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PURFAOK. 


Thk iiicmiMint; evinced hy Dif* tKinkin^ 

world in tlif IMnlottophy and Keli^on of tlii* IlindUK 
hftf to imdt'rtAkf tlw ^mWi^-rttlmi of tlir Imnalo* 

tion of the ^)nn<d}Ml ViMninhiwU. 

TIte x^>eriAl f»<Rtnrr of tlii>^ )»uNkKtioii if tlie tniini* 
lotion of tlif ^.^oiiiirirntAr)’ of Kri KnnkinTK*iifir}*n, thi* 
BtfKtOft *'Xjwn<*nt of the AdvaitK philofojvhy. 

Th** work Iwf ninlrTtnk**n i’ldfHy with k 
to brin^ within mK*h of tin* Knsli>‘h*rt*wllnK 

piihlic the pric«>li*Mc teacliiiix>'of tli<* I'peninhiuiK. in 
the light of the interiirehrtion of Srj SRiikanic.'hKryK. 

Tlie Kpirit of the text and of the interj^retation hB>: 
throughout been faithfully adhered to »nd, perhaiw, in 
fome inHtAnoea, even to the detriment of elegnnce id 
diction. 

If the eHmeat atndent Hilda any tlie IphnI hel|> from 
thif work, the puhlication will he amiily jnKlifiwh 

My hearty timnka are due to Mr. V, Swaminalha 
Iyer, Diatriet Muneiff, for the oare with which he went 
through the trAnnUtion and for Ida nmny vahuihle 
piUggeHtionM. 

Maokas, \ V. Ih Sh^HAClHAKKI, 

Afrt’il lOOC. j P^ibH$h«r. 








Sri Sankara's Introduction. 


OM TAT flAT. 


Adomtioc to tli^ Brakn^in. The fnaTUma bepnoiofr 
vHh lidVfhiynm, etc., liAvt* not ntitizi'd in ritualH, 
beoAiue they jwrve the piiriKwe of enlightemnif ua on 
t(ie true nature of the AVnuvrt. vho ie not An OMga of 
i. not connected with, KAtma. The tme natxire of 
the Airruin coneiets, as will be deaeribed, in its jmrity 
beioR untouched by sis, oneness, bein^ etemiJ, having 
no body, omni^tresence, etc., and as that conflicts wiHx 
fCa/mui^ it is only lessonAble tiubt these nwntr<u should 
not be ntiliaed in rituals; nor is the true nature of 
the AiTtwn. tluis defined, a product, a modiflcation, a 
thing to be attained or s thing to be refined ; nor is 
it of the nature of a doer or enjoyer so that it may be 
connected with Knrm<t. All tlie Uiuuiialiada exliaust 
themselves in describing the true nature of the AlrMni 
and the Oiict and the Mok4hn4Vtav7rui are bent on the 




(aAVA8V0PANldHAl>. 


Mme fTid. nil KarrM i)iu been enjoined 

in AcoordAAce with worldly undersUnding, which At- 
tnbutea to tlic Atmurk diversity, Agency, enjoyment, 
izntnirity, ainfulneis, etc. TluMe .thnt know who Aie 
comi>etent to i>erforni And who are not| 

(AdKikaraMaJi) tell ua timt he who eeeke the frnitrt of 
viable sncIi ee tlie inherent splendour of a 
Brahmin and invieible such as Heaven,etc.,-—and thinka 
** I am a twice^bom free from any defect auch aa being 
one-eyed or hunch-backed, which disqoaiiiiee one 
for the performance of Karina" ia entitled to {lei^ 
form KaX'tMf 5o, these Tnanbras by enlightening (us) 
on ^ true nature of the Atman remove our natural 
igacmnce and produce in us tlie knowledge of tire on^ 
neas, etc., of the tlie means of u|iTootiiig 

giiof, delusion, etc., the ooncomitanta of Samsava. 
We sUa^l BOW briefly comment \\\y>Ti the the 

poTBooi competent to study which, tlie eutject matter 
of which, the relevancy of whi^ (wnbandha) and the 
fruits of which, have been thus declared, 

The whole (Bra/mem) is all that it Invisible. The 
whole (Svuh-nksn) is all that is visible. The whole 
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iHvr<imyagwhitfC) wm born otU of th^ wUol4<(j9iv&4nMt^). 
When the vUole {tl\o Uivivenie) i« fthAorhi*d into Um 
vK<»]e (^a^ibm/m) tlte whole nlone (firoAvnaH) retikHinfu 
Om. Pence! PeneeH Pence"! 

IPTfll SPRl I 

}tn ^#mT m ii i ii 

All thin—whfttnoever moveth on the wtli—should 
he covered by the T.ord. That renounced, enjoy. 
Covet not anybody's wealth. (1), 

The word ‘ Ita’ ii from tlie verb ‘/aWe' 
(rulee) and meann ‘ by the I^ord.* Tl>e iA)Td in P<ws* 
me««r<i,tbe Porawit^mw of all. He mlev everytliing 
being the Ai'm/i.n of nil. Should be covered by the 
TiOrd, by hie own self, the Atm/iiu WliAt ? All tlua, 
whatsoever moveth on the earth, All tide \iniveree» 
movable and immovable, unreal id absolute truth, 
should be covered by hie self, tlieT^ord, Pwnmainan, 
vitli the idea, " Z alone am all tine as being the 
ioAer aelf of all. " Jimt as the bad odour—the remit 
of mouture, ate.,—iwoduced by contact with water, in 
sandal and agaeu,etc.,ia liidden 0^) Id their naturally 
agreeable emell produced by the |>ro«Mi8 of mbbing, 
flimilarly all tills on this earth (the word &trth being il- 
Inetratively used for the wlicJe Cuainoii) differentiated 
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M nniTM*, fonn, and action, thin himdl^ of modifloAtiona, 
si)]ieiim]iOAad uiion the Atnum hy ij^norATtce, imd con* 
iiiatms in tUie seeminR dtwUty vith ita diatinctione of 
do«^, pi^joyM*, eto., will be abanclonKi hy the coi\fem* 
piatlon of the tme Atmnn. One who tlnia contejn^>UteN 
on the eelf fw thei^ammninwwi >e htamd to renownw the 
three-fold denire of eon, eto„ and not i>erform Ka^ui. 

‘ T«n/i ty{t}ci«nn' mwina * hy aneli renuneintion.’ It ie 
well-known that one'e eon or eervant, abandoned 
or dead, having therefore no bond of connection, 
does not protect that one, ‘ Kennnciation', tlrerefore, 
is the meaning of this word tyahi^ux. ShwijUhaK 
m^Ana jn'^t4ct. Having thixe renounced aUdeeirea^do 
not cheriah any desire for wealth, ^Anybody's ; 

do notions for wealth either yo\OT or another’s, 
is a meaningless j Article, 

Or» it roay be thiu intej’iireted. Do not covet. Wliy ‘t 
is wealtli?’ ia weed in the sens** of an objec¬ 
tion ; for nobody has any wealth wliich could be coveted. 
The meaning is "all tlds haa been renounced by the 
contemplation of /svora^ that the Atmmi is sili. All 
tfiis, therefore, belongs to the Atman and the Atman 
is all. Do not, therefore, eO\‘et what ie tmreal.’' 
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VjfrAi smi I 

^ ^ ^ fti^ ^ u ^ II 

Abould OQ4» vUU to liv» r hundrsd yfsn cm tbin 
Hurth, hp xhould \ist> doinK fCamuu thui, (w) 

jiwOi you livei tlier** is no way other tlisa this hy 
which KwTtuv wiU not cUajf to yon, (a), 

Coru.^Thus th«> drift of tlie Vedic test is 
thftt he who knows the Atmn.n should renounce the 
tliree-fold desire of son, etc.» end save his Ainvin hy 
Weinff centred in the knowledge of the dt77wm(0^iwi* 
5US?^c). Die maninu now proceed to inculcate the 
ftilJowing fijr the benefit of hiin who does not know the 
Aifiuvn and Is not com^ietent to cognize the Aiman as 
above indicated. 

iTurv^^unew means certainly doing, i.s,, * only fay 
doing,' imani means ' etc.* Jt^vMd 

lueaiu 'Hbnuld like to live.' S^Mmsfctiutk means ‘a 
hundred years.’ It luw l)een declared tliat tluit Is a 
man’s lougHKi life. Tims declaring agreeably to 
natural incUnation tlte desire to live a hundred years, 
the teat lays down tlw< injunction in re«(i>ect of 1\ov 
one ah on Id liv e continually )»erfbrming Ktmui and 
not otherwise. If you would Uius lives content to be 
a man. there Is no other mode of life tlian the one of 


QAVaSYOPANUHAO. 


Ijprforming AgvAhotra, etc., by which bad Krvfma may 
not cling bo yon. Ther**for«, on*'should liko to Uvo 
doing Kivm^a *mjoincd by th** Srwjrod eucU m Agnir 
Aofnt, stc. But liow is tlii» drift nrrived at ? By the 
}>rcviouH rMntr<tf OMnanUhlKa luu b^en :neulcat4'd to 
thp ortnyrtwi. By this, K<vmmiatha if enjojn*Ni on 
thoM who aro not able to become Bfvnyawu. Do you 
not remember it wae pointed out that the antithetia 
between Knowledge and Karma U a &ct unihakable 
like a mountain ? Here also it Itaa been said i^t he 
who w^uld HJcs to Uve mnst perform Karma and that this 
imivene nxnst be abandoned aa unreal, in the. contezzi' 
platjon of the Ix»rd as all, by one who would protect 
hia Atman having renounced all and not coveting any¬ 
body’s wealth. According to the 9niH$ it ia settled that 
QQd should not long for either life or death and ahonld 
laava ior th« forest. There is also the injunction by 
which one if interdicted from rettuning thence—thiw 
ordaining vwgdBd. ’The diftmction in the results of the 
two courffts vUl alao bei ^lointod out (The yomgrcfvt 
Upanifhad) says " In beginning tliese two 
roads were kdd. The road tbrmigh Karma and annyrsaa} 
the latter coniistf in the renunciatlw of the three¬ 
fold desire. Of these, the road through aonyoea is the 
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TKft Tuittiriya UjnuiiBhad Also stys, 
“ RMiundAtioA (i^y<c4rt) otrtAiuly is to l»wfrn»d." ' 
Kysw, th^ irtwptor of tho VMm, tfUr 
maph difcuMioQ told hit son his firm oonvtotlon In tho 
following toxt. " Tb««e tlipu ftn* tlie two ronds on vhlob 
tho Vodif Kfn bM«l. Both tln» counwii—one wUeh 
lends to Karma And the otlier which dnwe Awny f^otn 
fCarTna have been explained, etc." Tlds division will 
be oz^duned. 

?w5Tsspm { 

m ^iwTftTTpMs^ tr % »sm ii x n 

Those births jiortake of the nature of the Aturas 
and are enveloped in blind darlmeos. After Isav&i^ 

the body tl»ay who kilUheir Atm4» them. (S). 

Cam .—This ‘mantra is begiui for. the purpose 
of condemning tliose who have no knowledge of the 
Atman. Aswyfih .• even Bevna, etc., are Aeurits,reladve> 
ly to becoming one with tlie ParanvUman. Afwyak 
because they belong to th«n (Awaa). Ifawi Is a 
meanlnglaas word. Thoae hlia4 (hlrths) w called b<- 
cause the fhuta of /u»rnwA are there j»wosived nr en- 
joyM (UtkyanU). A nAh&na termias,' {gnorance which 
coneisU in inabill^ to see one's self.' AvrUa\ means 
oovsrcd. Tlieae births down to the immovable. Ptwiya 
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meens tU« body/ * ^6^i^a4&AAnti’ meAno 

* att^n in a^rdance MntU tht^ir KoA'ma and Know- 
lad^/ * Xtma^uu;A ’ m««na ‘ tliOM who kill tlia 
mrvn? Who aro they ? Thone who do not know tlie 
Atman. How do tliay kill i\\^ tUmal Ai'mtm'i By 
dmwiri; tha Vfll of ip^omnee ovar tha Atv%<m that 
axUte. Thoae who do not, nnder the inflnanca of thtdr 
natural tandenci^ (PfYubrija), know the Atman are 
called ‘ Atmahanah* (slayers of the Atman) j became 
in their case the result of the existence of the Atman, 
i. &, the knowled^ of its imdecayin^ and immortal 
natnre is veiled, as if tlie AtTnan were killed. By thia 
fault of slaying; the Aiman, they g;et into 

«TT?Tt?W II '* II 

It is motionless, one, faster tlian mind ; and the 
Devas (the aensea) could not overtake it which ran be¬ 
fore. Sittinf;, it ffoes faster tium those who mn after 
it, By it, the all-i>ervading air (SuftvrfTmiu) aii|)i»orta 
the activity of ail living belnKS. (4) 

Com.—Aa the ipiorant by killing tlieir Atman 
whirl in Samsfwa, contrariwise, those who know the 
Atman attain euumei^Ation i and they are not slay era 
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of Atmevf^ \S1ukt Chra Ui** naturf of th* 
Attnan wil) now he ^zi)}Rin«Kl. 

An^at ia a com]>on&d of na and ^tU. Tha root ^ 
mmziM to ^liAking » motion, f^, devia¬ 

tion, from A fi:iKl )>oiiitioQ. Kire fn>]D tliat, %»$., 
ever conidAnt. It ia, be«ide«, one in dl Mtitru. U to 
fleeter tlun the mind, wliope cliATACteritdico Are voHtion, 
etc. Hov {a tliiA incoDAiAteot ntAtement mode f. 
tbat it u ooDHtant and inutionlem and at Uie nme time 
tWeter than the mind V Thia ia no fault Tbia ia pofwihie 
witU referenoe to ita bein^ tlion^flit of, am imconditionvd 
and condldoned. It ia coaatant and motwolee* >b 
ita unconditioned state. That the miad travWa &Ateft 
is weU'known to all, seeiD^ that tV mind encased 
within the body aud characterised hy voHtioo and 
doubt ia able at one volition to travel to *ueh distant 
places aa the BvakneUeka etc.; and travellinf; wfivt am 
it does, it iwrceivea on landinf; {at its destination) that 
the ifiteUigent AtmfMi lias, kh it were, (rone there before 
it ; therefore, tlie A twin » (uud to he fleeter tliaa the 
iitind. frotri tlie root which means ' snUfad^ten,’ 

aiiCniflea the Aenaea Much as the eye, etc. E1M mean a the 
entity of tiie At7iutn which u now being treated of. 
TUene Henses could not overtake it. Tlie mind is tanUr 
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than Iwcaiue* tliMt* are distanced by the activity of 
the mind- Not even the aetnhlftnce of the XMtm h 
vlthtn the iierce{»tion of tlie senses; for, it had sone 
even before the mind which i* fleeter than they, beinp 
all*)>ervadinj 7 , like the Akat. The entity of the Atman. 
nll*^)ervndin 2 , devoid of any attributes of and 

in ita unconditioned state subject to no modification, 
ap^iean to nnderj^ ail the chan(?ea of armanm eni^er* 
jiosed upon i\ and thonfjh one, a^r\kean, in the eyea of 
ij2;nora&t men, diverse and enclosed in every body. It 
ssama to travel beyond the reach of others’ mind, 8i}eecb, 
tlie senses, Ac., wlucli are dissimilar to tlie Atmany 
though they run flrat. The sense of ' asms ’ is sug' 
fjested by the manftvs using fiiAtAnt (aitting). * Sittvng, 
means ‘being ilaelf inactive.’ ‘ Ta^min' means ‘ while 
the entity of the Atman endures.’ ‘ Jff/cbmew’ mean^ 

‘ air,’ so called, because it movies (svo^i^ in 
apace — aniarik^). Air (wrtrtWffOft) is tlmt 

whose activi^ smrixias all life, on which all causes 
and effect de^tend, and in which all these inhere, 
which is called suMi (thread, aa it were) snii^iorting 
all the worlds through which it mna. The word 
' ApfiA' means all /ffsrmrt-^ha manifested activity of 
all living things. (Tliii air) allots to fire, sun, clouds. 
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ikfC., fitnciioBA of btiraing. 

iogt iftininir, &c. Oft it tukj be «M(i iliAt it Kiii^wrbi 

tUme, from tUe BU«h w " Vtotu fnir of tikU, tiw 

wind bio**, &c." Tike nmain^ i* tltat lOl tUew uukdi'- 
fiofttion* of effects And oaum C4ke ^ilAce only wliiW tin» 
eteroAlly intellii<pnt entity of Ilk** Atman, the eoiuw* 
of all, ondiireA. 

9^ gi W T ff fiunt I ’i. 0 
It movM, it if motioDk«e. ' It is diatast. it in near. 
It ii witbia all, it la vitUoat *U tiiia C^) 

Oon ^—SbowiiMf that there i» no Biijkerfikiity (rf* 
mAnfroa.tite Solloviiijif mantra deolares what wit» 
expreaaed by tlte ^aevioiu mantra. ' It' meaDA * the 
enttty of tl» 4f«wn whicii in beinp tr«t**d of.' ' 
j&eana ‘move*.' * Xfaifiaii' nvaiw ‘doe# rwt move of 
itaelf The raeanl&ft io tliat mot wale## in it' 

■oK, it M#m# tSD ntovis BofddM. it i# diaUntr i. a, it 
M«BM to be faj lemoved, hecaoae H !■ sot atUinAbSo fay 
the lip^omnt, eves in tba ookute of Uoad/ed« of miUlob# 
of a^mu JHdvoMfiy i# into tad, » and onftM. 
It JB very Q<«r to the knoviaK i for, it la tlieir ^i»wM. 
It ia not merely dlatant aad near f It fa vitiiin evmy- 
tUittK accordiikR to the *‘T\* dfrwm *bioh ia 
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iviittin f'wrythinj*;.'' All 'a!I world of nunf'S 
nnd fenriA itiid acttvity/ It i« without all tliiA, beio)* 
ikll*i)madms like the Aka4;Kri6 witliin everyth! 

being extremely euKle, It ie indivipible at^cordiog to 
the Srtdi “ It Is derwe with kuiwledge," 

I ^\mA dl W f)l I 

5*^5 TOim ^ u ^ II 

Who seen everything in hie Atnum nnd lus Aim<m 
Id everything, by that lie feela no revulaion. (6). 

i. a>, the 9f^\yib»i}iy who wishes for 
^DumeiiAiion. All ShU^iAy i. from the Avi/uMa 
4owti to the iiuiAoveablo creation. ' Seeing them aJt in 
his own Atman’ uieanx ‘ seeing that they are not dis* 
tinot from hia <iva self.’ ‘ Seeii^ his AtmoM in them 
all' means ’seeing \iu Atman aa the Atmam of all/ Just 
«a he linda hie witneas of al) hia iierceptions, 

the thinking iiricci)ihe. pure and unconditioned, the 
wool of his hody» which la a bundle of efiecta and canses, 
lie finds hie Atman In the eame unoonditioned state, 
the life prinoiiile of all the universe, fmin the AvyoJcUi 
down to tlie immoveahle. Ue who tliuH views does not 
turn with revulsion by reason of such view, This state* 
}nent is only a declaration of a truth already known. 
All revulsion arises only when one sees anything l>ad 


WITH SKI dA}4RA(tA’K COMMF^AKY. 


1% 


distinct from one’s To one wlu) Iu( 4 {rtire 

Ahnnn lUone contmuous, tlien* U no other ot^ect 
which ooald excite the feeling of revitixion. T})eTefore 
he does not turn with reviiliion. 

>^nwn^int>^3rw?r I 

m ^ w -h « h 

Wh<<n to the knowi»r. nil SAut^u Wmiie one with UK 
own Ainum^ wJmt j*eri>lexily, w*hnt jjrief, is tht^e wlien 
he »ees this oneneSH. (7) 

Com .—This otlier t**xt also exprense* the wiuie 
invrjiort. The word ‘ I’cemtn’ means eitlwr ‘when’ or 
‘ in which Atmwu' When ah the BhuUu liaw hecome 
one with the APnutfli^ owing to the knowledge of the 
Airruirt^ then or in the ca«i* of the Atf/twi, how can there 
Sp perjilexity or grief ? Per^ilexity and grief, the seed 
of all defflre and Xfpi'vM, aifect tlie ignorant, hut not 
him who »ea the oneneaa, jmre and like tlie aky. The 
negation of ^MTjjlexity and grief—the effect of Ignor* 
an ct^—being shown by the form of a i|ueiition« the total 
uprooting of all iftma'vru with iU seed has been indi' 
cated, 

fraivtr H e i» 
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Kei )>ervMlpd aH, reAiileivicnC, ht^dilMa, 8CAth«>lMit, 
hAvjng no TniutclpK, i>nn*« iintonchHl hy Kin ; fiir^Aein^, 
omnlscJent, tmni»«*nd«*flt» (i‘^) duly ftllotW 

to the vAriotu* etemA} cm^ton their reA)>m;tlve fanctions. 

( 8 ) 

Com .—This text deecriheA tiie itaI natiuv of the 
8j>oken of, in the jii^evioiu texts. &iJi mean a 
tlie Mm<(ni iirevionely A^nken of.' ‘ Pary<tgat meaas 
vest round/ T)^e ineAninK is ‘ tie Ja all-ijervading like 
the Akae.' means i>ure, lu%ce hrifi^ht, resiilen* 

•dent, AJuiyam, means * bodileee,' i.«., liaviD^ oo Un^a 
«men or subtle, boy. Avrftmam, nteiois ' ecAthelesa.’ 
^AiMviram^' means ‘ liavinp no lousolea.' The adjuncts 
AVTQflwm and Aina/vivanb aI\o«’ that the Ainui/n haa 
ao aikvia saHrn or gnfis body. By the word suddha, 
pure or free from the taint of ij^noraace, it is ehown 
that it hu DO h<ifinna si'Anm or oaiisa} body. * Apapfi~ 
iAddkam' me«De ‘ untouched by K(i/ma. pood or bad,' 

* Sukfom' and Che fisllowinp ejiithete ere to be reed as 
masculme, becauv of tlie bepinninp and the end beinp 
in the maicnhae, as soA, hnvih ek. iCwiK means 
tar-eeein«, i. a, all-ea^np ; tor, nay# the 5W<tf “ There 
ii ao seer other than Che Atnwt, ek." ' Maniaki • means 
•‘iJTomijtinp the mind,' hence ‘ oinni(K?ient, omnii»otent.’ 
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PaWb/iuA trieAOH * Iwinjc Ahovf a)].' SwtyambKuK uiMk&i 
* Itima^lf bvinjr all above and nil belov l^^nmea all.’ 
Ha, tlia ever free, and ousniitotaat, bein^ omoianant* 
allott^ tlwlr reqiective fimotionR, i. a, ohgacti to be 
oranCad to (he varioiw and eternal Pr/^pfOis, know 
po^nUaTly M * yearn/ aa aide to (he enjoyment of the 
£ruit4i of /forma. 

^ ^ z fWwr w ^ « 

They wlxo woraUiv Avidy<t alone fiiU into Uiadda/k* 
neaa ; and they who worahip Vi4yo alone fall into even 
greater darknena. (0) 

CW.—T)jp fiirt purj^ort of the Vedaa, the acquisi¬ 
tion of knowledge of the ProAmaR by renuncia¬ 
tion of all defiirea l»aa been exj>l4ined in the fiwt mantra 
/mwwyort, etc. The second alternative, i.s., the ^tend¬ 
ing of life in continually perfcroiing Ktmrut has been 
exidnined, for the benefit of Uie ignorant wl» are not 
oaiiable of OnananUhtha, in tlve second wMitra begin¬ 
ning with * Kurwnfmi^ Kfwntwl' The biftiwation. 
i.c. Knowledge and Krvrma here |K)inted ont bytbeae 
texts has also been clearly indicated in tlie firtAoift- 
rcMvy® UiianWiad, by tl^e text “he wished, let me have 
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a pIc.” And from th** twte ‘A'rjvmo for 11ipio- 
rast and lut'n liavin^ d<*air«*fl' and iniod ja hix 
Alman and n\t^e\\, hia wife, etc.,’ it ia clear tlint itfnc- 
ranca and dealreK ara tbe ch{vart*n‘lRtica of ona entfa^ed 
in tl»H iwrfoniiance of Kwm<i. TIiur, the reenlt of 
Karmn ii tlia creation of tlie seven kinds of food nnd of 
an indentidcation of self witli tl^em considered, as tl)e 
Atman. It liu also been shown tliat concentration in 
the self, the (as o]ii> 08 fd to the i>erform* 

ance of hj the renunciation oftlie tliree-fbld 

dwire of wife, etc,, is tUe only neceaeary condition for 
those who know the Atman. Indirectly by condemn¬ 
ing the ignorant, the true nature of t)ie Aimam has 
been diacloaed to those bent on the acquisi¬ 

tion of knowledge by the text beginning with 'Asui^yfi^ 
itoma* and ending with ' 9ap<vry<igttt,' etc., sc aa to 
show that they alone and not those who liave desires 
are qualified to ao<|ture knowledge. To the same effect 
says the 3v«t<mata/ra Ui>anishad, " In the midst of a 
crowd of seers, he taught the greatest and the holiest 
truth to thoto ioha belonfffd to tfu highoot ordor of Ufi." 
This tart "Andhmtamahf ate., is addressed to those 
who detdro to live hare oontinually ^>erforming Karma. 
How is it inferred that this text is addressed to such 
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only And not to all ftlik« Y Brauue» Ua who \tM» no 
<la«lr«a liaa i^ot Uha diatinotloa betwaan maaaa 

and ends, according to tlia mcrntro KnaRian $M'v<hU 
bhuUtmx, fto”) fdr, it ic aai^ to {meiva tltat noBO who 
in not a foo) wm like to aiwociata the ksovledge of 
imity of the AiTit^ax. wltli Kwrma, or with any other 
piece of know1<*dge. Hut here, in view to combininir 
two eleinenta, the ignorant am ridiculed. Tliat which 
van l>OMibly cooibine with another, eitl^er from logic or 
from thedheAtUf ia here )>ointed out. It ia tlie knowledge 
of tlie deitiee tliat ie here repreeented att 6t to oorebine 
with Ktvfw^ not the knowledge of tlie Pwramat* 
mm i for a distinct result ia predicated of the know¬ 
ledge of tlie deities by Uie text ‘ hf s^teU knovledge* 
the Dwaiakb ut attained.’ SitW of sucb kxKOwledge 
and ATarmo ae^Brately punued w Ijere denounced, not 
to ooadeM)! but in vioio to ^ 

tAeir combiunttoH’; fbr distinct frnite are aaid to result 
from eitlier individually, by the texts “ by oocli know¬ 
ledge, they cilmh up to it, ** ** by such knowledga Is 
J)ewiftba attained, ** '' there tliey do net go who go 
eoutli** and “ by KumuiU tl»e idwde of tt>e rwwue 
attAlueii." Itlealso vHl'knowntliat nothing ordaiaed by 
the own esvr becoRM* unworthy of periffnanoe. 


i 
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Here. They mUr into blind dwknfsfi. W'lio Y 
They who follow Avidyrv, Avidyu, Jb sotrirthinR otli«r 
th*n Vidya or knowledKO, Km'fM j for Karma is 
opposed to knowledge. 7\w drift ii tbAt tboee who 
nr* continuAlly i>er£6rining Afftiihotra etc., alone, fall 
into darknoBi* And they ftU even into grenter dark- 
nw. Who ? Thoee wUo having c‘ven up Karma aw* 
always bent upon acquiring the knowledge of tJje dei- 
liea, ReMOD is given foi combining Knowledge and 
Kvrma each of which 6ei«j«tely l^enrs difiereiit fruits. 
If on© of the two alone bore fruit and the other not, 
then by a weli-recognised law tliat wluch bore, no fruit 
by ilaelf wonld become a mert aiqiendage to the other. 

^ 18*'4I5TI 

^ ^<i4ur tr II ^ • II 

Od© resnlt is predicated of Vidya and an other of 
Avidya. We have so heard fitun wise men who taught 
ui both Vidya and Awiy^f. (1^)* 

0 ^—* AnytU ’ mean** ‘ something distinct/ 
They say that by FWjau some distinct result ia 
produced aecordiag to the SrviU, “by knowledge is 
Itwahka attained and “ by knowledge they climb up 
to it” They say that other remdia are prodnced by 
Avidya (ifam<i)acc«ding to the text « by Karma is 
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th^ Abod$ of tli9 maiua hare linutl thii 

xUt^ to iw hy vino m»s, i«., thoie iireoeitton who 
UR both Kxiowl^g>> and Kama. Th« pari>9rt it 
that thif 1 r t)idr view m banded down Avrn \trtotytot 
to dlRd|)le. 

^rf^ar IM1 II 

}f« wlio fimultaneoiuiy kncwit both Vidya nnd Xvtd* 
ya |?eto VierlMh hy Avidya wd attaioa immorifUUy 
by Vidpa^ ( 11 ). 

Com. —TIub beine ro^ the {oUoviD^ muJte. 
Vidyaxi the kiMwledge of the deities; Avidyaia 
Karina. Who knowe that both these eboold nmuJt«^ 
iteoualy be followed by the aame peisou, be elone, so 
ionibioini? the two, yradua/ly Keciiree the one desirable 
end- * By Vidya * toeans ‘ hy Karma such as AyntAaira, 
etc.* * Death * mesne ‘ actioii and koowledt^ indnced 
hy PraMti (nature). * * Tirtm' means ‘ having ^ 
ovw. * * By Avidya ‘ meana * by the knowledge the 
fleitiee.' * AannU ‘ meaDS * attiuow.’ To become one with 
the deHiet is wl^t ia called iramort^ity (^fnritnm.) 
^ fFT. 1 

?T^ ^ ^ «r y n n 


rSAVA&yOPAKiHHAI). 


»0 

Thef iut4) blind <iarkn«'NN wl|o worship the un* 
bora PuikriH. They fall into darknea^ who ar«* 

l»nt rtiwa the Knryn Brahman Htrainyofftvt'bK^u (18). 

Com.—Now, in viaw to tin* comhijiing of thf» 
wonhi;> of th^ Avyrtkita (Pntkriii) and tnanifnted 
«*acb in it«*1f i» dpnouncvd. 

Is vhat it not or that which u 1>orn of an¬ 
other ; hence* unborn Tliia afain it 4p)orance. 

eauae of all, laiovo aa Av^akrU<t. Thoac wlio Worahip 
this Prakriiiy known w AvyaMia, ignorance wUidi ia 
the caiue of all, the teed of all deeira and Karma, and 
mere bUndneae in its natxire, Ml into corresponding or 
answenng darkncs which is bliadnesH in its nature i 
and they who worthlp the Knrya B^'<iA‘r/uin named 
Hi^'O'nyagarbha fall into even greater darkneae. 

^ 5^*? ^ m \ ii 

They say one diing remiltH finm the woraliip of 
and another from tlie wondup of Piui’ 
Ms. Wnbava thru beard it stated by wisa preceptoiy 
vha taught mm that (13)> 

Com.^Kow* tba dktlnotioo in the fruits of 
tUa two’individual wcvah4w ie pointed out) is view’ to 
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tli»{r combirifttioQ. Th^ hsve^ u^d from tb« 
wonhlp of or Ka^ya ftvbknwv or Hwn/^ 

fjwbha TMultA th« onximrifnt of Sfwnwi tad other Sit^ 
<Uii$. ftimilArfy, the^ hfive Mud t)iAt oocordinp; to Pow<t^ 
uikat tlie ftboorjitlon into PraiHH reaultK from tho 
wor^khip of tlie tinhorn Prah'iti. We Lftve lieerd it 
thnn Htated h; wise preeeiitoni w)io tAU^hi u« tbe 
tmito of the worship of ProiiTiCi uid Hir<vnyai7nrltha 
individoall^. 

^ ftsnt ^ '•ff I 

TlioM» who worship the immanifreted Pr<iicinii A&d 
Hiranyaffarhhaf (DestraetioQ) iog;ether, ^ over d<4th 
through tl\e worship of Hvranf/a^arbha ud atiafB im* 
mortAhty tliraagh the worship of PraAriH. (Id). 

Com.—As tlib is m> tXxis fMtitra deckm the 
deeimbnity of combining; the worship of PrftJtnti ttnd 
HiranyagarblM M they combine to sKmro tbe one 
atm of the indindoiJ. * VUiftsa * me«ns tli*t eotive ob^etA 
whose eliersoteristio attribute ie Deetruetioot the *bctnot 
heioft need for tbe eonorete. * By rwwierv ** mesne 
‘ by the wor»hii> ot IhmKytifffifi>ha.' ' (Me over death ^ 
mMDS ' |?etii over the defects of vko, deidm and 
/(innryam(Iunited powers)aQd attaine and other 
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which Arc the muJt of the wonlup of Hiro/nya," 
givrhhd. HftsHnR tXm overcome aruiUvarya^ deftth, 
etc., by the vonliii) of iVchMt, attaim immortality, 
i. i.. Bhnorbtion into It should bo acted tlAt 

the woitl is an apliereeifl for dsnmhhUih 

Ajrreeably to tlio tmuICm jiredicAtod, t. «.f Abeoq>tion 
into 

6TOTf^<t?r g®? i 

ii •st \\ 

Tbo oDtranco of the True is oovored as if by a ^Idon 
vessel. Rdmove, OsuLi the covering that I who have 
been worshipping “ The True” may behold it, (15)- 
Cbnt.—Tlie highest result that could *60 aohie^ * 
sd, aceoiding Co the Sasfsv&s, by we^th of men and 
. the deities is absorjiCion into PraJeriH. Uji to tliis 
is roUtiOD io &im$ara. Beyond ibis is tlie result of 
the pursuit of knowledge preceded by a renunciation of 
all desire, i. a, the seeing of the Atma/n in everything 
as indicated in varse 7. Thus the tw<^fQld pur^iorb of 
the V’edas, one stimulating to activity and tl\e other 
drawing to renunciation lias been explained, The 
BiYiAnum(M up to Prwargyn Bmkmana were utilized 
for the elucidation of the former jnirport of tl\e Veda** 
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which u ' iodicatcd hj maadAtory asd prohibitory 
iojuAotioiu* The £iHhadfmviyain hereafter ie to deal 
with the eluddetion of the hotter pxuport of the Vedas 
—Tenuaciatioo. Now, by vUt road lie» who has beeo 
lierformiDK Kanna a» enjoined from 0oncfj)tio& Co the 
^ve and alon^ with it Chn woreliip of the lo«#r 
Braf;/nwi in accordance with ^'vr«e U, attains immot' 
tality, will be explained. He who has been worahipi)^^ 
the manifested BnihvMn referred Co in the |)attafte 
“ That is tile True^ the Adiiy(t, the BunuAa in this orb; 
and the PiamsAa in the left eyej both theee Are tme" 
and also has been iierfonnin^ Karma as enjoined^ an* 
treats, when the hour of death is arrived, the way lead> 
in^c to the Atman —the True, by the tort befpnninf 
witli etc.'' Ifiranmaya* means seining 

golden hence reejilendent. ‘PfUmia' means as if by a 
lid forming a cover. ^ScUyatya,* meaos ‘oftheProAmaa 
sitting is orb of the ' JpiAiiam * mMute 

* covered.’ ‘MiMam' means’qjesing.’ ‘ Ap<tvrinu 
m««ns *oi>ea.’ * Satyari/uii'Tnaya,’ to me who have been 
worsbip^nng SeUya or the True or who have bees pnotis- 
ing Sofyo, f^e., virtue ax enjoined.’ *Z>r»sAi<Eys’ 
means *for realising (be or tlie True which 

thou art.’ 



u 


19AVAOTOPANI8RAD. 


iifl afr ^r^nit 5^ 

wtSfttf^ » H n 

0 SiVk, mIa tr&vplln ef the Heavenn, controller of eJI, 
Siifya, MO of Pwijapati remove th}r reye and j^lier 
tip Uij bonifli^ light 1 behold thy glonoiw foaa ; 1 
AA he, the Ptirus^ vithin thee. ( 16 ). 

Cbm.—' PmhAa,’ vocative eaee meaning ' 0 Sun.- 
The Son la called PusKofi because he feeda the 
vnTdd. ‘ Eka^'shi ’ means' one vho travela alone ,' The 
Sub is called Yama, because he con&ois all. He is 
called Bttrya because he imbibes Pr<ma^ rays and It- 
quids. ‘Pm^apaiya* meaoa 'son of Pn^^apait.* ‘ f'yuAa' 
mesas ' remove to a distance thy rays.’ ' SanvAa^' 
means ' gather np, i&, contnct.’ ‘ T^'aA' means, 
‘bnmagl^ht.’ 1 wish to behold by thy grace thy 
most glorioos form. Moreover 1 do not entreat tliee 
like a servant I am ha the fiwysfia vfithin the solar 
orb, composed of YjwArtMs sa lindM or t)artB. 'Pwv^Jui' 
heeanse he has tha Agure «f a man cr because he 
t>ervades the vhole in the form of Prnna and i&telH- 
getioe or beeanse be oeoigsfoa the city (of the Son)) ia, 
body. 
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<1^ ny) Prtuta melt into t\\f 8ll-]>«rvKdlDf(’ Air, th« 
ctornRj nnd thfi body be burnt by 6j« 

to Atbes; (>m. 0 mind, remember, remember my 

deedi } 0 mind, remember, remember my deede. (It). 

(torn.—Now, M I Mn dyin^r. my Pramn lenve 

its conAnement witbixi tbie body And join tire rD* 
jwvRding ifodly form of Air, I.4., the Suiratfnnn. Tfim 
word ‘ reAch * abonld be Mq>plied to coroi)Ieto to* eeo" 
teatce, l^e ide« * T^et my Lw(fa Sarira or enbtle 
bot^ purified by bmowled^ and Ksrma Ascend * must 
be supplied in virtu* of tii* &ct of the epaiJcer eoe 
treAlmf a M tlus body ^vea ** an obiatton 

to the fire be reduced to aabea. Om, aceordissf; to to* 
AHma of vorahip betn^ % pratiM (aubatitute) of ilie 
natnre of tlie True and Mlled I* mentioned m th* 
eame aA Byvhman. * Knio,' vocative caae, meaning 
' 0 mind wiioae cliaracterfstic ia volition,’ ’ Oesaember' 
ve., time baa oome for me to remember vUat I •booM. 
Itemember lOI tbiit 1 have till now tAottffkt of *0 Af*iy 
remember what I have dofU ’ i.«., remember all Ktvrrna 
which 1 luive done from dilldliood. The r^fetition of 
the same worda ’/fnto Sinara' die., exjireaiwa aolloitiade* 
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5TOT rwr ftlpsi i 

5^tV9WJ^Ti^*t ^^ist ^ wnffc u *|C II 

0 Auni, lend u« by ffood iwkth to tK^ ^lyoyin^nt 
of tlia finite of our dH*di{, knowinft C> (itod, ftll otir d^edtt. 
Kemove tlio kin of dt'celt wiikiD us. Wo offer tli^ 
muy i»roat<Ations by word of moutli. (1^)* 

*Com.-^He requoato ^iiwgA^o aj^sin by iiAother 
monMt. Kayo, means Mead.’ *Sv(p<ti}ui' moans by 
good path.' Tlie attribute in SapatKa is used tor tlw 
parpoee of avoiding the aouthem route. The «up* 
pliant aeema to »vy “I liave been affUcted by goin^ 
to and tor, by the eouthem route by vhich one goes 
only to retnrn* I tlieretore entreat you lo take me 
by tba good road tluough vliicli tliere Is no going 
and returning.’* ’ Hoyt ’ means * to wealth ; i.e., 
to the enjoyment of tlie fruAa of our Korma,' ‘ Amnan 
means ‘ lu,’ poaaessed of tike fhiita of the virtue atore^ 
said. * Vitvani' means ^ ^1.’ 0 God, ‘ Fayuiutni’ 
means ‘ deeds or knowledge.’ ' Vidwm * meant* 
’ Knowing.* Beaidea do this •. * Yvyodki' meane 
' d«troy.’ ' ^smaf ’ means ‘ from us.’ ' JiiAwwwn^ * 
means ' oociisting in deceit.’ ‘ KnaA * means * sin.* 
The meaning is s-^Thus purified they couM attain 
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what they wish for. But wa ar« now u&abW to do 
you active service. We have to cootent outesim by 
oSWiog you many proetmtioDii,” 

Now a doubt is raieed hy eome about tlee eonetnio* 
' tiou of the latter balvH of wtnfme 11 and 14. 
ehall tUtrefore ester into a brief diMUBeion to aoU’o 
the doubt. Wl\a6 the ijiieatioo ie due to aimll firat 
be atated. It ia, why not understand tite term Vidya 
in thoee pasaa^ee in ita priinaiy aeoee of ‘ tlie knoa'* 
led^ of the JPnraTnat>/w>i^' and ao A'mHtntwvnk ‘i 
They argue thus : granted tliat the knowledge of th» 
PcM’awu«m<Mi and the performance of Kamvi 
mutually antagonistic and oasnot therefore co'^xist* 
tills antagonism is not perceivable ; fm agreement 
and antagonism re«t alike on the authority of tl»e 
Just as the performance of A7M*mA and the 
acquisition of Knowledge are matters exclusively based 
on the 8aatnb6f so also must be the question of tUrir 
agrremeot or opi)oritioa. Thus we And tliat the 
proliibitory iiguaetiou ‘ Do not kill any Uviaf thing 
is overridden by anotlier Sa^'<ii6 injunctfoo ‘Kill a 
slieq} in A sacrifice.^ The same may api>ly to K<m>w 
and Knowledge. If frain tlie text “ Th»y are oiqxwsd 
and travel different roads, Knowledge and Kohm* 
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it it tliat tin*/ c-Hnnot eo-**xi8t, wei say that 
from tha taxt Ht* wlio follows both Knowledge and 
Knrm/t, ate/* is no antAjpmiHin batw^f^n them. 

Wa iuiRW»>r tliat cannot ba i for, tbry are opiratad to 
aftch othar in ra| 2 ;ard to t)\air caiixf*!, natnra and ' 
lysulCs. Hut if it Iw wrf^ t\M from tha Impoaiibility 
of Knowladga and Knrrna liaini; and not 

opiiosad to aacli otiiar and from tha injunction to 
vombino tltam tUrra U no anta^^iam them, 

tJiat ia ontound ; for tlieir oo^xictence it im]X)Btibla. 

If it be argued that Uiey may cradually groar to oo' 
ezkt> it it imtenable ; for wlien Knowledge aritea, 
cannot exist in tite individual to whom Know- 
adlieres. It it well known tiiat when one knovre 
that fire it hot and bright, he cannot at the dame 
tima think tliat fire it neitlier liot nor bright; or even 
entertain a doubt at to whether l^re it bright or hot; 
fer> according Co the text When to tlie knower all 
living thiogt become one witli hit own Atma/Hy wliere 
it grief or i>eri>lexity to one w|io tees tlua unity,'’ 
grief or i>rq)l«xi^ it out of tJie qnmtion. We hava 
already taid tliai where ignorance ceatet, itt retuH, 
fC/trm/i, alio Of M, Tlie wwnorialiiy in * attaint 
immortahty ’ (in tl^e \k6mge under centenopUtion) 
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rflAtivt* ucjnort&lit; And not ftbiujlutp unu»orta> 
lity. If tUf word V«ijw in tho#^ m^l 

knowledge of the Paramattnaiit the rtitn*ty to- 
tUe Sun for aJ lowing a ^uwHatce would become Ina^i^ro' 
jtriate. We therefore conclude with oheery|nj( that 
mir inteii>retation, tliat the coinhinatioii deelred 
in of Kama with tlie worelijji of the deHlee and nol 
with the Knowledge of the PivramtUmtn, Im the jnir- 
jiort of the wwifroo M oortiineDted ujion by ue. 

Here endu the Comiuentary of Sankara BKiigavut^ 
pada on the V<ti<toawy<i SfmKHopanuhad or /eatwayo- 
pani^ui, 

Om ! Peace ! Peace !! I'eace t!‘ 


Kenopnuiehob. 


0 -^- 

Sri Sankara'0 Introduction. 


ADOKAXIOM TO THE BRAHMAN. 


OU TAT SAT. 

Tlua ninth ohnj)t«t in begrm for thfi pitqxrte of pub¬ 
lishing tlxf L'i«iisl;#ul Ij^ginning with KentsKiiam 
ttt.y and, trsating of thf Biviknuin. Boforo tho bogln- 
nuig of the ninth chaptor, all Ktvrm/i has been ex¬ 
plained and the diilerent forms of worshipping 
th« soorcei of all actixit^, have been laid down and 
all about the &im/ins (eonga) preliminary to tlia 
rituals have been glx*eo. Next the Qa^atra Sama/n 
has been eiqdaiaed and the g^ealogical Het of pre¬ 
ceptors and disciples lus been given. All this Kn/nna 
and Knowledge (of the deities) prq>erly observed, as 
enjcnned, tend to purify the mind of one vUo being 
free from deelres, longs for emancipaUon. In the case 
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of QW wlio ch^nihet deflim And Ikna ao knowled^t 
AVsrma. hy itwlf m )&id dcvn by th« SmH$ And th» 
wouFM for liim th» sonthm roi;to and 
v^irn to Activity fol lowing zuitumi ijni>ni« 

ven Rnd rt^pugnsut to tliR 3b«tmd ^nuilt dt^giwdAtioi) 
into low birthu from bMutu down to iinmovablet. Tlie 
Mys : ** Tmvelliog by nt^iihor of tlieso tnn 
l)Atb», thoae imAJI or^tur«K niv conaUntly returning, 
of whom it mny be Miid : * Ke horn and die/ TliiR in 
Uw tliird eouMe/’ Anotlier «S»n<it aaya “ The three 
kinds of living beings (going by neitlirr of these tvo 
patiis) reach this miserable state.” The desire to 
know the SraJiTii^t, si^ringB only in the person whose 
mind is pore, who is free from deaires and who, free 
from deeds done in this hirtlt or in i>revions ones, 
becomes disgusted with the external, ephemeral 
medley of ends and means. Tlini BraJman is depict¬ 
ed in the UiMmishad banning with Kmtth^iarn, 
appearing in tlie form of questions and aaswm. 
Kataioa says “ The self-existent has mads tbs senses 
external in their activity and rnan therefbrs looks 
outward, not at the self witliin.” Soins visa man 
having turned bis eyes inward and being dsairoosof 
immortality naw the inner self. Having exsoUnsd 
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the worlds i Mu*hed by Kwt'nM, let tbe BmUinia grow 
diagiwt*^ (fuid leArn to think thAt) nothing Y’hioh U 
not made cau be reftcKed by Kaa'rna. In order to 
know dut, Wt him, SnmiHK. (aocriflciAl sticks) in 
hand, A^ri^rOAch a i»rKr^>tor, wi\o U well read in the 
V«d/<o and who is centred in Bnthnwn." Thus ii\ the 
Athivhnnopanishad. In tliu way, and not otherwise, 
a man free froni desires beconies qualified to hear. 
eontemi>late and acquire kDowi«dg« of the inner self. 
By the Jmowledge of (he inner self, ignoranoe, wtiioh, 
u the aead of bondage, and the cause of KtmtiA 
formed for the .realisation of deaires, is eatir^y 
pemored, Tlie ^Srufis say s There is no grief 
or deludon to one who sees this unity.” He who 
knows the Atrrvtn overcomes grief.” “ When He, that 
is both high and low, u seen, th^ knot of the heart is 
oat, all doubts are resolved and all Kwraia is coit' 
amned.” 

If it be urged tliat even by knowledge oou])led 
with £<Bma tiits mult is attained, we say no \ foi* 
tho diov^ cotnbinatioA itro- 

dates difrerent reaults. Beginning with 1/4 nte 
ha«« a wl£^'’ tite teztK go on to say, b 7 * 
should this u*orld be gniaetl, not by Any other meaas \ 
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by Kivnna, tliA Abode of manu (fiitri/t) i aod by 
Krfowl«dj(ei t^l9 world ot tbe destife thiu ftltowing 
how tho throe worlds different froin tho Atman &re 
reached. In tlio owne plnoe we find the followfn^p 
reatoo urged for one hecoining a Scmynoin : “ Whot 
Hholl we, to whom tliiK world in not the AtnuAn, do 
witi) offBi»ring ?" The meaning In tluH : tS'hat MbaU 
we do with offsi^ring, and Knowledge combined 

with Karvuif which nre the meeTiH to tteciire the 
world of the mortal r, the world of tlie ntAnaa, and tho 
world of the (lodH ; and which do not help ua in 
securing the world of the Atman ? For, to vs none 
of the three worlds, transitory and atteinAble by theae 
meons, ia desirable. To us that world alone which la 
natural, unbonif undeeajingf immortal, fearleea and 
neither augrnented nor diminiahed by Karma, and 
eternal, is covetahle ; and that being eternal cannot 
be secured by any other means tlmn the removal of 
ignorance. Therefore, the renunciation of all dNiroo 
preceded by the knowledge of the Brahman who it 
tlie loser Self should alone be practised by ua. An*' 
other reaaon is tliat the knowledge of the inner Self 
Is antagonistic to Kama and cannot therefore eo* 
exist witfi it. Tt is well known titat the knowledge 
of the Self, the one Atman of all, which abhora all 
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of difSrrence, ctmnot pomibly c^^xist witb 
ifofma wh<m^ >«ai8 U th# pwfjrtion of the flif- 
ference of ej^entf reauUa, f'tc. An knowledge 
reUtini? to the reelity, the knowledge of the 
SmAflMiH ii indejiendwit of hnmwi efforte. Then** 
for^y the deeire of n i>erAon, vho U dl^gueted with 
rielble end invieihle friiitit Achies’ehle by exterTiel 
meAnSf to know the BmJiman which is eonnected vitli 
the inner Self, in mdiceted by the beginning 

with KtimfUtam,y etc. The elncidetion of the BrahTJWtn 
in the form of & difvlogtie between the ^ireceptor and 
the ducii>le la, oonsidering the subtle nature of the 
theme, for the easy undersUnding thereof. It will also 
be clearly pointed out that this knowledge is not to be 
attained solely by logical discusaion. The Smtis say 
** This state of mind cannot be obtained by logical dis* 
oosion.” He knows who lian studied under a 
oe}>(or." Such knowledge only as is acqxiired by 
atxidying under a preceptor does good," The 
lays down also *' Imn Tliat by prostration," It sUoniu 
ba intersd that some one duly ^iproached a {ireoeptor 
aantred m IMma/n and finding no refuge exoeiiC in his 
inner Self aiul longing for tliat which it fearless, et^ 
nal, calm and 1aMhakabl^ <jnestioned the preoeiAor as 
expressed in * £wusA<(cm, etc.* 
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AUrKWh 70 THE HliAHMAN. 

Om TrU Sai. 

^1TfM*TTlf^?nW5 Tl 

^ Ttn^H: 1 ?m®nt \ tht^: i 

Mfiy (Sr(frA»irta) i»rot«*ct im both. May (BrfiAfnan) 
^n^oy ufl both. May w*- work tojfrtl»»r. JCay the -elf^ 
liiiriicouA he HtwcIiKl hy xm>. >tiiy we not hate 

eftoh other. 

Om PeAce ! Peace !! Peace 'M 

gtf ufP TS t *TT5 pTTTf’f «TT W S«r Pi^WvKV 
l!|s^ Wf 5 

Rfir ^ *ifir ii 

^ Thi^i I ?frT^: | ?rn^» i 
Mfty my limbs, s^teech, prAwi, eye, t«r, etren^U s&d 
All seDses tcrov vSkutoiu. All (everything) is the 
.ProAriwm of the UiisnislAds. May I never deny tW 
.Pr< 2 M<vn. M&y the Bnthnuin never ^mn me. Msy 
tliere be no denial of tlie liyfiAman. May there he no 
spnnims by tlte PmAmarK f/ei all tlie >irtiies recited 
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by rq>06e in iw d^ligUtini? in th» 

Atrruin i may they in Jtie rejicwf! 

Om Pence! Peace !! Peace !!! 

9?Tt?r ?rM trn: i%*t nwr. ato llftr 5«:» 

fwftm ^ ^ 5 II \ ii 

hy whom willed nnd directed doea the mind Ught on 
ite euhjecta ? })y w)iom coinmAnded doee prAwtn the 
first; move ? By wIioBe will do men aitenk this speecU 7 
What Intelligence directa the eye and the ear ? (1). 

ifemt,’ ‘ by what agent‘ ’ * de- 

»red or directed,’ ‘Potnit,’ ‘goes/ i.e., ‘goes to¬ 
wards its objects.’ As the root /sA cannot be here taken 
in the sense of ‘ rejjeat 'or ‘go/ it mnst be under¬ 
stood to be lued in tlie sense of ' wish.’ ‘ The Jt suffix 
in hh/Uam is a case of Vtdie license. Tlie word Pra- 
is derived fiom the same root, with l>efbre 
it, when it means ‘direct.’ If tlte word PnshiUt^ 
were alone used witl)oiit the word qtiestions as 

to the natnre of the director and direction might arise, 
such M, by what sort of a director and by what MOrt of 
direction. But tlie use of the word sets these 

two qnevtionii at rest, for then the meaning clearly is : 
“ By whose mere wish is it directed, etc.” U may bo 
objected, tliat if this meaning were what was intended 
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to be conveyed, the ubo of Wie word PreihUam Is ren¬ 
dered euperfluoUB, m the mwinin^ intended U conveyed 
by Mitcm nlone. It nuiy be aIik> objected tiutt tut tlie 
im of more wordH rIiouW convey more nieiuiinff, it ia 
only reMonable to interjiret t)»e test an meenlntf ‘ By 
whit ia it directed, by mere will, by net or by vord ?* 
Both thene ohjectiona nre unBonnd. Krom the tnero 
fact of the question ImvinR b-en nakwi, it i« Aiqmrent tiint 
the question w aeked hy one who is diagiieted with the 
ephemera] conj^lomeratlon of causes nnd effr^ta. buc]i as 
tJio body, etc., and wlio s»eekt< to know xometliinji; otlier 
t^mn tii&t-^-something uacliaugeable and eternal. Were 
it otherwise, the. question itself, seeing ]iov notorious 
in the world ie the fact that the body directs by means 
of will, act or word, would be meaningless. If it be 
objected tlxat esvn on this view there i* nothing gained 
in the sense, by tlie u>*o of the word PrttKiinm, we say 
no. T)\e woid Pi*saAtk«m adds to the senHe when we 
think tltat a questioner really entertains a doubt To 
show tliat the question is prompted l>y a doubt in the 
{pieetloner's mind, as to whetl ler, as is sotorions, the 
body—the oollection of causes and effects directs the 
mind, etc., or whether the mind, etc., is directed by t)ie 
mere will of anything other than these combinations of 
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Mivefi and and Acting in<)q>^nd«*ntly, t!)« iu«> of 

both tilt' wordK UKiUm and J^'ethitwm in juatifiable. 
Tf, liowvvn*, it hf ursed that tli** mind itat^lf, u every 
body koowd, Independently lij^hts on ita own ol^ect» 
and tliat tlie ((uejition ia itaelf irrelevant^ tlie arffiiiiient 
ie notes able. If tlie mind' were indej^endent tn the 
inireuit of iti ol^ecta or in deflating from (mrauit, then 
it is not ]>c« 8 ible for any one to oonteuiplate evil •» but 
roaa, consrions of evil lesults, wills evil, and Che mind 
though dissuaded, attempts deeds of serious evil coa- 
aeq lienees. Tliere&re theqtieation etc/, is 

eertaiuly a{>]iroiiiute. 

By wbom directed does Pr&na go, i.s., about its 
own Inisinesa ? Pf'oiAamfb is an aj»i)r02)riate adjective of 
Pr&fUt, as the activity of all the sensory organs pro* 
scqiiioses it By whom prompted is the speech whicli 
men in tl\e world make use of ? And wlmt Intelli- 
genee direots tlie eye and the ear towards their respect* 
ivo ? 

rfrtr «?*r^ l ^ ^ * uimw nr^- 

ii a n 

It is the ear of tha ear, mind of (he mind, ton* 
gne of ills tongue, aod'aleo life of the life and eye of 
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the eye. Being dj«ftl)iwed of the ftUet* notion, tlie vise, 
IkAving left tluA body^ hecotoe imiaortiJ. ( 3 ). 

Cbm.-^To thM> worthy (diadple) who had tliw 
queatloned hln)» tlie i>rec*^>tor in reply say it “Hear 
what you aik fbr-^liAt intnliigeut Being directo 
the mind and the other Neniei tovardi their ree]>ect- 
ive oVoeetfi, and liow it directs them.’' Kar ii that 
Ity which one hears, f.e., the Renie whose fiinetion U to 
hear sounds and diiitingtiiih them. He, you naked for, 
is the ear of that. 

May it not be objected that wliile the reply ought to 
run in tiie form, * So-and-eo, with 8uoh^d*ouoh attri¬ 
butes, directs the ear, etc.,’ the reply in the fonn ^ He 
is the ear of the ear, etc.,’ is inj^ipropriate ? This is no 
objection; for he (the direct<H^) eanzkot otherwise bo 
particularized. If the director of .the ear, etc., can be 
known by any activity of his own, indeiiendent of tiio 
activity of the ear, etc., ae a ]>e7eon who directs another 
to give, then, indeed, would tliis form of answer become 
iKiai>i)ropriate. But we do not here understand a dinct' 
or of the ear, etc., iiaviog any activity of hfn own, Kke 
a mower. The director li inferred hy Ic^cal necessity 
frotn the activity manifested hy the ear and otlists 
pombined, luoh as deliberation, volition, detenninaiioD 
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anaWng for the benefit of MmeCliinf? <liitmct t)iem 
(the «v« etc,)* An thinffn combined oeceeSArily exirt 
fbrthenae ^eorae other thing not eo combined, ve 
Argue t\iAt tliere ii ft director of the enr, etc., distinct 
from the mr, etc,, ftnd for vhose use the •whole lot^the 
sftT, etc.,-*^xiits ID the fftme mnnuer m a lioiue exiKts 
fyr somebody's use. Hence the reply ‘ It is the ear of 
the eftr, etc.,’ is ceptftinly ftppropti vte. 

Agsis it is Asked what is the meaniog of the exjires' 
non j “ It is the ear of the ear, etc.*' And it is said 
that one ear does not want another, just as one light 
needs not another. This objection has no force. Tlie 
meaning here is this. The ear has been found cajia- 
We of jjercei>ing objects and this ea)>abiUty of the mr 
depends xiixm the intelligence, of the Xfmcsn, bright, 
eternal, intact, all-i)ervading. Therefore the exprek- 
«ion ‘ It is the ear of the ear, etc.,’ is correct. To the 
same efiect also, the &nitU say, He slunea by bis own 
brightness. ” “ By his light is all this Universe illu¬ 
mined." “ By that light illumined, does the aim 
shine, etc.," and iw on. Tlie Bfutgtwad Oka says “ As 
tbs light in the sun illumines the whole world, so docs 
the Atman (ATaWrf) 0 BAimito! ilbunins all the body 
(.tfslwirttflv).’’ TheATaiAtt also says, "He is the eternal 
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amone Ih^ Mid the intaJli^fencfi among 

the mtelUgent. " The ‘ ear, etc.,’ laive been by all con¬ 
founded with the Atnum and Cilia notion ie hetw 
diftpelled. The re]>ly of the precejiter? there Se i*oid«- 
tliing indeacribahle, cognieable only by thr intelUgence 
of the wiee, occiiiiyiog the deepest interior ufiill, \m- 
cliangeable, undecaying, immortal, fearlenn, unhoro and 
‘ the ear of the ear, etc.’—the noiirce of all their func¬ 
tional capacity, is appropriate and the meaning aleo, 
Similarly it U the mind of the mind. It ia evident 
that the mind, if not illumined by the bright intelli¬ 
gence ^¥ithin, will be incaj^ablo of pevformiag its func¬ 
tions of volition, deterrainatioTi, etc. It is, theiefore, 
eaid that it is the mind of the mind. Both the condi¬ 
tioned intelligence and mind are togetlier contemplated 
by the word ‘ mind * in tlie text. The word ynt in 
' Y(i<UAchAK(W^ciuvm' means ^ beoanse’ and eliould be 
read along with the words Br^tra (ear), nutua^ (mind^, 
etc., thoa: ' beoaiise it is the ear of the ear,’ ' because 
it is the mind of the mind/ etc. Tlie objective ease 
(tificAom) in ‘ TUo4djluH>dcAfm' should be converted in¬ 
to tlie nominative case, for we next read *Pr/inasya~ 
prAnah.' It may be siid (hat conformably to the ex- 
presrion * I’dayAovao^ofn’the M lowing ‘Pronoeyo- 
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pnwuiA’ mi^y m v«> 1I he read m * Pmna9yfipT<i/iwm* 
lioaoDOt Iw, for conformity to tlm mAjority U dpur- 
Able. So ' Hhoiild rend rui ‘ tvti ;' in con for* 

inity to 'Snk* anrt ‘P^wwA’ in 
piftnak, ‘ it then conform» with two wordb nnd 

conformity to the inajority Ia prefened. Besides, the 
xabKtance wkcd about can be l>et)t denoted by a noun in 
the aorainative caae. The suhatancn /wked about by yon 
i« tk« pfOTM of i.e., it i« that auhatance which 
endows pmim, with the ca^Mcitj to diaeiiATge its Amc* 
Uona, i.a, to icfunei activity ; for there can ^lossibly be 
7 » activity wliere tiie Atnwn does not iireside, “ 
couid live and breathe if tiiere were not the self-lnou* 
nous BroAwmand He leads Ptcmw up and Aparui 
down ” say tlie jSru^ia. It wUl aJ«o be said in thia 
tfpOMuJuid, “ Voii kxiow to he the BraKr/um which 
iofoaea activity into PmnA.’* It may he said titat, in a 
coataxt stieaking of the ear and other senses, tire men¬ 
tion of Breath would be more ap^irophate than that of 
Pram. TVtUy so j but in the uee of tlie word Pmma, 
breath is meant to be included. 

Tbe Bnh thinks th^uithe gist of this i>ortioB is 
ti\at that is BraAnwH for wbosb nse the of 

tlie senses exerts ita loinhined activity. Bimilarly it ia 
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tlw fye of tU^ eyf, Ac. T\\^ e4»|«ity of tbe (»yp to iwr- 
cnv«< form ii fbxuid only vl>ne thr of tlM 

dtmAn diivcti it. Tt)pri*foro it in tli^ of oyv. 

(hifi f sj>r«'flsion in the tf*xt, Clx** ex^/n^sion ' lin^ 
ing nnderHtoocI tlie B^ytMiuin as nlwvt* definwi, ia, w 
tiio ear of the ear, At:.' hi net lx* aiipiilied hy the mider, 
aa the questioner should he «u]^q»oaKl to be anxious to 
know what lie asked about. Another naaon w!iy the 
ex]ii'eaiion ahoiild he sniqilied is the eu initiation of the 
result ‘ they becoine iinmortalfor it is only by wisdom 
that imtiiortality ia attained and it is only hy knowledge 
one can attain einaiici})atioc. Havinff ffwm up all ihs 
Mnaory or^fan4 ; (It is by confounding the ear and otlier 
sensory organs with tlie Atman tliat man is bom snl^ect 
to these conditions, dies and thus rotates) means ‘ liav- 
ing learnt tkiat the Ainum is tl>s SmAmon defined as 
tlie ear of the ear, Ac.' .ittmucAya means 'Itavlng 
given up the false notion tliat tlie Hit, Ac., is the AMdiH 
for, witliout aid of the higheat intelligeooa, it is 
impoaaible for one to give up tlie notion that the tar, 
Ac., ii the AtTMn. ' PrtfytA' meana Miaving tamed 
away^ * Atmallaleat' roeana 'from tlua world, where the 
talk ia always of' my son,* ' my wife,’ ’ my kith wd kin/ 
The drift is ' having renounced all desires.’ ' Becoino 
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immortsr meanK 'enjoy iminnnity from death/ TLf 
also eay “ Not by deeds, not by offsjmnK, not by 
wealth, bnt by lentmeiatlon did aome atuin immortal¬ 
ity " } “ Tim senaM were made to ^arceive only extei*- 
nal oljecta Having turned Ida aensea inwarde for 
desire of immortal ity'^ ; “ Wlien all deeirea are driven 
forth, here they ntlein the BmAwtn," Ac. Or, seeinif 
that the word AHmu^Kya neceeearily iraidiea ‘rennn- 
oiiLtionofall dertree,’ the exi^reseion ‘A97JuUici:aipT^y«'" 
may be interpreted ae ' having left this mortal body/ 

St m ST q r si ! »& ‘ if t at ^ Mi a ftsnViql 

<tfsf^d»T^ 9irafic?Ti^ i 

ff?r w^tFr^^n^r ii \ w 

Tlu? eye does not go thei*e, nor sj^eecb, nor mind. 
We do not know That. We do not know how to in- 
etraot one about It. It is distinct fioni the known and 
above tlw nnknown. We liAve heard it so stated by 
preoei^tors who tanght ns tliat. (3). 

Oom.—'For tha reason tlmt the /ImAmnn ii the ear 
of tlte ear, {.a, the dtmrvn of all, the eye cannot go to 
the ^r&man: for it ia not iKfnihle to go to one's own self, 
t^ilarty a^ieech does not go there. When a word 
«l)okeii by tite montii eoHghtens the ol^ect denoted hy 
it, then the word is said to go to tliatoljeet. But the 
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Atwan of tl^nt wcprd And of the or^iin tlutt utteiv it i» the 
BivfAman. fto the word does not ^0 there, Jiut os 
fii’e that bums and eah^htens tiiiQpi does not either 
enlighten or bum Itfielf, ko t)ie n^md, whicli villa imd 
deterinioeB in re«j>ect of external ot^ects, cannot will 
or deterinine in reajtcct of ita nelf, hecniue ita Atmfvn u 
also the A thing la cogRiHed by the senses 

and the mind. We do not, then*fore» know the ifrrtA- 
because it cannot h*‘ an object of prce^dion to 
these } and we do not, therefore, know what the BraK~ 
mrm ia like, so aa to allow ns to enUghten the disoipU 
about the 5T«Amnn- W'hatever can be perceived by 
the senses, it is possible to explain to others by ejiitbeta 
dt^oting its class, its attributes and modes of activity ; 
hut the Bi'ohman )xat> no attributes of class, etc. It, 
therefore, follows that it is not )>osejble to omke the dis¬ 
ciple believe in the BraJtman by instruction. Tlie jwr- 
tioD of the text beginning with * Ntwidnuih^ (we do not 
know) shova tlie necessity of pntling forth great ezer* 
^on in the matter of giving instnidlon and understand* 
ing it, in rosj^ct of the Brahm/m. Considering that 
the previous jiortion of the text leads to the conclusion 
that it ia imj) 0 »ihle hy any means to instruct one about 
the Atman, the following ezcepfional mode is i>oist«d 
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«nt. Indml It U true tliat one cftniiot be {H'l'siuuled to 
hf^lieve in tike Ih':ihm'ut hy the evidence of the eeriMV 
end other inodee ofi>TOof; hut It ix ^towlhfe to mnke him 
be1ie\e hy the eic] of Affiinum (ScriiitiireK). Therefore 
the iktecejitor reeite* A{/<tmns for the }Miti*oee of teech- 
jn(f About the Jii'nhnutn And KAyo; ' It u toine* 

tiling distinct from the known And doinetljing beyond 
tile unknown, etc/ *AnyaU' ^NOmething distinct* | 
*T(U,' ‘the present theme}’ i.t., tliAt wliieh hw been 
defined to he the ear of tlie eer, etc,, and beyond their 
(efli, eye» etc.,) reach. Tlmt ie certainly distinct from 
tlie known. ‘ Tlie known/ means ‘ wliatever is the 
oL>}e«t of BiieciAl knowledge / and as a11 such objects 
can be known somewhere, to some extent and by some 
one Kid so fbrtli, the whole (manifested xmiverse) is 
meant 1iy tlie term ‘ the known the drift is, tliAt the 
SnJinan is distinct from this, But lest the BraJi man 
should he oonfoanded witii tiie unknown, tlie text eiys: 

‘ It is beyond tlie Utxknovn/ * AvidiUU' means ‘ e >iiie> 
tiling o{jjiosed to tiie known / hence, unmanifexted 
iUuirioo (iwidya) tiif seed of all manifAstation, * AdM 
liianJiy ueam ' above’ but is liare used in the deriva¬ 
tive seoae of 'something didvrent from */ for, it is well 
known tliat ona Uiin^^ ^daced above another is some¬ 
thing distinct from tliat other. 
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M'iiatfiv^r is known U moriAl snd fu}) of misery 
And, therefonv fit to be Abandoned. Tlierefiore when 
it is said that is rliscinet ^roin the Known, it 

is clear that it is not to he abandoned. Similarly, when 
the is said to he distinct fiom tlie Unknown 

it is in effect said that the is not fit to be 

taken. It in to prcxluce an that one seeks for a 
cause. Tlierefore tliere can W nothing distinct from 
tlie knower, which the knower could seek for, with any 
Tims, I'jy saying that the th'uhmm is distinct 
{mm both tlie Known and the Unknown and tlius dut* 
proving its htneas to be abandoned or to be taken, the 
desire of the disciple to know any tiling distinct ftom 
Self (Atman) is (flecked. For, it is clear that non^ 
other tlian one's AtTHon can be distinct from both tbe 
Known and the Unknown ; the purport of Uie text is 
tJiat the At/frwmx is BroAnum, Tlie also say ; 

*• Tliia Aiman is RrttJimxt/n j" “ Ibis'.dfwKwi who ia un- 
toucliad by sin.’’ " This is the known and the unknown 
BroAfmw;’' *‘Tbis Atnuva is witlun all eto. TUe 
|)Tecex>tor next says liow tliis meaning of tbetaxt, that 
the AimMi of all, marked by no distinguishing aUri* 
bntes, bright and intelligent, is the BmAman, baa baeit 
Uaditionally handed down from jireceptor to disciple. 
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And Pan he koovn only by instruction from 

preeeptora and not by lop cat dUquleitioni*, cor by ex¬ 
position*, intejlijfenee, Ryeat learning, jienance or aacri- 
fiee*, etc. Ve have heard thie saying of the pr(*cei>toro 
viio clearly tangtit n* the BruItnuM. 

^ vn li M H » II 

What Bi>eecU does cot enlighten, but what en- 
Jiglitens speech, know tluit alone to be the Brahma/n, 
oot this which (ifeople) here voraldp. (4). 

by the text “ It ia aometlung distinct 
hx»m both the known and the unknown, ” the precejitor 
conveyed that the AtTnan is BroAwm, the diaciple 
doubted how the Atnvvii could be BmAmfWi. The At^ 
mtny as is well known, being entitled to i>eribnn ATcM'mct 
acd worship (of the gods) and being sul:gect to births 
and re-birtha seeks Co attain SntJima or other Bwm, or 
heaven, hy means 'ot Karma or worship. Therefore, 
somebody other iliao the Atman, such as VieKnu, 7«- 
iwnt, Indm or P«ww, entitled to be wershijiped, may 
Weil be Brahman t but the Atman, can never be ; for 
it {4 cootrary to popular belief. Just as logicians con¬ 
tend that Atman is distinct Cram Jet'ora, so the 
voCariee of Karma worship Dwae^ other than the A tmm. 
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Haying: ' ProihtiAt^ tHiB D»va by AAcriiioe * and ^ Pro- 
pitiata that Lwa by fiacriflcA. ’ U ia only 

reaaooabU that what in known and entitle to worahip 
u Br^ihman and that the worflhipi>t>r u other than that. 
The prece^^ior inferred tliia doi\bt ninning in the dia- 
ciple’a mind either from hia iooke or from hiK words and 
aaid : ^ Do not doubt than.' Vai nieann ' that which ia 
inlelUgence itaelf.’ V(tk is the organ preaided over by 
AgM (Fire) occu|>ying eight locnlitiea in the body, inch 
AS the root of the tongue, Aa. The lettera are inteod- 
fA to the meaning to be conveyed and are sol^ 

Ject to laws as to their number and order. The word 
which is i)^duced by them is called Va<k (^>eedu) Tha 
saye The letter a is all sjieeoh, which being 
produced by the use of letters, divided into sporsar 
toitha and becomes diverso and assumes many 

forms*” The JtiJc, Ya^w^ iS^s^nrs A«d trutli and fiaU^ 
hood are its modifications. By such speech, enclosed 
in words a-ad conditioned by the organ of speech, 
man is not illnmlned or ex|>lsined.' * Yma,’ 'by t^ 
Bradman.' BroAmanbyitsbrightatessillumines^escb* 
and its organ. It has been said here that, That 
(Brahman) is the si>e«oU of si>wch. Tlie Vaja$an«y<iJ»a 
says ‘ Brahman is witliin ilie i^ieech and direots it. * 

4 
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Havin^f Mid ^ in nknn iit thf Mmc' ax that in thn 

Iftt^rx and tliat muji* BnihtAin hnowx it,’ the Ujiani* 
aUad, in anawer to a <iueRtlon anficijtfited, aaya " That 
ifl »\)wc\\, hy which on? tt[m,Vs in cliwnns, " Tlie xj>«vk- 
erV i>ower of xjie^ch ia eternal, and u hy nntwx' of th¥ 
Min? eiwence ax Intelligence. Tin* ^lowei of himtcIi of 
the ai»?ak?r knowx do decay. So naye the Know 

thia Atman to be the BraJinuvn, anaitriia>*MhIe, known 
aa Bhwna. Bi'ohftutn, beoanseit is big, aU-j)en'Rding ; 
know this tlirough it? conditions of K]jeech, etc. The 
following ex^iresaionB ‘ sjieech of 6i)ee«li,’ ‘eje of the 
‘ w of the ear,’ ‘njind of the mind,’ ‘doer,’ ‘enjoyer,' 
•‘knower,’ ‘ controller,’‘ goveraor,' ‘ BmAww i* know¬ 
ledge andhiiaa,’ etc., are uaed in iropular language of the 
ua«|i?»ikaWe Bfnkman^ devoid of attrihiitea, higUeatof 
all, DDchaageahle. IHaregarding tlieae, know* the 
ijaelftob? the unconditioned j?r«4mau. This is tim 
meaning. JrflAwuMt w not wliat iieojde here worship, 
euoh as InevrOt wbleU U not the Atman, and which is 
oosditioned and r^erred to aa * thia.' Though it had 
been Mid ‘ know That to be Brahman,' still it is again 
said : “and not this, etc.,” tliui re^Mtiug the idea that 
vKat ie not Atman u not Thia u either to 

lay down 4 Niyama (a rale restaiding the choice to a 
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ntAt^ wlien oth^irtarf (pooMbl^) or 

for PMiwikhyofivt («'xcliuioti). 

HcT*! ^ 

TO ftffl H "i II 

Wiiftfc ftnp <*uimot think with t)»p mind, hut by 
which tln^ rty the mind in mnrtetn think, know That 
nlonr to he the Jinihiiifin, not thl^ whicii (ix^jile) Ue^ 
wonjhlp. (5) 

Ooni.^'Maimh' 'mind/ By the word ‘ JfwirtA’ 
Iiere, botli mind and intellipence ai** meant. * AI(wth' 
Tneana ‘ that by which one thinks.’ The mind is ecjually 
connected with all tlie aensory organs, because its Hphere 
includes all external ohjecte. Th^SruH saya: ‘ Desire, 
volition, dehbemtion, foith, negligence, boldness, timi¬ 
dity, ahune, intelligence, fear, all these are mind.' The 
modes of activity of the njind are desire, etc, By tliat 
mind, none wills or detenninea that intelligence which 
enlightens the mind, hecmwe as enlightener of the 
mind, that is the mind's controller, the Atrrutn iielsg 
in the interior of everything, the mind cannot go there. 
The caimcity of the mind to think exists, becanse it is 
enligbteneri by the intelligence shining within, and it la 
by that, that the mind is caimble of activity. Tlioae who 
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kLow the^ BnfAtiwn »y lluit Ibe mind U \)^rvnded by 
thf Srahnuin. Therefor? know tlmt to bo the Brahman 
which U tlie -4fm<in, the intorior intollij?«ice of tb? 
mind. 'AWftwv, etc.,’hw nlrendy been explained in 
the commenUry on the iMt vene. 

qirg^T ^ * 

RW 3 II V 

T^'hnt cannot be seen by the eye^ but by which 
ey«s are able to eeCf That alone know thou to be the 
fimAnv^rt ? not thia which (people) here worehip, (6) 
—• See* means * perceive as an object.’ By the 
li^ht of toe Atman, connected with the activities of the 
mind, man perceives the activity of the eye, vaiyinj? 
with the activity of the mind. 

ffCi w M II ^ 11 

What cannot bo heard vitlithe eari but by whidi 
the ears are able to hear, That alone know thou to be 
theBroAmwA; not this which (people) here woraUip.(7) 
' What cannot be heard with tlie ear* meaoa 
* whkhthe world doM sat perceive as an olyeot with the 
oipa of hearing, presided over by Digdevqia, produced 
b dAos and oonnected with tlia activity of toe mind.’ 
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* By wliich the wrs ar« able to hoar,’ it ie vf\\ known 
that it ii perceived ae an object by the :oteI1iff«Dce of 
the Aiman. Tlie reat )iaa been already explained. 

ywi^id ^ wrftfffH ^ sr<#: swfrair i 

su ftfiB ^ n«M 

none breathea wjtlt the hreatli, but by 
whicli breath ia in*braatbed, Tliat alone know thou 
to be the BmAwtn i not this which (iteople) here 
worabip, (g) 

Oo ^.—' What none breethea with the breath' meana 
Vhat none perceives,like odour, with the earthly breath 
filling the noatrila and connected with tiie aotivity 
of the mind and life.’ * But by vhi<^ etc.,’ means * by 
tbe enlightening intelligence of the Atmtmy breath !a 
made to move towards Ha objectJ.’ All the rest ^tadawt, 
etc,’ has already been eziilained. 

Here ends tbe iirat part. 



SECOND PART. 

n wu^ q?:^ 3 iTrm«w^ 

)t ip^ It ^ cj 

It thou tbinkest ‘ I knov well ’ it is certftitily but 
little—the form of the BraJtiwtn thou liAst known, m 
else the form in tl\e Ihxis. Therefoiv I think that 
vliat thoa tlunkest known is still to be aecertained.l^S) 
(^wv.—The \»reffeptor. feering that, the disciple per^ 
lUAdedto believe tlint he is thr Atman,Ui^Snthman 
sot fit to be AbAndonedor aeiiuired, inj>(ht think T eer- 
t&iniy »m the Brnhnan. I know luyeeU well,’ svyH for 
the }>nrj>oee of dix]telling tlint notion of the disctjile 
YadA, etc. Then, is act tin Accumte conviction * I know 
(droAmn) well* desirable ? OrtAlnly it is desirable* 
But an aceiimte conviction is not of the form ‘ 1 know 
(Sroikman) well.’ If what should he known becomee 
an ol^ect of sense^iiercejitioa tlien it is possible to know 
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H well, jtvt Rfl An mflAnimAbl<» siibstano^ cu b» con* 
sucned by tlu* cocuumin^ Iw. But thA of fim 

cADDot itfelf l>A so coD«{Uiied. Tbf wolHscertAiiivd 
drift of aU Y4dttnia it thAt tixf flvlf (AtTnu^) of «vory 
knower ji tli** Br/ihtnan. Tlir wvnie bos hfvrt brivi fX' 
plftiiifd in thc' form of (jneiitioi; And anawfi* by tbe tAxt 
’ U ib IUk enr of tU** t*Ar. etc.' Tbe BainH liaa been Ktill 
more cleAviy detennined by the text: “ ^liat la not 

enlightened by K|eM*cb, etc.” The treditiotiAl theory of 
thoRe who know tbe Br/ihpuin baa also be«n declared by 
the text : “ ft n «oniethin^( difteivnt from botb ti»e 

known and the unknown,” Tliie Ui«iniBliAd will alao 
conclude by sAying “ It is unknown to those who 
know, and known to those who do not know.” 
therefore,certainly proi)er that tlie notion of the disdple* 
* I know Bx-ahnui/tk well ’ should be diaj»elled. U is 
evident timt the knower cannot be known by the know- 
er. juat as fire cannot Vk* oonaumed by fire. Tliere in 
no knov.*er other than tlieBi'oAnkvn. to whom the BroA- 
man can be a knowahle, diatinct from himaelf. By 
tbe There ia no knower other tlum that,** the 

existence of another knower ia denied. The belief, there¬ 
fore, ' I know B^-oKman well' is an illiuion. Tbereforw 
well did the preceidor nay ‘ Y<t<Uy eU.' 'YttdC mcMA 
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* iS perchAnc^.* *SM;tda^ mMJin ‘ I know SroAfTMn 
BeoAuw iorw on«* whoof tnM hftv^ bera purged and 
wbo ii iT)t«lIij(rst nmy pro^>^Iy imdoraCAnd what 
is teiijfht And others not, t[\» pTACoptor l)Afpna with a 
doubt * Yadi, etc.' Such c«mc have alM been found 
to occur. When ho wac informed ‘Tbli purutha who 
ie seen in the eye^ thic ie the Ai/rncwi \ thJi Is tho im* 
mortal, fesrless self,' Virochana, the son of Pnt^apaH 
wd the lord of the ^ euros, though intelli^nt, mis* 
interpreted this inatroction, on aoeount of his natuiid 
da^eots and ncderstood that the body was the Atman. 
Siimlarlj, Tndra, the lord of the Z^ewm, not being able (o 
comprehend the Brahman, at the fint, second and third 
instnictioas, did, at the fourth, hie nataml fiiults having 
been reznoved, comprehend the very Brahman that be 
vaa first taught. It has been found in the world also, 
♦ baT-i of disciples receiving instruction from the same 
preceptor, some undentAnd him properly, some mis* 
inUqiret hit taaohing, some mter^^ret it into the exact 
contrary of the teacher's view and some do not under- 
•ttnd it at all. What more need we say of the kiiow* 
ie^ of the Atman which is beyond ^e reach of the 
Mosea. On this iMint, all loghnans, with their theories 
of iSad and Ab(U, are in conflict. The doubt, therefore, 
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♦xprtwed in ‘ Tad* manytue* fte., sritU vhkhtbepw- 
«eptor b«^n« hia dkaoiKmij Mrteinly Al)proprillt^ coa- 
«id*rlu8: bhot th« diA^ipl^a, {n of the inatmotioti 
thst the BrcJvmo'n, ii unkoowAble, mi|rht have mtimndex** 
«tood him. * Dahnra' nieana Mittie’ ; ‘ Meaoe 

' kaoweat*; i.<.. thoiiknowrtitstm*ly little otBraAntanV 
form. Hm Brahm<m then mnjiy forma, fftvut end 
little, tliAt it ie siud * df^hamm, etc/ ? Quite ito; many, 
indeed, are the forma of Brahvuw produced by oondi- 
tiona of name end form, bxitnone In reality. Bynatnrv, 
as the Sruii says, it is without sound, touch, form, d«^ 
tructiou i likewiee, tasteless, odourless, and etena). Thus 
with sound, etc., form is denied. But it may be said 
that, as that by which a thinK ^ defined, U its ncjmor 
form, the j>MuJlar attribute of Brahman by which H is 
defined, may be said to be its form. We thus answer: 
Intellifi^ence cannot he the quality of the earth, etc., 
•either of one or all of tliem tojEether, or under any 
modifioations. SiinUarly; it cannot be the quali^ 
of the sensory organs, like the ear, etc., or of tha 
mind, *Sraknwno rUpam,’ BraJiman is defined by 
its intelligence, Henoe it Is said : Brakman is know* 
ledge and bllM ' Brairman is dense with knowledge* | 
* BroKman is existence, knowledge and infinf^’; thu 



KKNOrANSHAI). 


5d 

th^ form Wn Truly w) ^ 

but evAi) tlipfA, tlio Bi'/ihfiutn Ik d*din«t by th^ words 
‘ kaovled^, «*to.,’on1y with refiriviuv to tlir HmitAtioriH 
of mind, i>ody And Arnsnt, h<*CATU(» of ttw ftit^viivnt 
luUjfUitionA to tirp rXA|AnHion, eontmction, t*xtinction. 
etc., of the btviy. etc., and not on aooo\mt of its own 
rtwnce. According? to itRcewTH’** it will Iw concluded 
in the Mubeeqiient )»ortion of tLie UirAniehMl tlint it » 
unknown to those who know, And known to thoee wlio 
do not know'. Tlie eziirpesion ‘ Vadmya braJtnui/w 
rujww’ should be r«**d along with wlint precedes it. Xot 
only dost thou know little of the fdnn of Bnihmun, 
vliSQ thou knovest it, as conditioned in innn, but Also 
w'Uen thou knowest it as conditioned in the Devas ■, so 
1 think. Kven the form of Sraltnum as it exists in the 
Dtvas ii UtUe, beenuse it is limited by coiidition, The 
gUt is that tile limited by no conditions or 

attributes, immIvc, infinite, one without a second, known 
AS Bk&mot etemsl, CAnnotbe known well. This being 
M>, I think that you have yet to know B^’ofmnn by en¬ 
quiry.’ *Atfw ni4>’‘ Ihetofove,’ *MvmarMjfamy ‘worthy of 
eoqniry/ Thus addressed by thepreoqdoi*, the disciple 
sat in solitude all oompoaed, discussed within himself 
the TneaniBg of the Affwntv as ^fointed out by his Ouru 
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(^)r«>ceL>tor), snived At a oouclusion by hii reiuoiilnc, 
raised ;t in hunself, Api>roaolied tlM> pivceptor Asd »x- 
claiu^ ** I (liiok 1 now blow 

1?^ s I 

^ ^ V ^ M » 

\ do not think I know well; 1 know too; not tliat I 
do not know. Ke of us who kabws tlmt, knows tliat 
>ui also wliat is ini'ant hy ‘ ] know* too; not tliat I d*> 
not know/ (10) 

<7ont.“On Ivintf aakwl how» Uie disciple wiyt*: 
“Listen. I do not think I know well.** “ Tlien 

is the BvdJvnuMi not known by theeV” Tluw question¬ 
ed, tlie disciple snya “ Xot timt I do not know, t know 
too;" tlie word too in ' I know too’ means ‘I do cot 
know too.’ Is it not contradictorys ‘1 think I know not 
Brfihmn well et(*. If tlion drat not tlujik tlion know- 
eat well, how then doxt thon think thou knoweat alaol^ 
If aj^in thon thinkeHt thou cerhdnly knoweat, then 
how doHt thou think thon knoweat i\ot well? To say 
that A tlJnfi is not known well hy the luan wlio knows 
it is a contTAdiction, the cases of douht anO false know¬ 
ledge hain^ left out of consideration. Nnr is it iiosaible 
to lay down a restrictive rule that the knowledge of 



KBN0PANI«1AD. 


«0 

SraJunan Alioiild ha doubtfii) or falaa. It is woll 
kuovn tluvt iindorsny circiunstAncos* doubtful or f&lsa 
knovledfirai works grftkt avil Tlioufc^i thus sttemiitad 
to ba ahskan in IUr conviction by tho proce|)toT cUa 
dUcipIa wtiK not Nlialcen. From tlia tnidition wldcli 
his mwtrr hnd ax|dninad to liim, that the Saif i« 
«omathui 0 other tltno both tlie known And tbe unknown, 
the raAsonAbianaea of the doctrine and hx»m 
the atrengtli of hif own experience, tkit disciple 
loudly exclaimad, showing tbe firmness of bis 
knowledge of the Brahman. How he exciauned ia 
thus stated. ‘ He of ue,' my co^isdple-, who cor¬ 
rectly understands what Iliave said, knewe That (Brah^ 
nan). The words he referi'ed to are ‘ not that I do not 
know. I know too.* What wm defined by the expres- 
•im *tbat is sometliing o^er than both the known 
nad tbe anknown’, tlie disciple disoueaed and decided 
from infrrenoe aud from exjierience { and in order to 
aee whethae tba views agreed with his own 

Aod to coemunot any fialsa conclusion, which dull 
psctfooa may Itava arrived at, he ex]ireaBsd the same in 
diffreent voids: * not tfaat 1 do not know; I know too/ 
The ooo^enC excUmotton of the diaoiifie ' He of ns, 
otc.,* ia aooocdingly i^^jropriate. 
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?T?I >I?f «RT ^ ^ I 

f^irwat ftf r ^qf^y r ^ cTt ii ^^ ii 

U is Knot^n to him to whom It is Unknown; 
ho knows it not to whom it is known. (It Is) Uo~ 
known to tUow wlio know, nnd Known to tliow* who do 
not kpow- ' ( 11 ) 

Oom.—Tuminff from tJ'« concurtin^f views of the 
precei)tor and the disciple, the Sru(t Aijeakin^ for itself 
conveys in this text the view ehout which there is no 
diBA^eraent. Tiie pnr^iort is tliai to the knower of 
the Brahman whose fim> conviction i& that the 
Brahman is nAknowable^ the Brahman is well know;o. 
But he^ whose conviction is tlut the Brakyna/n le 
known by hiirif certainly knows not tbe Brahman. 
The latter half of the text only states those two 
distinct conclusiOTiR of wise and i^orani man more 
emphatically. To those who know well, the Brahman 
is certainly (a thing) unknown: but to tlioss who da 
not see well, who confound the Atman with tbs 
sensoiy organs, the mind and the condi^onsd intslU^ 
gence Brahman is certainly not knows^ 

but not to those who are extremely ignorant { for, ia 
the case of these, the thought ' Brahman is known by 
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UA* >ifiv**r sriswi. In Ih^ ctw** of who find tlie 
in eli^i mnlitloned nr^fliiA of m-notj mind and 
fitliM* notion ‘I know limAnwm’ 
ix ({iiitp IvoAUX^ tlkpy cimnot dixcrinuimte 

hftwei'n Bi'fikfium nnd tlicae condition" hikI fx^nnxf* 
thx conditions of 1 *^., fliv known to 

It Is to show that such knowlt*dKe of thf> j9rftAmA9t is 
Mlodotix that tho Iftttsr half of th^’text is introduce. 
(>r, tljf latter half ‘ AtdpuUanx, etc-,’ may be con- 
strtied ssfomiahinK a reaiinn for the view jw^jOJinded 
in W»e former, 

4 

('t\\4 Bmknuiii) IN known well, wlu*n it ix known 
as tlje witness of e%'eiy state of eonseloiwnexx; for (hy 
itoeU knowUditeJ one ivttAina iiiunortAlity. Hy his Self 
ha attotos strenKtU and liy knowledge, immortnlity. (}‘i) 
has been settled that it ix nnknown to 
t^o who know. If AmikniAn Im* not known at all, it 
vttl then come to this, that there lx no diffei’ence 
hetven tli« worldly •minded and those who know the 
Brfihman. To My tliat It is tialmown to those who 
Imov is also a contradiction. Mow then could that 
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Bi'oJman be vell-knovn Y Thie io explained in thie 
textf ‘ Ptaiib4dhaviditayf* ‘ meent) * known in res[>ect 
of every eUte of conacionMftew.' By tlie word ' bddha* 

IA meant ' mt’nCAl pei'ception/ Tliet by which ell etateB 
of oonsoioiuneiw nre ^lei^cM^ved like ul^ecU it the Atnum. 
He knowe end iweA a 11 AUtex of oonxcloviKncHH, heine by 
nature nothbit; but inteUiieeiice Htid ix indicnted by 
these KtaieK of conxrtoUKiteetx, iim blended with every one 
of them. There i* no other wny by which the inner 
Atfivm could be known. Tlierefore when the Bvahr 
•rjwn lA known iix the witneHS of all states of eonacious^ 
ness, then it ia known well. Bein^ th« witnew of all 
statee of coneciouaneeRf it will be clear that it is inteUi- 
ffence in its essence, aubject to neither birth nor death* 
eteinol, pure, imoonditioned, and one In alt tiling, 
caiiiie there W no difference in its eRKence, just aa m 
the eMence of the in a vowel or mountain cave, 

etc. The drift of the jtfuiBAffe from the Aff(m<t4 [Ira- 
ditiona^ ^ Bv'thvuvii is other than both tho 

known and the unknown. It is tUIa pure Atman that 
will be deacribed at the clone of tha J/pandthad. 
Another SmU lays “ He la the w*er of the eye, tba 
hearer of the ear, the thinker of ilioujzht, and the 
knower of knowlN](^/* But some ex{>1ain the expremdoa 
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‘ PratibddJutvidiUiiTC in Ibf text na mewiing * known 
b7 itt definin^i ftUribut* of knowlodjfe/ on tho 
\'itw tbot BniJiman In tlie Autlior of the act of know¬ 
ing and that BraJtman at sucli author is known by its 
activity in knowing/ jiut as thn wind ii known at that 
which shakes the branches of tiift trees. In tins view 
the Aiman is an unintelligent aiibstADce bavins the 
power to know and not intelligenoa itself. Conscious- 
ness is produced and is destroyed. When conscious¬ 
ness is i)Toduced, then the wttmon is associated with it s 
boh wben it is destroyed, the Aiman, dissociated from 
coBSciousaess, becomes a mere nnintelligent substance. 
Such being the case, it is not \> 06 eible to get over the- 
ot^ection that the Atman is rendered chaageabie in ita 
nature, composed of parts, transient, impnre, etc. Again 
to the {bllowers of Kawida consciousness is 
g afd to be produced by the combination of the Atman 
«ad the mind and to sdhars to the Aftnon. Therefore, 
the A (mm poMseses the attribute of knowledge but 
ts not mt^eofi to modificationi. It simply becozner 
a substance just like a pot made red, Even on this 
tbsiny the Bmhmam ii rednoed to an uni otel Itgent suIh 
staaoeand theMfere, the dMis is knowledge 

and bliag, etc,>* would be set at naught. Moceovee 
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th« Aitrutn hAving no jArta Md b^ing oraniijwwt 
^d, tWofow, ever oonnedwi (with tho mind), tbo 
iropoMiWlity of Uyinff down & law wj^lating the origin 
of recollection ift au irwurmounUble objection. 

Agwn thAt the Ahti/tn can be connected with ony 
tiling la itaelf i>*i>«gnftnt to the Si'utU, SmritU nnd 
iojrto- ' The Alnt^Mi w not connected with Anything 
eiw} ‘ Tlie jlfnwm unconnected with Anything eiijf|»ortA 
eeeiythingj so wiy ixAh the 3ruti And the SmriH. 
According to logic, too, a thing luvving attributea mAy 
he connected with another having attribatee and not 
with one dissimilAT in claaa. To say, tberefore, that a 
thing having no Attribute, undifferentiated and havfijjf 
nothing in common with imyt^ng el«e, combii»« with 
another unequal in claeB if illogioiJ. Therefete, the 
meaning that the Atm<m w, by nature, knowledge and 
light, eternal and uadecaying, can be arrived at, only if 
tiie AiTjum be the witnww of all riatea of conHoioufn«w, 
and not othenvire. Hence tlie meaning of the expree* 
fbn * PraHbddJiaviditam Tnaifim’ is jiut what we* 
ext>laiDMl it to be. Koine, however, explain that th» 
drift of thie portion of the text if that tlie Xf«w« !#• 
knowable by itaelf. There the Atman u thought of m. 
conditioned and iieoide talk of knowing the Atnion by 
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th© Aimfin, dwtinKiiwlunK m it were, the uncondition¬ 
ed Alnuin finuj th© Atmim conditjonwl by intelligence, 
etc. Tim* itliM l»een wlcl “ Ke nee* the Atvu0i by 
the Atmm” end *M) Hwl of men I know the Atnmi 
by the AinuM, thyiielf." It i* tienr tlint the imcon- 
ditionwl Atriutau beiliR one, ie not cm>fthle of being 
known either by iteelf or by otUere. Being itiielf the 
knowing i)rineii>le, it cnnnot stiind in need of another 
knowing i>rincii>le; jixrt m one 1 jg) it cannot |>o«ibIy re- 
j^nire auoUier light. Ho heie. On the theory of the 
fbUowere of Buddha that the At^nvin is known by iteelf, 
knowledge l>ecomw momentary and no Atninn luj it« 
knowCT is iioaeible. Itie well known that the know¬ 
ledge of the knover know* no destruction, being 
ijMlertmctIble. Again the Sniiie i ‘ Him who ie 
etemaJ, oiunijMWnt and 

great, nnborn, Atmrtw, nndecaying, de<itldeHK, immortal 
and fearle**,’ etc., would be set at naught, Some, 
however, conetxua die word * I'rfUibCdha’ to mean 
"cauaelew iiereeptlon' m that of one who eleeiis. 
Othew yet my tliat tlie word ' PraUbddha* mean* 
‘ knowledge of the moment.’ (We answer) whether 
itliaior liaanot a oanae, whether it oc'cutb once or 
ia oacn reiwated, it i* rtlll PmUbdilha itself or 
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knowlwlj^ itself. The drift is thut the BfoJivtxfVii known 
M the witness of all statefi of eonHciousneoH is well- 
known, becanm? by such knowledge, one attains im» 
motlaUty, i.4., lieinj? centred in one's self. i.t., einnoci- 
IHitioo. The knowlnlt^ that, the Atnvmi» the witnesa 
of hI) stnteH of consciunsneMi is the reason for innnortal* 
Ity. [itiinortality cannot LiOHsibiy Ik* the fact of tb« 
becoming Hometliin}; other tlnm itw'lf. The 
iiiunoitniity of the consisting in liein^' 

is eanselecM j thus the mortality of the Atnum consists 
in the mistaken belief of no ‘ jlt/nrtn’ indiiced by igno¬ 
rance. How a^n, it mny he Mked, does one attain 
immortality by the knovledp;e of the Atnum ns already 
et^duned ? It is, therefore, aaid as follows : ’ ' 

means ‘ by one’s own natm*e }* * VindfU^ means 
' attainsmeans ‘ strength or cajiacity.' Tlie 
strength gniiied by wealth, retiniie, nwinfryw, inwlicinal 
berbs, devotion and ciinnot overcome mortality, 
becansetbat is ^irodnced by things themselves mortal. 
The strength gainKl by the knowledge of the Atmnn 
can be acquired by the Atnuin alone and not by any 
other nieans. Because the strength itroduced by the 
knowledge of the Atman does not require nny other 
aid, that strength alone can overcome death. And 
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tiMtuMi onp ftcquiTN by Uia Atmnn ulooe tUei str^n^^h 
produced by the kaowled^je of Uie Atnuin, lliMeforo 
ho Attains immoilality hy the knowledffo of 6ho 
Atnu^n. Tlio Athai'vam UpanUliod Mye “Thlo 
Alnuvn eonnot boKtUioed by one devoid of sirenc^h.*' 

'Jtn: *iw^ » •tX ii 

If oae knows (That) here, then time 10 truth. If one 
knovs not (That) here, there will bo great loM. The 
%w, leetQg the <m9A^um in all created tliingB, havings 
turned away frozs this world, become immortal. (13) 

C^m It is, indeed, Ikard to euSer birth, old age. 
death, sieknees, etc., owing to ignorance, being one of 
the crowd of living berugs, such as Dwoi, men, beasts, 
(pe^ao), etc., full of the miseries of jSomearo. There- 
fere if a roan, even in tins world being authorised and 
competent, knows the AtmAn ns defined, in the 
manner already explained, then there is truth ; i.s., 
there is In this birth m a mortal, immortality, usefiihiess, 
ml ezutence. But it one living here and antUorieod 
does not know the BmAenon, Uten tliere is long and 
great nieery for Itim, C s., rotation in 
one continuous stream of birtlis and deaths. TIterefore 
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thft BrAliTninfl wIm kpov tbs adv&nUf^s and tbe <Us* 
ftdvAnU^es as above pointed out, peroeivs in all tViin^ 
in tUa uckiveree, immoveable and moveable, the one 
Nonce of the Atman, t.a, tbe BiviAman, turn away with 
■disii^uet from this world, the creature of ignorance con¬ 
flicting in tlie false notion of ‘1’ and ' mine’ and having 
realised the principle of unity, the oneneas of the 
Atfnan in all, become immortal, i^., become BrnAmon 
iteelf i for, tire SrvH saya ’’ He who knows tliat liighert 
3^xihnan becomes ^nrAnwMi itself." 


Here ends tl\e Second Part. 
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THIRD PART. 


•V ^ ?w f Rp# 'xv vmfm i 

rfcj^RTTWi^nrw ii %'* ii 

The Brahman won a ^ictoIy for the Dwae and in 
that victory of the B^-ahman tlie Pmu attained glory. 
They thought ‘ the victory ia owra and this glory ia 
ours alone.’ ( 14 ) 

Com.—Prom the imaaage that *]t i$ not known to- 
those who know/ aome fools may argue that wliatever 
Uf can he known hy proofs, and whatever ia not cannot 
be 90 known and is, therefore, non-existent, ns the homa 
of a hare, and Brakfnan, being unknown, does not 
exist. In order that tliej may not fall into that error 
this ]janh)e is introduced ; for, the luhsecjxient iMSsageS' 
olearly show the folly of thinking tUt that ^mAmcsn- 
who it controller of all in every way, jDeiw, even Brti>erior 
to all Bwa4, T«ord over lords, not easily known, tha 
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of tli^ victory of tlie Ihvat nticl of tbo dffcAt of 
tl le A AtM'OA does not «* xint. 0 r (it U rel At*^) hr Aulofri*- 
in|^ the knowledge of Brahman. How ? By ahowinj^ 
thftt it VM, indeed* hy the knowledge of the ihvtAnum 
thet Fire» etc,, ntteliuKl iirc-ominenoo etnong the lhva $; 
Hnd In dm e^K*viiil1y inuiv timn the veHt, Or, it ihowe 
how difRciilt it U to know IhtOnndiHf Woniise even 
Kite, etc, with ell their greet \»uwerM, nnd even Indnt, 
lord of the 2Mv(b9 knew the Bifthman only witli coogi- 
dentble difficulty. It may be thAt the whole UpanUkad 
to follow is intended to lay down an injunction (to 
know the Bmhvi/i'n) or the story may liAve been in¬ 
tended to show the fallAciouA nature of the notion of 
doer, etc., found in all living beings, by contrasting It 
with the knowledge of the AYtAfrKMV—fklUcioua like 
the notion of the D$(fa9 that the victory was theirs. 
The »lre#wly defined won a victory for tho 

benefit of the Diviu ; i.9., the Brahnutn in a battle 
between the i)eiy<4an<l the Afwyte defeated the Asueoa, 
the enemies of tlie world and the vlolaters of th« Ixmi- 
tations iiriiwed by the l/ord and gave the benefit of 
the victory to the JMva4 for the preservation of the 
world, In this victory of Brahman the Dews, Fire, 
etc., attained glory, and not knowing that the victory 
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«jad glory belonged to die rented in their 

•ovQ Atmanf the witneea q( rU perceiitiona, T^ord of the 
uoiveree, omnisoient, the diiperteer of the frnih) of el) 
Zarma, omnii>ot«ot» and deeirooe of eecnring the ea^y 
of die worldf looked ui>on the victory mad tlie glory, 
achieved by theruelvea—the At^ivin enolosted within 
the limitaUoiM of tlieir own forioe, Fire. etc.; that the 
flocy'^heir being Fire, Air, indra and the like, result* 
log from the victory—wu theirs and that neither 
tiie victory nor the glory belonged to the I^ord, over 
ell t1\e diwm within then). So they cherished this 
fries notion. 

ftnA | 

ii n h 

He knew this notiou of theirs and apiieared before 
theta. What that Great Spirit was they did not kiiow.(ld) 
Com.—The BmAnwm evidently knew this false no" 
tioo of theirs. Bmhman being ooiDieoient and direo^ 
or of the esosee of all living beings knew of the false 
idea of tlie Devos and in order that the Devas might 
not be disgmced like the ^euros by tl\ls frlee notion, 
out of pity frr them and iaWoding to blMs them by dis¬ 
pelling their frise notion, ^)|)eered before them for 
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their benefit in & form anumed at will, in virtue of ita 
jfower—afonn unpreeedenteidlj (glorious and aet^niab* 
ic(? and ci^Mkbla of heint; i)erc4ived by theaeneea. The 
I>wa$ did not at all know tlie Br(iA,iwvn that appeared 
before them. Who is thia i.e., thin venere* 

hie Great Mpirit, 

Itsftrq^eq im s ii 

iit^n ?rf^ fk ^ 

incii fT^ rc^ Hy 7 aqw 

cW TWnfi K ctfi ^®Tg 

II «IMI 

Tiiey addreaeed the f'lre thus ** 0 Jatav«da f F!ttd 
nut wUat tide Great Spirit U” He 8^ “ yea." (19) 
He ran to That. Tliai (taSd to Mm “ who art ikon T* 
He replied “ I atn A/jni or 1 am /aiatiida.'* (17) 
That <«M **what jiower, in tkee eo named, ia lodged.* 
He replied “1 can burn even alt ^le, on the eartb." (19) 
That plaoed a atraw before Mn and aaM {* Bvn 
thia. * He approaolred it vi^ all liaote hot ww not 
able to burn it He imn^iatWy returned from tbene« 
to tlie J)4Wi aud eaid ** I wee sot able to lears what 
title CiTMt Spirit if." (19) 
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Til* £hv(b9 not knowing wliat timt Sjiirit wm, 
bping afiiiid of it, and dmroiu to know w)iat it was, 
tbna AddreMed Affw wlio wont bofon* them and who 
VM littlo IvfH than omniaciant “ 0 JaUtvtdit, loam 
woU wikut thiM (h’oAt now in onr vi«w ia. Vou 
nro tho hrigUtmt of no all. " Ho it wiid Af/iii 
and mn towards tli* Hjiirit. Heoing liiin a}>prOAcli noar. 
with a doTiiro to tmk (jneatiooa of it, but ovorawod into 
aiJpnce in its |>rospncf> tlio Hjiirit naked hint r “ wiko art 
tbou T" Tlnuiquftitionnd by i4^i readied: 

am Affni voU known nlno an Jataveda’^; as if in 
aolf-complauviDCO at being so well known by two namea, 
Bi'ohnui'n said to Affni who had thus replied : what 
power is in thee who owneat saeh well-known and eigni- 
flcaat names. ? " He reidied : “ I could recUice to- 
ashes all (diis noi^'eTae and all iitimoveables, etc., on 
this eaith.” Tlie woid ' earth * is iUiutratively used ; 
for. even what is iu the air is burnt by Affiii [Fire]. 
Tiie ijroAnMMi idaced a straw before Affni who wae so 
vain-glorious, and Mud : “ Burn hut this straw in my 

|»aiienca. If titou art not able to biun this, give up 
thy vanity as the ooasumer of all." Tims add reused, 
Affni approached the ntrew with all the s^wed of over¬ 
weening confidence hut was not able to burn it. So he^ 



WITH HHi Sankara's commrntaky. 7& 

Jatavedfi, b«^ipg unable to hum it, covered with »liAnie 
and baffled m liu reHoUition, returned iu silence frotn 
the presence of tlie Spirit and told the iWu s *' 1 was 
not able to learn more, concemlnK this Spirit. ” 

ci^ ^?»?r>frTO^Pr Hjqtwnrfli- 

?W TMTOTSS^S ^ 5^?V“ 

II II 

The Dtvas then mid to Vayu : “ Jiearo <> Vdffu I 
what this Great Sjiirit ie *’ He aaid : “yee." (29) 
He ran to That. That wd : who art tliOO*'? 
He replied : 1 am Vayv, or M<\Uwi^L ” (21) 

That said what i>ower ia in tliee \ eo well known ? 
He replied : I can hlov away all tlie universe and all 
that is ou the earth." (22> 

Tl^t placed a straw l)efore lain and said" i^w 
it away. '* He approaclked it with all ejieed but wan 
not able to blow it. He returned icnmediatoly from 
there and told the Dsivu " [ v aa not able to learn who 
this Cfreat S^jirit fa. " (28) 



■n 


KIWOrANISHAD, 


wxt wJdrpMH Vayn tlmi : ‘ know lliia, 
'«to.' Thf h#arfl th^ Mme mMnin^ tu in Wt 
Vayu ifl M iiAmed from thf^ root which 
mNkni * to ^ 'or' to nm^ti.' Vayu w ctviled 'sMata- 
nm’ htfcftuxf it trAvi<1s in p\Hce [matm'i']. 

* AdadiyaTn * * can tnk^. * The rest is ex|>lAinod 

in the jKwvioitf {losaftffe. 

ntsm- 

•roml^W f?fl>inwran% fagm^ r ^ ii q fg^m- 
xTWTjut 5ft ^ xjlw ti ir 

TIiTO they said to Indra : *' 0 MagHvan ! learn wliat 
tiiii^ Oreat t^pirit is.'* Ke uud “ yea ” and ran to That. 
’That Taniflhed from hia riew. (24) 

He beheld in that very ajjofc a woman, Uma, very 
beantiful and of golden Lne, daughter of Bimaval. He 
to her What ia tUii Oreat Spirit ?** (25) 

Oofi^^Atkn, etc., luts already been explained. 
Indra^ lord oi tlio i^evoa, Jfayhavan^ (being the oicst 
poverfal of tl^m) said yea, and ran to That. But That 
wished from hia light, when It# was near the ihvi^ 
m4it and did not even talk to him, because it wished 
to eraih altogether hit ^e at being Indra. In tbe 
very ai>ot where tlie Ajririt showed itself and from which 
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it vAniitb^ And n«ar thA plAcei wbere> I'nd/rti, was at tliA 
moment t)ie vnniah«df 7ndm stood disouss- 

in^ within hiinselC wlut tlukt t;i|>int wm, and did not 
return UkA AyiU and Vayu. Hpflng bis AttAchmnit 
to that 8jijrit> kpowlvdgH in thA form of a woman And 
of A^r|H*srpd hefoiv liiin. /adivt beiisld know* 

iedcft thii’AMt of tiw fAir,<~tIiiR ajiitlif't is vny 
priato in tho iwrtionlAr contoxt-^s if Adomsd in gold. 
' JiwnawUini' maymAAn ‘ the daughter of HimaUtyi* 
and being ever Asc^ociAted with the T«ord (Sioa) the- 
omniscieut, and basing approacbed )ier, asked : “ Wli<y 
is tills spirit that showed itself and vatUKlied 7 '* 

—— .4. ■■ 


Here ends the Third Part. 


Kcnopinit^lmb. 


FOUfiTM PARI, 

f^TflrrrT i^% ii ^v ii 
She Bftid It w BraJtnuin indeed. Attoin |;lory io 
Hie victory of Brtthwm. '* From her words only, he 
hvimed tliAt it WAS BiftknMn. (36) 

{Vni.—Tlie ineAnti ‘verily/ Qlory 

in the victory of tlie omnijtotent liO)^ (for the Aew'ue 
were defrtted only hy BrrihmnM.). KUU inodifien the 
jffedicftte. Ynur notion thnt the victory and the glory 
Are yonrs U feW, From her woitle alone Ittdi'U learned 
tliAt it wfU) ,d>v<Am/(n. The force of* only’ ia that 
Indra did not know of himself. 

<Twr ^ ^ 

ti ii 

These Dwd^ A^niy Vttyn and tlierefoie 

much excel others, hecniiae tliey touched the ^rrcAmn^i 
neAreet. They it waa who firat knew the Hjiirit to he 
Sirthman, ( 37 ) 



WITH mn sahkaka's comukktahy. 


79 


Bw'Auw tlif'Ai* D«wi», Affniy Vnyv, #ui<l Indu'd 
tli^ noAJVBt hy consfontiff with 

nnd TliAti tli»7 hui'jhuui the otlserH conHl<lmbIy 
in tU¥ of \inw¥T, ijURlity And AfRnonc^, Th? 

lAtrtk'W ‘ Jvii' oitlmv IkAH no inmnmff or Iim fore* 
of' portHinly.* thwe J)evfi4. Af/itiy Vayu and 

liidm nc^uivAt tht* inoHt dt'Rinihle ‘Bvidi/mnn, 

i)y Aiioli inHiiiK OK tho convyrmtian nfoirmid, and 
vaiiKt* tlit*y wer** tli^ firrt wlko kn^w tlie hwdi'nui'r^ 
fhfy aw foramoHt, 


ft^ffnrr 






TU^wfbw aUo doM Ind^'n conadomhly «:(c«il otlier 
Dewis hfvAiiA^ be niiproacln^ Brahru/vn neared and 
beemu^ be fiiict knew tlie ^^hrit to be Brahman. (!2$) 
Coni,—Becaiute even Agni and Vfsya knew BivtA- 
man from tbe woi'd^ of Indra and hecaime Jiuira fi«t 
heni d of the BivcAman from tl\e worde of Vma. there- 
tore docR Ind/tui ao excel the other Dwa*. Ho 
approached Brnhrrvin neareBt beeanne be vaa firat who 
knew the Bi-ahnum. 

II n 
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TliUB is That inculcaW by ilUwtrntion—that it 
fiashed like liKUtning—that it app^ured and vanishwi 
Ml the ^ya wjnk^Ii. This is tlia i) lustration of th» 
ilmAmmi uspd in m|>act to the Dwt^. (29) 

th« Bn^JiWbu tli« Buhjwt disouasod, tliia 
ie Uia Xdwtt. is instruction by meana of illiu- 

trationa. Tba ilhutmtion by wbiob tb« Brtbhvuin, 
tbe like of which doae not exist, ii explained ia mid to 
beits^dcM, Vf\\aX is It? That wliiob ia well-known 
in the world as the flash of li^htcini;. To add * hrito/^ 
vat' is iacOBsistmt. Therefore w« undervtaDd it to 
mean ‘ the flaab of Ih^htain^. Tlie particle ^ A ’ meana 
'like.* 'Ilje meaning is ‘like the flash of lightning." 
Ve find another SinH saying ‘ As if a lightning- 
flashed.' It jiwt showed Itself to tbe i) 0 WM like light- 
i»Hg and %‘ani6bed from their view—or the word ' 
fbrigjit] thould be aujiijlisd after *' VidyiUah * [of light- 
niag]. The axeanlng then is that It liione for a mo- 
meat like a daazling flash of lightning. The word 
* 4ii' shows that ft is air illustration. The word ^ ith ' 
le used in the sense <tf* and' or* * else *. Tills is smother 
lllQitraUon of li. Vhat is it ? It winked as tiie 
ey« vfnlK Tire nUK suffix lias no distinct mean¬ 
ing from the'messing of the root Tlie particle'a “ 
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' likeHie meMiini; iathetit warlike the 
eye opeumf^ end closing to see and to toni from ite 
objects. This illustration of the Birman is taken 
from the Hctivlty of the deities 

TOairr«t ^ irttsibr 

II t • It 

I^extillustrstioD, from the AtTtwn within the body— 
as speedily u the mind goes to dniAnutn-^ 81>eediJy 
AS one thinks oT Brahman by the niind» and as* 
speedily as the mind wills. ^gO) 

Com.—‘ Atha' means ' next *. We o5er itlustsa- 
tiohs from the Aitnam within the body. ‘ Croee to * 
means ^ perceives as an oV^ect'. As speedily as one 
(worabipper) thinks of the Brahman as near. * AbhQ^ 
Awim ’ means ^ very much’. * Wills’, i. a, about Uie 
^rcfAvnon. By the volition, recolleetion of the mind, 
the Brahmfm as bounded by tlie mind is |)emeived aa 
an object, Therefore this is an illustration of the 
Brahman token from within the body, as Ughb)ing 
and winking from the activity of the powers, And as 
those illnstfations show that Brahman dashes iactau* 
taneouily, so th«e illustrations show that Brahman's 
appearance and.disapi>eara&ee are as quick as the per¬ 
ceptions of the mind. These illustrations of tbe 
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BrdfcwMi in jfiveu bpoinxae it can bd omleratood by 
doll pCT»na only \i JO ilUbrtratcd. It i# well-known tbnt 
tbe unconditioned Sr<iknan can be known hy i»raone 
of inferior mtellect. 

ftr 

The SroKman ibould be wor»hipi)ed by all and 
\t hence ailed Tadvnm. Ae Toiwww, It moat be 
wortliipped. Who thus knows Brahman^ ie loved by 
%UJiving beinp. 

(>)*.—roeane ‘ Ma' meane^M 

is well-known'. ‘ Tadvanam* is a comiiound of tot and 
vaewm. It means ‘ whicli deseevea to be worahipped 
8S thA one Atmaoi of all living thinge’. The B^'ohman 
Is well-knowD ae THdwnam and aliould, theretore, be 
woEshipped as Tadwna, a word deejoting its viftns. 
" Wmliipped’ menni ‘ contemplated.’ The 
•dedaws the frort attained by one who contemidatas 
the 5r<»Awu» by this name. He who conteioplaMa 
the froAnum Greedy defined as pooewed of tbie 
yirtwa, him (ttds wortWppet) all IWng things love, s.s.. 
pcay to Utn as they would to 
TJws tosttnctad, the disrii)l« addrewed die pioceptoT 
in tbe Allowing amnner. 
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M » 

(Th« dwciple). (0 Prweiitor!) "TeAoh me tli© 
(The preoeiitfti*). “ We have Wid thee tU« 
We liRve oertiJnly told tliee the 
UpanUkad nbowt Bi'ohvuin.'* (83) 

Cvn \.—^When the diecjple fMiid “ 0 holy one t Teech 
me the secret tlmt Khonld he thought of,’* the precej>tOT 
replied “ the UpanUhtd hit* Keen teii^jlit tliee.” “What 
is tlwifc UpanUhndT' The preceptor replied “Tlie 
Ujwnishad treating of Brahnvm, the supreme Self, has 
been taught thee vho e.zcel hi knowledge”. The latter 
half is introduced for decisirely asserting that the ksov- 
ledge of tlie supremo Pramatnui^ the 
already explained, is the UjKiniehad. Xow wliat is the 
real slgnlAcance of the dlsolple, vho has already heard, 
explained to liim, tl\e knowledge of the Brah'nuvrij ask¬ 
ing tlia iireoeptor to tell him tlie Upc^riMhad 7 If tha 
question was abont wliat viu already explained, than 
the question itself becomes redundant anH meaningless 
like PiaAiapeahnwi. If, however, the UpnnUhad liad 
. been only iHutially explained, then tlte concluding it by 
reciting its fruits: "Having turned away from this 
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world ih^ become immortAl” not rennonable. 
TherefbrOi the queetioOf if Atked About the UDezpUmed 
portion of the JJ^p^UKad ie aIho uoeound* becAiue tiiere 
«u no |)ortion yet to be explAiaed. What then le the 
mewing of the questioner. We AnRwer tliua: The 
disciple menat to soy: Does tiie Upanidhad nlrendy 
explained stand in need of anything else which should 
combine vitb it to secure the desired end, or does it 
not stand in need of any suoh thing ? If it does, tench 
me the Upo^rMad about what is so required. If it 
does not, assert emphatically like Pippniadct in the 
sroids—There is notlimg beyond this—The precept 
tor’s emphatical assertion, ‘‘ The Upan'Uhad has been 
told thee” is but pro]>er. ZC may be said that this 
cannot be construed as an emphatic aseeitiou, as al' 
ready explained, for something yet bad Co be said by 
the i^eoeptor. It is true that the preceptor adds 
' Thej/t \ etc., but that is not added as a jtortion cozn- 
l^ug with the VpanUhad already explained, in ao« 
oomplisbing the deeired end, nor as a distinct aid for 
Aohieving the end with the VpatMad, but as some- 
thing intended as a meant to the acquisition of the 
knowledge of the SraJtman j for, tapoiy etc., are . 
apiArently of the same importance with the V«da$ and 
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their supplements, bein^ roetitioned along with them. 
It Ji well known that neither the Vtdat nor the np- 
filementa are the direct cnmplemeata of the knovled^ 
of the dmAmon or concomitAnt heljM to it. It Ji 
urged that it ie only reaeouable to ewign different 
officeH according to merit, even to many mentioned In 
the same breath. Just ae the for invoking 

the gods, where more tium one ib named, are used to 
j)erform the function of different deities according as 
the god to be invoked is this or that \ it is urged it ia 
to be inferred that topae, i>eace, ibama, truth, etc., 
are either complements or concomitant helps to the 
knowledge of SrokmaiXy and that the Vedai and their 
«upi>lemeikts, eluddaticg meanings, are only helps to 
the knowledge of K(vnM, and Alma. They urge that 
this distribution is only reasonable the reason* 
ahleness of the applicabiUty of their purport to this 
distribution. This cannot be, for it is illogical. This 
distinction is impossible to bring about. It is mut^ 
sonable to think tliat the knowledge of the BtoKmany 
before which all notions of distinctions of deed, doer, 
fhiit, etc., vanish, can iKMSibly require any extraneou 
tiling as its complement or concomitant aid In accotn*, 
pushing it. Xor can its fruit, emancipation, require 
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any 9aoh. It » said: “ Ona deairouB of emancipation 
should always renounce hirma and rdl its aids. It is 
only by one that so r«nounoe« that tlia liigliest place 
(can bo reached). 

Therefois, knowledge cannot consiitcntly with itself 
require kama as its concomitant help or its comple¬ 
ment. Therefore, the distribution on the analogy of the 
ioTooation in ^iJUavaka is certainly unsound. Thft^ 
fore, it is sound to say that the question and answer were 
intended only to make sure. The meaning is “ what 
was ez{>lsioed is all the Vpa^Mshady which does not 
require anything else for ensuring emaadpation.** 

Devotion, self-control and ' Karma are its pedes¬ 
tal. as the Fadoa and ilieir supplements. Troth is 
ita abode. (33) 

C^’-Ofthe UpaMiKad about Bra^mAn whic^ baa 
been already tanght, devotion, etc.; are helps to the 
acquiiitica. * J^paa' means, * control of ^e body, the 
SSosory organs and the mind.’ * Dama * means ^ freedom 
from pasaioDS.* * ^orma ' is AffniAoira, etc. It has been 
eeao that knovledga of the SroAntan arises indirectly 
^ through the puriAcatfon of the mind in the person, who 
lias been refined by tbeee. Even when' KroAman is 
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explBilled, those »Uo liAve not been piir^ of their 
Ceulte, either diebelieve or miebeUeve la it,« in the 
oMee of /jvint, FtroaUna, eto. Therefore, knowJed^ 
u ineulcftted Arieee only in him who lise, by U^/ae, 
etc., performed either in thie hirth or in many previous 
onei^pnriflwd hie mind. The SnUi»Hyi : “ To that high- 
Muled iTuin whow devotion to the I.ord ii great end 
whose devotion to his preceptor b ns great bs tliet to the 
Lord, tiieee secrets explftined become illammated.” The 
wye: ^‘Knowledge arises in men by annihilatton 
of sinful deeds.” The word ‘ ’ is used to show tiiifc 

the mention of top<w, etc., is on ly way of illustraticm; 

for it will show that there are other aids than Hum 
mentioned to tiie acquisition of knowbdge, m freedom 
from pride, hatred of pomp, etc. ' * means 

' legs.’ Kor, when they exist, knowlwige is firmly 
seated just as a i>ersoji goes about with bb legs, the 
four Vednt, ell the sir supplements, ».s., >51iksk% ebo. 
The redos being tlie enlightenen of the knoM»d 0 at 
kcmna and the supplementsuy scriptures besn^mtttded 
for their proUetion are called ‘ legs ’ of the knowledg* 
ofSntJmaiL Or the word ‘Pratiehia* having been 
opnstmed as Ugt, the Ksdas mnrt be understood as ail, 
ether parts of the bcdy tiian the legs, suoh ae the head. 
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etc, In thia caae it aboulrl be undentood thAt in the 
snentioD of Vedcu, the* Anfffit, sUsha, He., ere in effect 
mentioned. Witen the trunk [anff*] ia mentioned, the 
limbs [angas] are Included } becauae the limbs live 
ifi the trunk. The place where the Upmi*fiad reels 
ij Truth, * jSoiyam' (Truth) meane * freedom from 
deceit and fraud in apeeb, mind or deed’; forknovladge 
eeeke thoee who are good-natured and free from deceit 
and not men of the nature of the Aiureu and tbe deceit¬ 
ful ; for, the aaya: ‘ Not in whom there ia fraud, 
fideehood or deceit.’ Therefore, it is said that Tnitb is 
the resting place of knowledge. Tlie mention again of 
Truth as tbe resting place of knowledge, ootwithstanding 
its implied mention as ‘tbe leg on wbich knowledge 
stands ’ along with devotion, etc., is to indicate that 
IVuth excels others aa a help to knowledge ; for, the 
Snnii says: ” If a thousand A»vamedha sacriilces and 
Truth were weighed in the balance, one Truth aitoken 
will outweigh tbe thousand eacnftceR,” 

tfrff wrf sfr% inrt 

JrtHfiTYfiT n XV II 

He who knows this thus, having shaken oCall 
sin, live* firmly seated in tbe cndlewi, hllssful and 
highest He Uvea firmly seated, (94) 
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Thii* means ‘ tbe knowledi^e of Brahnum 
tA oxiiUined in * k«n«6hitani\ kic., and higldy oidogisod 
in the text ' BrahrMtha DwebhyCt** ttc., and the 
AOQice of nil knowlsd^. AUbov(?h it has been Already 
AS id that by such knowledjce oue nttAinn immorUli^, 
the froit of tbe knowled^^e of Bi-ahman is ARnin stated 
nt tbe end. ‘ Sin * meanti ‘ the seed of SamsfWrt whose 
nature is iRUorance, desire and kvnna.* ‘ AiwO^ 
menas 'boundless/ * Sv(try€ loks’ means * in the 
B^'ftknwn, wiio li all bliss ’ and not ‘ in heaven because 
of the adjunct * boundless.' It may be said tliat the 
word * boundless ’ is used in its secondary sense. Tliete- 
fore the SpuH adds; ‘ Jyoye! ‘ highest of all/ Tbe 
purport is that he is ilnnly seated in tbe unconditioned 
BroAmtm, does not r»vert to Sowwora 

[worldly exintenee]. 

Thus ends the Commentary of Rri Ranhara Cbarya. 


Thus ends tbe Ui>snishad. 


Sri Sankara’s Introduction 

OM TAT SAT. 


AdontioD to the Tlie mantra begiaiuAg 

irlth ** BraJima Ifwanam " ia one of thai Aiharvana 
Vpandihadt. The UpanUkad At it« very comzzLezicfr- 
toeni ays how the knowledge tlierein contomed vas 
tmsRiEutted from precQftor to disciple and doee this 
&r the purpose of praiaiag jh By showing how and 
with what great labour this knowledge was acquired by 
great sages as a means to secure the highest consuBi'- 
Bation« it eirtols knowledge to qttttA a taste for it, 
In the aiods of the bearers ^ foT| H is only when a 
tsate 6or knowledge is crated* by praising it, they 
would eagerly aeak to acquire it. . Hov thia knowledge 
li related to emancipation, as a means to its end, will 
be nbssquently ejii>lained in the passages commencing 
with ‘ BKid^/fUa,* etc. Having hrst stated here that the 
knowledge, denoted by the word “ AparaVidya" such 
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AS Vtday Ate., And eonsUtinf; merely of mnodAtory 
Aod prohibitory iig unction a, OAnnot remove faults liks 
i{(noTADOAf etc., which Are the CAiiee of 
Ambodied existence And haWns* by the ^Muisafret bei^a* 
ning with '' Avidyo/yom wnkw vavtammtC'j etc.» 
Rbown A (marked) division of Vidyib into Pfura and 
Apara, it explains in the pAssAgeM beginning witli 
^ P<vnkthya Mean,’ etc., tlie knowledge of Bi^ihman 
(Brakmavid^a) which is a meAns to the attMnment 
of the highest (Pant) and which cen he attained only 
by the grace of the itrece^ftor, after a renunciation of 
the desire for all oli^ects whether oe meaos oreiids. It 
also declares often the fruits of this knowledge in the 
l>assages He vbo knows Bnthnwn beoomee Brahman 
iteelf ” and “ Having become Brahman while yet 
alive, all are freed." Although knowledge is permitted 
to all in any order of life, it U the knowledge of 
Brahma/n in a that becomes the means Of 

eixMncijiatioD ; not the knowledge oombmed with 
kwnna- This is shown by such passages os ** IJeing 
the life of a mendicant" and Being in the order of 
the BannyaHn,” ate. This alio follows ftoio the anta¬ 
gonism bob^era knowiedga and karma ; it ii well- 
known to be impouibla that tha knoi^ladge of tha 
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identity of self with JrrtAmA^CAn be niAde to co-exist, 
even in e dream with itomA (ie., action). Knowledfi:^ 
being independent of time end not beini; the effect of 
definite c&ueee cannot he limited by tinte. 

If it be nuggeeted timt knowledge and ibo^-ma can 
possibly o>exist as in<licaUd by the fact that sages in 
the bouaebolder's order have lianded down knowledge, 
we say that this mere indication (Unga) cannot over' 
ride an obvicna /act ■, for the coexistence of light and 
darkness cannot be brought about even by a hundred 
rules, much lees by mere indications (Unga) like these. 
A short commentary is now commenced of the Upani^ 
shad, wltose relation to the end desired and whose result 
have been thns pointed out. Tliis is named Upam/ichad’f 
it may be either because it lessens the numerous evils 
of conception, birth, old age, disease, etc., in pereone who 
takekhodly to this knowledge of.BraAma7i and approach 
it with hath and devotion; or, because it makes them 
reach Srahman ; or, because itiotnlly destroys tbe cause 
of &»»nsara, such as ignorance, etc^ thus from the severa) 
meanings of the root »had preceded hy upom. 

\ RUT JnW: RR’P iflRf ( 

R kvM mg M u 
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Bi'ohma w&s the fint ftmoDg the Dw(b6, the oreetor of 
tlw universe, the protector of ll^e world. He taught 
the koowledge of ou which &]} knovled^ 

rests, to hu eldest eoit AtKw'va. (t) 

f7oflv.—The word mean* " rnuch^frowu," 

greftt”, M excelling all others in virtue, knowledRO, 
freedom from desires and power. The word Ommam 
means Indm and others, literally, those itasHessing 
enlightenment.'’ The word mwma *' pre¬ 

eminent by attributes” or “at first” SamhMilva 
means "became manifest well,” i.e., of free choice 
not like mortals who are bom in Samsara, in conse¬ 
quence of tlieir good and bad deeds j for, the 
Bays “ He vho is beyond the reach of the senses and 
cannot be grasiied, etc.” Vtsva^a meansthe 
whole universe. ” K(vrta, ‘ creator *; Bhuvana$yd, * of 
the world’ so created; ‘protectorthe q)ithet8 

for BruKvM are for eulogising the knowledge. He, i.e., 
Brahma whose greatness is thus celebrated. BraJma 
Vidy&m^ ‘ knowledge of the Brohmwi or the 
malman’ because it is described as knowledge ‘by 
which one knows the undecaying aod Ute true PuirusAa'; 
that knowledge is of tl\e Poramatman i or Brahma 
vid^a may mean "knowledge taught by .firoAnus 
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•tho firit l»m." Sarva vidya p^-aUMm me*aB 
on knowledge rrtU for 8 Upvort”> 

boAnoo it ii the* cftu» of tho mAnifeaUlion of 
*11 othor knowWge j or, itmAy be, becAiwr tbo on* 
entity , to bo cogoi*^ hy nil knowledge ia only known 
by tbii; for the &nUi (wys “ by wluch, vhnt fo not beard 
boeomw beard; wliat i« not thought of beoomee thought 
of 5 and what ia not known becomea known." The 
♦xpr«aaloJi“ on which all knowledge d^*enda" ia also 
oology. He taught tbia knowledge to bia eldeafe aon } 
«d Atharva waa created at the b^cu»““ 8 » “ one of the 
uumeroua creatioiia made by BrahmOf ho ia said to be 
his eldest aon. To him, hia eldest aon, he taught. 
t s>^ ffgmrfr jrt sirfW i 

^ gugmw iwigm un mrm n \ n 

Tl^ knowledge of Brahnan which Brahma taught 
to Ath 46 rva, AtKarva tanght to in ancient 

dayn j and ha taught it to one of the 
&mUy by name 8cUy<twJuh i and 8ntf/a^raha taught to 
Anoint the knowledge so daecsended from the greater 

to the laaa. i^) 

Cbm.—That knowledge of fraArmin, which Brfthfna 
taught to AtkarvAy the same knowledge thus acquired 
foom SroWut, AA^rva in ancient days taught to one 
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D&med Anffih ; And tbij Angik taiiglit it to oi^ 
named 3aiy(w<t}M of tb« lino of tUo Bkarndvd^a; u)d 
BkaradiKifj<b tenglit it to A'ngirai, hi* duoiple or hia 
non. PcM'dWi^'aw,, becauM it wm acqulrwl fron 
su()6rior by infi^rior sa(^s ; or, b«cauwi it ^x'nnmt^ the 
subject of all knowledge, great and amall ; tbe term 
Praha, i. tnvghi ahould be read into tlie loat clauae. 

’JHMI I 

w:^ ftfift f^r?r siffffrr ii x n 
Saunaka, a greet ffrihoHa, liavjng dnly aiiproaclied 
qoeetioned him “ WKat h that. 0 Bhagown, 
which being known, all tide beoomea known,” (3) 
C^.^SawnaJea, the male ieane of JfoAo^ 

aalah raeane “ the groat hoitee-hdder”; 
the disciple of Bkaradwt^a and hie own preeeptor i 
VWiWcU means ‘ dal 7 i.a., according to the HbBtrae •, 
UpoMnwiK meana ' having approached Paprachha 
maana * questioned i^m th$ (^fprofbchvtig did^ 
raeotjoDed jnat after the connection between Sawiakti 
and AiigirMt it should be iuferred tliat in respect of 
tha manner of approaching, there vaa no eataUWied 
rule among the aaoienta, before lum, The attribute 
*'duly” might have been intended either to fix a limit, 
or to aii^ily to all alike, on the analogy of a lamp 
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pkeed amidst a iiQUae; for tharulea^ut “tUe manner 
of apprcwldns" intended in tbe who of pmont hko 
u, What did ho eay ? “ What is that ? Oh 
Bhmwm. etc." The particle nu oxl>reBi*os doubt. 
B?w^;<ivo means ' 0 B)\agumn: “ AU thii" meann 
overything knoemble/^ V^wUam means ‘ specially 
known or u^eretood.^ [Oh Bh(^g<^van wUot ie 
that which bwnff knotm overythinR koowable 
beoomw well-known]. SoAr^ka having heard 
the aaymR of good men that “whan ouo » 
known, he becomes tlxe koower of all" and being de- 
airons of knowing that one in particular, naked in 


doubt “what iathat, etc."; or, having seen merely from 
a popular view, qneationed. There are m the world 
varieties of vwcm of gold, etc., which, though different 
are known by ^jeopld in the world by tiio knowledge of 
the unity of the eubslance (gold, etc.); similarly “ Is 
there one cause of all the vwietiee in the world, which 


anse being knows, all will be well-known T* It may be 
said that whan the existence of the thing is not known, ^ 


the queetion“what ia that, etc.,*' is not appropriate 
and the question In the form “ Is there, cto„" would 
then be at>proi)riate ; If the exiatenoe is establiebed, the 
question may well be “what is that,-etc,,” ae in the 
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“With whom %ha,]\ itbei d^>omt«4.'’ The 
objection is uneoxmd; the question in this form '» 
ftpitfopriftte from fe^r of troubling by verbority, 

?tA 5 Criw I VWt I w owWi 

II V II 

To him lie Mid *' There Kre two eort« of knowledge to 
be acquired. So tlioee who know the Brahwn say ; 
DADiely, Pnra and Apara, i.a, the liiglter and the 
lower. (4) 

Om.— Angv^ said to SauTiaka. Wl^ did ha 
say ? (He said) that there were two eorta of Imov- 
ledge to be known. So indeed, do those who know the 
im^iott of the Vedas and who see tlie abaolnte trrith, 
aay what these two sorts are ; he says : Pofu Is the 
knowledge of the Ptmmatman and Apara ia that 
which deals witli the means and the reenlta of good 
and bad ^tctiohs. It may be uked how, having to eay 
what it was that Saunaha aaked about in the queetaos 
—** What being known one becotnea otnniacisnt,'* 
A'tf^irae stated vbat ha wm not asked about, by the 
]>asBage " there are two sorts of knowledge, etc/' This 
is no fault i for the rqdy requires tide order of stat^ 
ment. dpnea vidya ia ignorasoe and that ought to 

7 
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ba diopelled. When whnt is known ia Apm'a vidya, 
a. a., th« Bulqect of iqnomnea, nothin);; c&n be known 
aa it it. The rule ia that after tliuii refuting the faulty 
theory, the true oonelurion ahouid be etoted. 
jnror enW wiraro 

TO w nt» 

Of tbeee, the Ap<vr<i ia the the Y<t^ 

y«2a, the 8cma VtAa^ and the AiKevrva Vida, the 
the code of ritizala, gmmniAr, TtinJOa, ehJuin^ 
das and astrology. Then the para is that by which 
the iinmortal ia known. (5) 

(^nv.^ Of these, whet Apa/ra vidya ia, is explained. 

Vida, yajw^ Veda, 8ama Veda, and the Aihcmia 
Vida, theae four Vedoi, the sOcsha^ the code of rituals, 
gremmar^ ntmisto, chKand<ti and astrology, these dx 
an^fos {(d Yidad), all tins is knowledge ^led/^jxms; 
oov, knowledge called Pom is explained. It is that 
by which the “ immortal *’ as liereafter described is 
reached; for, the root g<m, with a<Ui before it, generally 
means rstwA. Nor is the attainment of tlie highest, 
different from the sense of knowledge. The attainment 
of the lughest Is merely tberemov'aJ of ignorance. They 
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rnrtJi the aatne thinp. It may be auked how that Vidya 
<ould be called pftm and a helj) to wnnnoijMitioB, ifeuoh 
Vidyab^ excluded by the Vetk, etc; for, the ^ShnnH 
saye “ Those SmritU which are excluded by the Vida 4 , 
etc,” It will become \maccejjtable, beoaiwe it sees 

wron^fly and leads to no jrood reanltK ; nnd again the 

iTjwrtwA/wie will become excluded by the Ru; Veda, etc., 
hut if they are included in the Veda, etc., a 
eeimrate claMificatiou ia iwlm. How then can it be 
called jxMvt ? Tlie objection luw no force; for bythe term 
" Vidya" ie here meant the hurtdedge of a subject j 
by the term “ P<Mn vidya ” ia meant immarily in this 
context, that lenowUdye of the immortal which cooJd 
be known through the Up<tnieh4id8 and wi Me mere 
aseembloQe ofworde in them; but by the term vidya 
is always understood the awemblage of words forming 
it. As the immortal cannot he realised by a mere 
mastery of the aaaemblage of words without other 
eft>rt*, RixcU as the approaching a precei>tor and spurn¬ 
ing all deajTM, etc,, the wikarate clasxifioatioa of the 
knowledge of Bi-oKman and its designation as Para 
vidya are i>roi)er. 
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TtAt wliieli cacnot be prceiv^, vbich e&naot be 
MiMd, which hM no origin, which \\m no ]jroi>ertie6» 
which hw neither ear nor eye, which Um neither liandi 
nor feet, which ie eternal, diversely manifested, 
alUpervading, extremely subtle, and undecaying, which 
the intelligent cognized as tlie source of the BhuUu. (6) 
in the matter of &n injunction (vui^i) 
there is something to U doiie, ae of the nature of 
etc,, subsequent to the realisation of ite 
import, with the aid of many requisites (koAHt^oa), such 
ae the doer, etc., there is nothing here to U done in the 
matter of the knowledge of the Srahmm . It is eocom* 
plished simoltaneously with the realisation of the import 
of the text ; for, there is nothing here excejrt being 
oentred in the knowledge revealed by mere words, 
Therefore, the Pam vidya is here explained with 
rafiarence to Srahnian, as described in tlie text that 
vbieh oaanot be perceived, etc/^wliat is to be exjdained 
is rMlised in. the mind and referred to, as what is 
already known by the expression ** tliat which'’; 

means * that cannot be i)ercelved’, invisible, 
i. a, beyond the reach of all the intellectual sensM : 
for, vision sxterually directed is the medium for the 
working of the five seosce. A^rahym means ' that 
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CAQQOt be sdzed,* not nn object for Uie orjiuiB of 
action, means‘line or eourcc*! iberefora Agaifn/n^ 

moans ‘unconneoted with anything;,’ for it bae no iouroe 
with which it can be connecteid. Vur>vi& means ''tho«a 
wlucla nro <iei«ril>ed, ♦.ijroijertiwi of ol^eote mieh as 
bigness, etc., whiteoetw, etc.;nvf«mAm, ^that which has 
no properties’; the eye and the ear are organs found 
in all aniiuals perceiving name and form. It la said to 
be achaiahu erotrmi, Hecaus it has not theee organs. 
From the attribnte of Intelligence, as inferred&om the 
text “who knows all and everytliing of each", itmaybe 
thought that it accomplishes its p\upose, like people is 
somsora, with the aid of organs such as the eye, the 
ear, etc. Tliis supposition Is here avoided by the exprw* 
sion “Ixaving neither eye nor ear" j for the texts ‘‘he 
sees without eyes" and “ hears without ean ”, etc., are 
found ; moreover, it has neither hands nor feet, t.e., 
has Qo organs of action ; thus as it is neither grasped 
nor grssps, it is niigay s.s., immortal. 
because it is div’ersely msnifeKted in the form of Krlag 
tilings &om Brahma down to the immovable. Sfprva^ 
gatamy i.a, all-iiervading like tiie aieat. 
a.a, extremely subtle, because there Is no cause like 
•onnd to make it gross ; for, it is sound and the rest 
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that Ar« th^ stnatim of the ^i^reatflr and greater 
groaaneM of the aJat^, wind and the rest; aa they do 
not exist here, it ie very subtle •, ivftfuti, it is avya/ywmy 
undeenyinffi hecaiue of its beins wimt it wm jnit 
stated to he ; it does not decay, therefore, it is un- 
decayinc ; for cfsony conelstiiij; in the diminution of 
limbs, as in the case of a body, is not i>oseibJe in what 
has no Umhi; nor is * decay* consistioff the dimi? 
nuUon of treasure iKMihle as in the case of a kin^ ; 
nor is * decay* in resj^eot of attributes i> 06 sible, beoaose 
it bas no attributes and is itself alb Y(U, answerini^ 
to tins description. BKvXayVivm, the source of all 
cmted things or elements, as eaitli is of all that is 
immovable and movable, Paripaey<vivtiy see every- 
vhere tbe all, i.6., the immortal Ifhirah, the 

Intelligent, s.s., those ^)OBse&&Ki of discernment j that 
knowledge by which this immortal Brahman is known 
is is called Pont vid^d', this is the dKfl of the 
whole, 

STfT ^ TOT i 

TOT B?r: TOTStjRTTTO^rfri U w II 

As theH|)ider creates and absorbs, m medicinal plants 
grow from tUs earth> as bain grow from tlie living per¬ 
son, ao this univene proceeds from the immortal. (7) 
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C<nn .— It WAS ujd the iminortol ie the source of all 
oreated tbiof^a. flow it u the aoiuve is explained 
by vell'icnowu analoifies; ae ie Vp^U*k!^owu iu the 
world, the spider without requiric|? any otlter cause 
itself ereatre, i. e., sends out thiveds not diatinot 
from its own body and af?ain absorbs them itself, i. e,, 
draws them into itaelfor ruakes thein pert of itself; 
medicinal plants, i. s., from tlie com plant to the immo* 
vable, not distinct from the earth, inoceed from the 
earth, and aa from th«> living; person the bsira proceed 
different in nature from him ; as in these illustrations, 
so here, i. a., in the circle of sumsrMvz, all the universe 
of the same and different nature procoede from the 
akehara above described, without requiring any other 
cause; the statement of many analogies is to feoilitste 
easy understanding of the meaning; xiniverse which 
proceeds from the Brahman proceeds in tlua order and 
not all at once, like the throwing of a handful ofa^iples. 

*r: ^fin: ll « ii 

By tnp/u Brahman increases In size and from it food 
is produced; from food the 2>9V(na, die mind, the 
BhilKu the worlds, karma and with it, Its fruits. (8) 
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Oonu'^ niAftiTa iit b^gun £br tbe puri^oM of 
steting the fixed order of crMtion. ‘ By tap<u' by 
kaovledge of bow to cre&tetba BraJman vbich it 
the aooroe of xU oraftted tiuugr;' inorwea, * v. e., be* 
cornea diatendedi being d«iieo\ta to creeto the world as 
eaeed vlien aeadiog out tlie aprouti or aa a father 
duiroua of begetting a aon dilatei with joy ; from the 
BraAnvm thua extended by ite omajacience, a. by 
ite haowledge wd ito power of creation, jneaervatioii 
and dertroctioQ of the oniverae; ^nnom meaoa * that 
which IB eaten or ei^oyed*, i. 4., the uumatdfested 
(MyaJoriiam) common to all in eemaoraia produced in 
the etate fit for emancipation j and from the uomani' 
fected”, i. $,, the “ Awio/n" in the state fit for manifes* 
tation. BranOf i. t., ITvranyagw^i, the common oo^ 
tnio entity, endowed with the ^lower of knowledge and 
aativi^ of the Srahmany the ajiroiitiog seed, aa it were, 
<£ Uio totality o( ooamic ignorance, desire, harma, and 
craatnraa and the Atman of the universe. la 
produced”, ^onld be aup^ilied. FVom thatj»rY6nr( 
that which is called “ mind” wlioee characterietio 
If volition, deliberation, doubt, determinatioD, 
eto., ia produced j and from that mind whoie 
ecMnco la volition, etc., what ia cahed aotj/cem, 
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i. e., the Ave elements such as th« akoi, ete.y are 
produced and from the five eleiDenCs called sotyAf the 
Mven worlds, the earth, eto,, are produced fn the ordar 
of the globes} and in them for the living belnge, 

man, etc., according to caste and the order of life, ii 
produced ; and with karnuh as the cause, its fruits. As 
long M k(mna U not destroyed, eiven by hundreds of 
millions of kalpOy ao long is its fruit not destroyed. 
Hence it 19 called AmriUim. 

5: ?n' . 

ww ^ snscT w *> il 

From the Brahman who knows all and everything 
of all and whose tap(u is in the nature of knowledge, 
this Brahma, name, form and food are produced. (9) 
Gom .—By way of concluding, what was already 
stated die mantra says as follows : * Yah, above 
described and named aJoeharai Sam^^na means be 
who knows all, who knows all thiogs as a class. 
Sarvavid, i. a., who knows everything in i>ardoular : 
whose tapaa is only a modification of knowledge, ooDflsta 
ip omniscience and is not in the nature of modi&cadon. 
From him so described, omniscient, this, i. s., mani* 
frated Brahman b> name ffiranyoffarhKa, is produced. 
Again name, such as * This is Davtidatta and Ya^nof^ 
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daHa, etc/; Mid form eucU m Huh j» white, bluei eto., 
ftod food each ru corn, ytwt, etc., Axt* ^iroduced m 
the order aUted in the liiet text; thus there ia no in- 
ooDsirteocy. 

- 0 >* ■ 

Here endii the coinmentery 
00 the fiiiit part of the 
lu«t Mundaka. 

--0 
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PART. II. 


R?WWT 1^ 5; tjsilli g fcT ff ^ U || 
The v&rioiu ha^'^ta which tteera found in the TTwn^ra* 
are true and were much ]iractised in the Treta a^e ; 
practise them always with true wishes. This is your 
way to the attainment of the fruits of iai'mtt. (10) 
0om.“By the text the JUg Ved(i, tlie Ya^w V^da, 
etc., all V«d(i6 with their o^oa (ap^wndages) have 
been stated to be <ip(vr(i vidya ; and pura vidya has 
been s^wciAcaily stated to be that knowledije by which 
the ojiuWa desciibed in the text bepuninf? with 
That which cannot \» perceived, etc,.” and ending 
with Name, form and food are producad", is known. 
Hereafter, tbe next text is begun to distinguish 
between thelxmdage of er^i^m and emancipation, the 
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of thpfio two (torts of knovledee^ respectively. 
Of these, the aulyect of viydti is 9aniiaTa which 
cooiints in the vsriety of iwrtion, its means such as doer^ 
etc., sod its results, is without begimiinj; or end, and 
being iDisery in its nature, sliould be discarded by 
every embodied being; and in its entirety it is of an 
unbroken connection like the stream of a river. The 
eut^ect of para vidya is emancl^Ation which consists in 
the cessation of eomsctra, vlucliis beginningless, emilees, 
undecaying, imtaortaJ, deathless, fearless, pure and clear 
end is nothing bat being centred in self and transcend^ 
«nt bliss without a second; dnt it is atterol^ed to 
elucidate, ^e sul^ect of apava vidya; tor, it is only when 
it is seen that it is [WMihle to get disgusted with it ; ac* 
ootdingly it will be said later on “ Haviug examined the 
world attained by iarrrw^i and as there can be no ex* 
sninafcion of wliat is not presented to the view, the text 
ehova what it is. * Satyum,' True.” Wiiat is that? 
fr«sA«t,uLthe Tsdu known as F/^^W,«tc. 

JyniActra and the rest disclosed by texts of the Vedas ; 
^KavaynJky' ‘ seers like Vsaishtlka and 'othen*. Apasyan 
have seen. This is true becaue they are the unfailing 
means of accomi>lislitng tlio objects of man, These an* 
joined by the Vtdnt and seen by the JtssA^ were done 
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in diverse wAya by tbe followers of hcmMi. IVetojw’iit 
i. t., wlierfin thtre is the coinbinetion of the three 
V«d(i$ of the tliree loodew of ritee ijerformed with the 
Rid of A hota, ndKvuryu And 9idg(tUt. or it may xneaa 
that they were geneml^y ^^erformwl in the 3V«to A^ 5 e. 
Therefore, you ahouid do them alwRya; ‘ S<Uy(tkamah" 

‘ wishina for those friiite which tli^y can bw.' This U 
your route for the Attainment of the fhuU of Karriui. 
SuhrU<uy<t‘f vvrformed by you; Jjok(t is what ia found, 
or enjoyed ; hence the froats of KavTMt are denoted by 
the word “ lofcft." The meaning ie thM, to atUia 
them, this is the route. Tlieae KwrmOt Agnihctra and 
the rest enjoined in the form the road, the 

means for the Attainment of the necesaary fruite. 

iM 1 ii 

When the flame of the fire burning high ia moving, 
then one slxould i)erfoTin the oblations in the ai^ca be¬ 
tween the portions, where the ghee alioidd be ponred 
on either aide. 

Oom.^i the varioua kinds of hwma, agnitiOtira If 
flwt ejqdamod to show wliat it is, beoauee it ii the first 
ofaUitofWt. How is tlmt to be performed ? ViTkso 
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flame movpg, till* firp heintf wpll TkI hj fuel, thas 
in tli6 flame no moving' l>ftwe»*n the ]>ortioiu where 
quantities of ghn- are i*omecI on either aide, ia, In tha 
place called (W'ljmthwut one Bhould throw the obla- 
tionfl intendin« them for the fietoi't, As the same hae 
to be done d urine many daye the pluml if 

deed. TUif kemna which conBiata in properly 

efferinfl: the oblationa, etc., it the road to the attainment 
of good worlda but it ia not eaay to do that properly 
and the impedimentH are inanj. 

II «|^|| 

He whose ngniJuyti'n ia without Darta, without Pow- 
wmtwt, without Cfuttxmna^a, without (i^roi/mna, 
ttilhcut am.i ((rneale) and without oblation is without 
ttiewfliewi, or irregularly jierformed, dertroye hii worlds 
till the eeeenth. 

Oon.—Hov iithat bo ? ‘Without J)ar9a\ with- 
out ritual named i>aew; for, one who performs (upiiAo- 
Muhould neceaaarily perform JJarati 5 though connected 
with a^nikoira (as a part ofit) it becomea as it were 
an atWbute of The drift is A^nihctm 

without i>ftraa iierfomed. T)ie exprewioni "without 
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etc., AS Attributes ai ugniKrArd should 
be flJinilArly nottid ; for, hi) Are e<]iULUy tlie of^nu 
(iwts) ci( OipUhotra. ‘ Witliout PauwmoM/ devoid of 
the PmrnamAia rituel ‘ Without 07«ttt4m«ya,’ de^ 
void of the Ohniivnruuyn ritiial. ‘ Without 
devoid of the (((p'aytna ritual which in to he }>erformed 
in Autninu, etc.} similarly ‘ without (itithi’, devoid of 
the daiJy propitiation of fcuestn j ‘ ak\U<vm\ oblatiou 
not offered well by himself at the time for agnikotra. 

Without vai9Widwa'\ like " without Dtwea". ‘rnwra 
devoid of the tioistKtdsvn ritual. Is irre^larly pei^ 
formed/ oblation though offered, not offered in the 
proper manner. What such terma, aa agniftairo* fll* 
performed or not i^ormed at all, leads to, is stated 
immediately after. * Till the seventh*, inclusive of 
the seventh. ‘ Hi*/ of the doer. * Destroys the 
seven worlds of the doeri, seems to destroy : becaose 
only the trouble taken is the fruit; for, it is only when 
ftarmrt is properly performed, the seven be^?la- 

ning with Bhv. and ending with 9(Uya are obtained as 
result, according to the fruition of the kamuh These 
worlds are not obtainable hy agnihotra and other 
kamui, ^lerformed as just above stated and they are 
therefore said to be as it were destroyed ; but the 
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mete troabte U ever •, oty it ituj bei couetrued 

to tnMD tl\et the titree AncestorH (the fetlier, the 
gnuid-£atlier Aod the f:re«t*|^od'fAther) fmd the three 
deecendenti (the eon, the j^ideon end the i^reAt* 
grendtioo) cosoected by the offer of obletioDs do not 
ooofer Any benefit on liie eoul by virtue of the offTiihotra 
end rest, performed m above itated. 

fiTifr ^ *?^rareT ^ g#fpTT m ^ i 

^ W ^ \n 

Koii, karaU, eleo fMn<^jwa, eujot^^ 9udhvm^ 
fUMmOf sphulinffiniy sod vi9vamchi are the seven 
moving toogues of fire. 

The seven toaguee of the (flaming) fire^ 
&om haU down to viivavucfiiy ore intended to swallow 
the oblations thrown on it. 

tgrj wf3mi%5 i 

dHU-^dl? ^ II 1 v l| 

Him who. performed J 0 »ma (njTniAotra) in the 
height flamei at the prop« time, these oblations, per- 
fixmed by lum, condaot through the rays of the sun 
vbsre the T«ord of the Zlewe is sole sovereign. (14) 

Chrru —The iipmAotri who iierforms the iboma, 
o^ilofra and the reet, in these different bright 
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tortj^u^B of tU^ iTTft, St the time lixed for the {>er- 
ibrmsnoe of the kfv^nui, tbeee oblsticme (performed by 
him) becorDiuK eo meny ray^ of the eun conduct him 
to Heaven, where Indm, f^ord of the Dtva$, eiogiy 
ruled over all. ‘ Ad^idayfin,' takins (the Mcrjficer). 

«f*rT5?TO! i 

ftjijt 9T^iTfin?^siq?W ^ T. §f*??r WV 

These ohlation** nhiniiiK Hrifcht carry the sacrificor 
trough the rays of the sun bidding him welcome, pro¬ 
pitiating him and greeting him nith ]>! easing words. 
This is the well-laid path of virtue leading to Brahr 
maioka. (16) 

Com .— How these carry the aacrificer through 
the snn’s rays U now explained; calling eocne, 
come," these bright oblations greeting him with 
pleaaanC wordd, i.s., with words of praise, etc., and pr<^ 
pi tinting him, i. addressing him with such pleasing 

words, as “ tins in your virtuous and well-laid road to 
BroJmaloka, the ^uits of your deeds.” The word 
SrahmoMt by the force of (he context means 
" 5wirjw or Heaven. " 

Jjr 5TTTTO ^ Ht 

$ 
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The eighteen neceMcary for tba L>er 6 umasice 

of seenfloe are txnnaitory uul not i)ermaiLmt and WnM 
ilk jt 3 DHtur«lnterior»liAt been lUted m resting upon 
tiisee. Those ignorwt penons who delight in this, as 
Ming to hllM, aguQ fidl into decay and death. (16) 

Ci>»v.— This hvrmi, devoid of knowledge, hetuv 
bnt this oiucli fruit and being aocompliihed by 
ignonnoe, desire and action, is eepless end is the 
sontce of misery, Therefore it is condemned. “ jPi<»oa” 
fftoue ‘ ephemerer because these are adridha, 
aot |>ermaneDt. Ta^wvntpa^ the forms of sacrifioe, 
i. necessary for the ^>erfomianoe of the sacrifice. 
Eighteen in manher, consisting of tlie sixteen JZfttrbiv, 
the sacriiicer and his wife. Karma stated in the soshns 
depends on these. Avariimleamiay i. a., mere ZscM'wia 
devoid of Imowlsdge ; and as the i>erformance of ha/nna 
wtak^ is inferior dqtends on thAe rij^teec who are not 
pensanant. The karma done by tliem and ite fruit are 
ephemeral, ee, when the pot ie destroyed, the deetruc* 
ttoD of milk, ouxd, etc., is U, fiollowe. Tbie being eo, 
(iroee ignorant jiersoDs who delight in this karma as 
the means of bliss,tali again into daoay end death, after 
staying some time in Heaven, 
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^ «RnTTHT: I 

3rT?5*?i^: qjn ^tJTJTRT ^tnw n S'* n 


Beiofr in tlt«* midst of ignomnc* and thinking in 
their own mindx Hmt they Are intelligent end lenmed, 
the igntWAnt wAnder, nfflirtecl with trouhleH, like the 
blind led hy the Mind. {17) 

Cwi,—Moreover, being in the inidetof ignorAnce, 
i. e., being utterly ignuTHtit And thinking in their 
own .miudH we alone ere intelligent and liave 
known kII that should be known." Tluw flatter- 
ing themselvee, the ignorant wonder much afflicted 
by old age, sicknese And a lot of their troublee, being 
devoid of vision ae tlie blind in this world, going t he , 
way ^wnted out by i>ereons, them wives blind, &11 into 
ditch and brambles. 


vfh^Rjt w f?TrTtf gwir i 

H n sc ii 


Tim ignorant following the divenie ways of ignore 
ance, flatter tlienmelvea timt their ohjectK have bon 
fMoompHslied. As these followera of harma do not 
learn the trntb owing to tlieir dwire, they grow 
loleerahie and after the ftiiita of their k/wma are con- 
tmnerl, &11 from Heaven. (lg)l 
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0^. — The ]gaonnt &ctin)i, divenel; ac«ordiiL^ to 
tgnoraDce, fUWr thAmeelvf a thet they beve achieved 
vhat they should. Tide beinf? so, the followers of 
hoTTM do not learn the truth u they are nmiled with 
the desire for the fruite of kwr>ia ; they ftrow mi Her* 
able for that reason and fail from heaven after the 
friutB of their karma are coosumsd. 

q g qqwr ' 

STTO If 11 

These ij^orant men regarding sacriAcial and cliarit- 
able acts as most important, do not know any other 
help to bliss; having enjoyed In the heights of Heaven 
the abode of pleasures, they enter again into this or 
even inferior world. (19) 

Chn.—“** I»kiwn," luK'ma enjoined by the as 

sacrifices, ete. Purfon^*' kaniM enjoined by 
eoeh as the digging of i>ools, veils, tanks, etc. 
guding these alone as the moat important aids to the 
attainment of human ol^ects, these ignorant men, being 
Iniattiated with attachment to their sons, cattle and 
laiativee, do not know tlie other called ‘knowledge of 
self’ which is the help to bliss. Having enjoyed in the 
top of heaven—the place of plssoures—'the fruits of 
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their fearma, they enter tifcun inw thii world of men 
or even inferior world, each ee the world of boritootel 
beinffj, hell, etc., Acoordintf to the reeidue of their 
ktviDxa. 

^ JWfftrT mrvmi u ii 

K«t they who jjeifijrin tapa^ end mwWAft in the 
forest, ]\h\ iTtn a control over their Henees, leAroed and 
living the life of a mendicant, go through the orb of 
tlie sun, their good and had deeds consnined, to whew 
the immortal and iindecaying put-usha itt. (20) 

thoae who possess the knowledge con^ 
trary to that of \)^non8 previously mentioned, i.a, the 
hermits of the forest and tlie SiwyfuiTU. ‘ ThpoA,’ 
the knnna enjoined on one's order of life. * Sraddha,' 
the woinltip of the Kii'a,nyfXg<vrb)uh and other deities. 
‘ Upavn4(intiy follow j * Amnyt,' living in the forest. 

SwUah* having control over the gn>u]> of senses. 
‘T/eamed' IncUidea also liousedioldem who ikwms 
chiefly knowledge, living by begging i hecAuae, they 
have nothing to call their own, ' laving on alms' is 
connected with ‘living in the forest,' "Through the 
orb of the Kiin,* through the northern route indicated 
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by tb6 -ua. ' their Rood and bad deeda 

ooMuinea. 'Prmnti: Ro with excellence. 

«Wbw^* to ScUyaioka where Uie immcrtoJ PttrueA*, 
the ftwt bom, undecaymR Htrwtytbfffirbha i». ‘Ua- 
dacaying/ bectiiee be Uvea to the end of wwarft; 
With thie, end .the nwvemenU within the lede of 
attoinaWe, tUtoi^h npura vidya. H it ^ 
nSd that wm© tbie ae emancipation, we nay it 

b]»ot so, becansa of the flrtetM, ‘Ail his desiree «e 
av» here absorbed’ and ‘those inWliRent pMSOM 
whose mind ia coocenliated reach the all-vervading, on 
all sidM and enter into everything, etc./ and beeaose 
of the mention of emancipation being irrelevaat in 
this context 5 for, in tbe course of treating of the 
a^a wdyOy there is no pertinency of emanoiiation 
being brought in. The consomption of karma sjjoken 
of b only relative; all the reeuH of the apara vidya 
being in tbe nature* of ende and means and diversified 
by die differaooe of acta, requisites and fruits and 
partaking of duality is only tWs much, which ends 
wUb reaobing Aftrn«yev<M'Wu». Accordingly also It has 
been sakjby Jf 4 MW gi>eakingof thevarimis ftsges with¬ 
in wMori from the immovable upwards t ‘ Tbe wise 
ooniddfr this a high snd pure stage to attain the world 
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of Brahnaf the Pi't^apaHs (entUtte), virtu#, mahai 
And av^aJeia. 

II XI II 

I#t A Brahmin having fXAtnin^d the world" prodtio- 
9 d by Ican^rna he free from deftiren, thinking, * there is 
nothing rtemal iwodnced by k(vrma*‘, and in order to 
aa|nire the knowledge of the eternal, let him 3am4d 
(sacriUdal fuel) in hand, approach a perceptor alone, 
who i« versed in the Vedae and centered in the 
man. (tl) 

Oom.—Now, this is said for the purpose of showing 
that only the person thoroughly disgusted with tU 
sitmettra which is in the nature of ends and means, is 
entitled to acquire the para vidya. ' PariJcehya,' well 
knowing that the subject of apora vidya ooosieting of 
the R^, and otlier Vedae, perform able by a {leraon 
tainted with the defects of natural ignoranoe, desires 
and korm has been intended for a t>eraoQ puaaessed of 
such defacti and after examining those worlds wlu<^ 
are the fruits of suoli karma tierformsd, attaixiable by 
tha northern and aouthem routes and tliese others such 
as Hell, the world of beasts and the world of departed 
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gpiriU, which An> tlic miiilt of thf vJc^d of not liorform* 
ing the pTMcnbed ktvrma Aod perfomin^ the forbidden 
kama; after having exvoined theie worldu with the 
aid of axiwrience, infereneei analoKica and a(frirwu, i.i., 
determined the trixe naturei of al) theee world* atUin- 
abla by one, within the o(»tmwa, beginninff &om 

^ avyakn down to the immovable, manifested and 
unmanifeated in their nature, productive of each other 
like the seed and iU sprout, afptated by a hundred 
tbooeand troublet, &nffile like tlie womb of the plan¬ 
tain, similar in kind to illusioo, the watera ^ the 
mirage, the flhai)e of citiea formed by the clotids in the 
dreama water-bubbles and foam and destroyed 
aveiy moment and diacanling all these as being }>to 
dneed by good and bad deeds and acquired by kitfitaa 
induced by the dtiilU of ignomnee and deaire. The 
word ' BtaJvrrwna ’ i* here used because the Brakmi'i^ is 
specuily oompeteot to acquire tlia knowledge of BraA- 
nan throng wholesale renunciation. Wliat he should 
do after examining tlieee worlds U explained. * A^irvo- 
dam,' the root vid with the prefix here used in 
the eenae of fteedom ftom desires, The meaning is 
thu* he will get disgusted. The mode of diigiut Is 
thus shown $ ' Here.’ in tfmd/tra there is nothing which 
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ii not inAd<^ ; for, world* i>rodwed hy kanna 4 ro 
tnatitory. Th^ i* s thwp ie nothin^f eternal; 

for all ka/ma Is helji to what in merely tranntory. All 
that 16 i>rodiio«i by karma i* one of four kindji, that 
which « jmxijiced, that which is reached, that which 
ia and that which is morlified; Ivyonrt thin 

nothia^f can be done hy koffna. But I am a seeker 
after that consummation whidi is eternal, immortal, 
fearicM, clianjjelewi, immovable and wn stent; but not 
after one of a eontraiy nature ; of what nae therefore is 
kfvmui which ia full of trouble and which lead* to mis- 
^ly V Thu* disgiuted, the Srahnwi should, for know¬ 
ing that abode wldch ia fearle**, full of blisa, not made, 
and eternal, only apjiroach a j»recei)tor, ix«eeasifig 
attribute** such as control of mind, control of tlie exter¬ 
nal senses and tnercy, etc-, (the force oftiie word ' alone* 
is to show that even one verswJ in the recital of the 
$n*tra» slionld not indej>endenlly hy himself seek the 
knowledge of the Brfihm/in) with a load of in hie 
Imnd. ‘ versed in the recital of the Faetee 

and the knowledge of ite imj>ort, ‘ BmkfwwiUhOum't 
\ik*fjapanuhiha and iajWiiehiJut, this word means *one 
who ]* oenti'ed in the ftviAnwMt devoid of attrihiites and 
without a second, after renouncing all karma ; for, ona 
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p»rforminj( ka/nnA cannot be centred in the 
oa BMouat of the ent^roniim betveen karma eod the 
knowledge of the H*Wag dul^ approached 

^e ,9'iM*U| let the £n2h7)vtn{)TO]nti*te him and qiieaCion 
hiiD About the true end immorUl 

^FnjiT ?rf mpftvni h \x n 

To bin vho Km thue approAcUed. wboee heart is 
w^l fubdoed &ud vho hee control over his senses, let 
him tmlj teaoh tlvtt BvahrMnidya by which the troe 
iCAmortAl ia known. (22) 

Obm.—' He,’ the leemed preceptor who knows the 
Bro^irMn; ' VpawMxa/jfa! who hes approeched him. 
^^IwRsrAt, i.s., well, according to the ^Pta- 

sonto o&sttityri,* i.e., whose heart is subdued, who 
is free from such fruits u pride, etc. ‘ 8 (vrM/av%taya>^ 
who bw eoBtrc 4 sJso over the exterml senses, i. 
who has turned away from ovarything in tbe world. 
* By whioh lmovledg^' by thejMra vidya, * AhhararrC 
that which Km been desorihed u impercwdvahle, et«., 
mi denoted by the void because it Is 

sU psmdiag i or, beoauee it Is seated in the city of tha 
body. * 3 aty<m,' the eeme, becsase it U truth in ite 
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URture, *Ahfuira; bMAtuR it knowH no dw^y, 
beoaai«i it ii RMtliless, And becauae it kaown no 
dA^otiOB. ‘ Vetia’'m«na i know.' Tbe awAnin^ 
* Ifit him t«Mji tliat kaowied^ of tiio lh<ihman, u 
it AhouJd bo taught ThU h the duty of aIm tbe 
l>recoi)tor, that ho t*ho«id mAke the good p«i>il duly 
Approaching him. cro« the aea of ignoMUce. 


Hew ends the comoientary on 
the second part of the 
J'irst MundsJca. 


Here ends the hirst Mimdaka, 



SECOND 

A1undakopant9lu)d. 

» A R T I. 

^ jrw% Rw. i 

«i(wt: sranp?? <w 91% 11 % 11 

Tliie w tfiifi: M from the flaming fire ifl^me forth» b; 
thoiuumde, f)})iu‘k;‘ of t)ie &&jne form, sn from the immof' 
tel j>row«d, good youth, dix^erw jiva^ and they find 
their way hack into it, (1) 

C^,—Everything made, na the reault of apara 
vidyn Hm already l>een vteted, That entity ksovn aa 
frotn which aomeam deriveH ita strength, from 
vHlch, u ita iinmortel aouivo, it ijroreeds and into which 
it If ag^n abaorbed ia tme; the aubaequent portion 
of t}>« book ia begun for the inirjHve of explaining him, 
who being known, ail will become known and who ia 
th« subject of ‘ Brahmavid^i.' The Aaiy<im or truth 
vtueh ia the auN***^ i>f fbe a^ora vidyn and whicii 
ia in the nature of ttie frnita of hw^ut la only rolatively 
true; but thus which ia tiie aiitgect of jxwn vidyn Ja 
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true, b»ing d^ned as &h«olut«i 
ThisAat^nf^t !e real, ht-ing tlie guhjnct of knowled^ ; 
the other 9 ai^m ift felne, belnf^tUe xixtgrct of if^omDoe. 
How co»M men directly eofpiise the immortiii end real 
Pwti^Ka, fleeinff that it)» altocfetlier beyond the reach 
of direct peroeijtion, To tliU end, the pvea an 

exam)»le I ‘ Ae froin the five well-fed Hjiark", i.g., itarti- 
dee of fire iaHiie forth by tlionaanda like fire in their 
form ; eo, from tlie iimnortHl abode deecrihed. diverae 
jw(U, diverse becanae of the difference of conditions* 
i-«., in their variowi bodies, come into existence. Jxist 
a£ from (tica4, the apacea enclosed aa it were witliin the 
Hmite of a ^>ot, etc.’ As these ajyioes undergo varieties 
corresjiondiDg to the varieties of their conditions such 
as pot, etc., 80 also tlie jivfu Hccording to the varieties 
of their bodies created hy names and forms. The jiwi 
are absorbed into the immortal puntsha when the 
bodiea coaditiooing them cease to exist, as the variotu 
cavities cease to exist, when the })ot, etc., cease to 
exist. As the origin and destruction of tlte various 
cavities in the aka$ are due to its being enclosed in a 
^>ot) etc., so also the cause and the absoq^lon of the 
yiva are due to the ohKara, being oondltloued by 
bodies bearing names and forms. 


^26 HONfUROrAKISRlC. 

• 

flRWWWltt 5nr: I 

TOjrot ^WWTt 5jtff infFTHTW: W M ^ 11 

He ig hritfbt, fomtlfM, n]l*ppmdinK» existme with- 
cut und within, nniwm, wjtUont/>m>ja, without mind, 
ivud beyond Mie nv^ub't^o, which i» heyoud an.(2) 
Con .—Vitli h new to deecrlhe tlie nntnre of llmt 
KiJoskara, $.<.> which In Iwyund wliat)« Inown $m nvyrt* 
ifertto (til* uamAoifested), the eccd of ftU name and 
ftitm and traaecendiaff ite own inodidcatioii^ which in 
<ievoid of nil rarietiee of conditions and bereft of all 
forms like the okas and wdiioli ia castable of Iwin^ only 
iJW*ti>‘ely defined, tlie text aaya tliuH. * Divyuh,' 
bright, being }ielf-re«(|deTident, or boro of itself or 
diatioct from all that ii word I j. *Hi’, hecauae; anvur- 
JbA,’ having no form of nay kind. ‘Ptu'uaA^,’ all* 
{ittTadij^: or B«at«d ia the city of t))e body. ‘ Sttiahyttr 
'hh^fcmtarak' means * existing both without and witiiin.’ 
Unb(»D' fa 'not born of anything/ iA, neitlker 
from itaelf nor from any otlier, there being no other, 
from which It coold be bora. As wind, etc,, in the 
ctae of wa^ buhhiea, and ai the pot, etc., in tbe 
owe of the difierent cavftiM of okas, ao inodifrcatlona 
of tilings, have birth .for their aource, and all theee 
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modiHcibtioxis ar« dsnied wltes birtU :i deoisd. The 
drift is tbaC Is botU without snd vitliln, unhoro 
And tlier«fore undecAjin^;, immortally ob&iigeleM> 
constant and fwltsa. Thon^b U« a^iji«nrs to ha in 
tha varioufl bodiea with yrvAKh, with mind, with senses 
and with their o^ecta owintf to Che if^oranoe of thoM 
who \)eixH*ive difference of c^mditions, such ns bodies, 
etc., as they see in tlie nku^ the colour eto.y of tbe 
Hurface ; but xtill Co thoHe who a«*e tbe reality, be is 
without yrtvim, etc,; be is withoxit prma, i. 4., in 
whom the mind, which lias various active powers and 
whose cliancteristic is motion, does not eadst. He is 
without mind because in him the mind with its varions 
powers of knowledge and witli its characteristics of 
volrion, etc,, does not exist, It should be miderstood 
that of him are denied tlie varieties ^ trinds such as 
prana, tbe active sensory organs, their objects and 
accordingly intelligence, mmd, theorgazks of knowledg;a 
aod their objects. Accordingly, another SruH sap 
* It seems to think and move,* He is su^Ara or pure, 
because both these conditions are thus denied of him. 
Tlie Ak§hara which is beyond all, the Avyakrita 
whose natore is indicated as the seed condition of all 
name aod form, hi it is known to be the seed of all 
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m 

«0icU tad cauawi *par(m’ h^cauM tb» aUhara 
kaovD u <Hr|raiMn it la iU conditioa abov« all 
iti laodificfttiMu. if beyoad arm 

tUa uatDADifMt^ nk$K(t/m, t. t.. not aubj^ct to Aoy 
ooaditiooii. In whom i» t)ie nk$Juir<t known m 
aJcas with all tli<* o1:gocb< of diuiHty (Strung m 

varp and woof. How then vonld it b»< Mud to be with¬ 
out prana, etc y If prtnui, etc., exioted m (iucL Id 
iheir ova forme before their erfation like the pMA'Vttha, 
(hen the punuhn oea be wid to he vitli prana beoAoee 
of their tlien existeoce ; hut they, the promt, etc., do 
not, like thept6rt(e4f(, exist in tlieir own forms, before 
their ore&tioa. So tlie highest puru^ut is without 
pmno, etc. 

tjaw»Rirr in^ *r: ^ i 

m sTfa^hcTTra: ^rWr i) ^ ii 

tYom liim Are bom thepmm«, tbeiniod, all the sen¬ 
ior; orgAfis, the ah/i6, the wiod, tbe fire, WAter and the 
eutb wbieh aq^)orhi aU. (8) 

Cioni.—As Dtvadntta Is e&id to be * apiUra* when a 
' pvtra' is not bom to him, bo ft U explained how it is 
mfd in thw connection that in tbe esse of the purusAa 
theprMA, etc., do not exist; because from this 
purus/W alone viewed as conditioned by the seed of 
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Qund and form u bora tha pmna, tha modidoation of 
the ot^aot of i^aonaoOf n mora namo aad in it* natara 
a noa-antity ; for, another jSMe wye * The name ia 
mei« epeeeh, a modification and a &liehood *; by pranOt 
which lean o^eot of iterance and a fidsebood, the 
higheet cannot be Baid to be }>oueAMd of it {prana\ a» 
a eonleea man cannot be eaid to have a eon, by a eon 
seen in dreame i einiiUrly the mind, all the neniory 
organe and their ohjecta are bom of tbia. Therefore, 
that heia really without pro^io, etc., is establiabed. It 
should be known that just as these prana, etc., did not 
really eRut before the creation, eo, even after absorp¬ 
tion as the organs, the mind and the senses, eo the 
hfMUa$ which are the causes of the bodies and c^i^ects. 
* Khan* the oJcoa, the air internal and external, o 
various kinds such as etc.; * JMii\ fire. 

‘ A*pah*f water. * PnUwi,’ earth, ‘ ViMMuya,' o 
all. All these whose attributes are sound, touch, form, 
taste and sxndl and which are reepeotiTely formed by 
tiie combination of the latter with the previoiu attri¬ 
butes are bom of him.’' Haring briefly stated the 
imaorW, unoohditioned, eternal Pun*$K<i, the oljep* 
^(‘para vid^ih by the text ' Bright, ibrmlsM, etc.,’ the 
next proceeded to explAln hie nature in detail 

9 


tfiVDASormsfl^. 


lae 

at l«sgtL It ia only when a thiag ia axplaioed 
tviafiy aad at Uogtb it becomM capable o( 
aaaily undaratood aa if aiplained by Suiras aod by 
tbeir aammantAhea. 

frt T#«*wi Ira «^^TTOTT?*n iraii 

Thia ia be, the internal atmm of all created things 
vbosa h«ad is agni, vlwwe eyes are the sun, aod the 
moon, whose ears are the four direotions, vhoee 
fpeecbea are the emanated Vedas, whose breath is vagu^ 
whose heart Is all the universe and from whose feet the 
earth proceeded. (4) 

Obm.-^Thia text is intended to show that the vircU 
purusAa within the globe, who Is hom of ifsmitya^ar> 
Itha the liist bom, is bom only and a modification, of 
this pwvsha, thoogh a|iparently distanced by an inter¬ 
mediate principle. The test also describes him. 
*Agniki^' the dew Icka or svor^a, from the 3r^ 
'This loka verily is Agnif 0 Chutama.’ 
bead i whose eyse are the sun and the moon. The word 
' yoeyn* (of whom) ahonld be reed in every clause. 
The void *asga* subsequently occurring being converted 
Into 'yoeya* whose speech are the opened, s.s., celebrated 
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retioA. ‘Hrid(v^; hwirt. ' Vitwim* the whole 
univfwe. The vhole univeMe in only a modificAfcicm of 
the mind for It in ivbeortMd ioto the mind daring sleep 
Aod because it iMiiee from the mlod whe& WRkizig, like 
sjwkR of fire and frOTn whose feet the wth ww born j 
thU deity, all-^iervading, endlese, the first embodied 
existence heving for its body the three Uka$ is the 
interior uhuin of all created things ? for, it is he who, 
ID all created things, is the seer, the hearer, the think- 
er, the knower and who is the cause of all. It is next 
stated that all living beings who come into soenmra 
through the five fires are also bom of tlie sa m e 
rxuka. 

5ITT%: %icf^ wif: mi ii « « 

hVom him tlie AffiU (2)yu Icka) whose foe) is the 
sun; from the moon in the i)yu lok(ty pwjanya 
(clouds); from the cloudB, the msdicinal plant that 
grows on earth ; Irom these, the male (fire) which sheds 
the semen on woman, thuB gradually many liviag beings 
such as BrahviAnSt etc., are bom of the Pumeho. (d) 

' Cftwn—‘From bira,* from the PwusA<t. the 

£>piihha, a kind of abode for man. That i9 


m 




d«urib«d, * Samidhahj’ fuel; for which th« nxQ i»» w it 
ver#, a M ; for, it Ic by tb«> aofi that fcbo 
lighted. From tLei moon emorj^g out <fi Dyu l^ka 
parjnnya, tbo ceoond ic producod ; nnd from tho 
pw^nya, tho medicmol jdauta proca^df fftow on oarth •, 
and from tho medicinal pUnU offered to the purusluv 
fire ael’^'iD^ u the materuJ cauae Che man (fire) ihede 
cemen on the woinaQ (fire). Thua (?r&diia]ly from the 
me produced many liviu}; beioKR cuch ca BnJt- 
IHint, eto4 moreover, the belpe to hamiM end their fruite 
also proceed from the Pv/ru$ha~ 

^h?T jjfns 0? i 

immv titr ii ^ ii 

From him the Rig, the Soma, the Ya^r, iXibcAo, 
aacrificee, ZtcUau, DahHna, the year, the eacrificer 
axid the worlds which the moon aanctifiea and the roc 
iUnninatec. (6) 

from the PvnuAA; ^iiioAo4 
the manint vhoee letten, 5eet and andinjEc tro deter* 
mined end vhioh an meiked by 0hh<uyda4 (matte) 
Like the gayaifri. Sana with ite fivefold end eewin* 
fbU oUerifioation oharacteriaed by etho6a and oUua giia 
(moifo^ * To^' mcMfrMe in Uie form of eentenoeav 
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vboR^ IdUera, fe«t and ak d^termindd by &o 

ml«R. Tbm tbmfbU monirat. *i)iM4S*, i«d- 
tritons luch at the wfaHng of a (a Mad of 

coid)f eto,, impotod upon tlia prfbrmer (of o nacnDoa). 

* Tftfifvu,' All Morifi«8 Riich AD eto, ‘ATnrtw’ 

MACrificM whicli rAqxiiro a (t.t., AAcnflcuil iiott). 

rtwATcJt dintributod in tAcnllc** from a 
tinslo oow M\) to unbounded vholr wealth. ‘ Yoar,’ 
etAted time ae a necessary m unct of karma. * Ya^c/nwna' 
the performer, i.<., the AAcrificer. Tbe worldt vhioh 
Are the fruits of hit karma are next desoribod “ vbibh 
the moon rendeit tacred and where the tun Bhinet**! 
these are attainable by the northen and soatbm 
routes And are the frnitfi of the Asorma performed \fy 
the knowinj; and tlie b^orant. 
fTWW TOWt vn1% » 

mQiqi4^ tivr nr^i U '> u 

From him also the devcu are varionaly bora, the 
9adhya$i the men, tbe cattle, the bird, tba prana and 
the cpafM,j tbe com and povo, tapat, deeotioo, tamtb 
BraJiTnaakarya and injusotioa. (7) 

Cf&n. — Ta^nuUy ‘from him alio, from thej»urus^. 
•Vanoualy,'in various ^oups aoob as voeiUf etc, SoTnpnr 
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metahj «ll bwn. S»lAyM, ft of i)wM. Mm 

thofte ^ftt ft» fatitted to perform karrM\ oattU, both 
of the TillftRc Rud the fbreit. Vayamti, birde. The 
food of men, eto„ The Pr<ina end tho Apawii com 
and yawif to b« uwd fur inaktojiC A^vie (oblations). 
T(Vpa%, both as an india}>Fn«ab1a adjunct to hvrma 
vhoto efficacy lies in tlie piirilicatiOD of the ^jorfonnerand 
aaanindopendantmeaneofftttaimas the h^its of karma. 
Dwotion, toat state of mind vbloh precedes the maatal 
calm and a belief in a future etate nrcev^ry to the ao* 
eomplishmeat of all luiman enda Similarly, truth, i.a, 
avoidinj;: falsehood and ei>eakinK ont vbat baa really 
ban>ened, without harm to others. BrahTJUu/uiryam, 
absence of eexxial intercourse. Ii\jvn<tion, the state¬ 
ment of what oii^ht to be done. 

WT ffW: • 

JTR rt ^ STW OK dH II c II 

From him am borne the aevenjWMUU, the seven flames, 
their eevenfcdd fuel, the sevenfold oblation and these 
Nven iakas where the prancu move, seven and seven 
in aach living beinjjf lyin^ is tliecave, there Azed. (8) 
Oom ,—Ajiain the seven pranat, <.a, (organs of sense) 
in the head are bom of this pwnuha alone. * Their 
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sevsD fUmes,’ their light vhich eslighteofl their otgeote. 
SlmiUrlf, the sevenfold fuel, their sevenfold olijeete; 
for, it is by these ol^eofcs thet the prana$y t.s., orgeas 
of sense ere fed, ‘ The sevenfold obletions the percept 
(ions of the sevenfold objects i for, another Sruii se^s: 

lie oSers the oblation which connists in the ^jereep- 
lion of the objects by the Benses” The seven lokas, 
t.«.» the seats of the senses where the pranat n^ove. 
The clause “ where the jswum move ” is intended to 
exclude the vital ura, i.e., pranay apa/na and the rest. 
‘ Lying in the cave,* lying during sleep in the body or 
the heart. ‘ Fixed,' hxed by the creator. ‘ Seven arid 
seven’, in every living thing. The zneaoing of the 
context is that all karma ^>erfomied by knowing men 
who propitiate their Airwtx and the froita of such 
ka/rma as well as the karma perfonnad by the igno> 
rant and tbeir means and ^its ; all these proceed only 
from the highest and the omniscient pu/nnha. 

^ nw 5^n%Tf?r jrttpw h s w 

From him proceed the oceans and all the mountains 
and the diverse rivers ; bom him also, alUhe medicinal 
plants and taste, by which encircled by th^Bhuioi, 
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groo intirmediaU Atmans i,$., subtle 

body is Meted. (9) 

Cbnk.-^* From him,’ from ths punaha. ' The 
oceanj\ &1I, the salt ocean, etc. ^Mountains’, the 
Himalayas and the rest are all from this punteha. 

* SyandanU’ flov. ‘ Rivers’, such as the Genges. 

* Sanarupah,' oi many forms. From pwusha, 
also proceed, the medioina^ plants, such as com, }fava 
paddy, ate. ‘ Tute,' uxfold such as sweatnees, etc. * By 
which’, by which taste. ’ BhutaiK' by the five ji^roes 
hhvSas. ‘ Panv9thiiUi^’, endrcled. ' Tuhth<M, is 
seated. ‘The internal Atnan\ the subtle body, so 
c^ied, becaoae it is the Atman, as it were, intennediate 
btfween the gross body and the soul proper. 

S?? ^ <T^ I 

br 5iwt (bfbitcfii dwi im • m 

The jHtrus^ alone is all this universe—^orma 
and All this is Brciman, the highest and 

the immortal who knows this as seated in the cavity 
of the haart, nntiei knot of ignorance even here, 
Oh good looking youth! ( 10 ) 

Cbnu-** Ihda, outof ail this is bom i there* 

fore, ss the Sr^ says “ The name is mere ipeeob. a 
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modification and a fiUaehood and the pwnt$ha alone ia 
true, " Therefore all tbia ie only pwu9Ao» The nai- 
vene haa no separate existence apart from jKsnceAo. 
Hence to the question propounded '* 0 Bhoffovanj by 
knowing whom, all this hecomee Icoovn/’ the answer 
hag been given, t.a., when this i^rusA/t, the supreme 
the ftret cause is known, it becomes clear that 
all this univeree is purus^ and nothing else exists 
except him. What then is this “all," it is thus explain* 
Kama is of the nature of and the rest. 

Tapae, knowledge and the fruit dne to it. By 'aU* 
tius much is meant. And all tliig is evolved out of 
Bi’ahman^ Therefore eveiything is BraJiman. He 
who knows that he himself is this BraJman the high¬ 
est and the Immortal placed in the hearts of all livisg 
beings, destroys' the dense tendenciee of ignorance. 
Iha, even while living and not merely after death. 
8 oum^, good looking. 

- 0 ■ — ■ 

Here ends the commentary 
on the first i>art of the 
Second Mundaka. 



SECOND 

AliMibako^^anidlfaD. 

> }Ot 

PAkT. M. 

^nc in <1 u 

&ight, w^l-fixed, moviof; in th« And 

tb^ support of all; in him la all t}iu univena centred, 
what moved, breathee and winks. Know this which is 
all that Lbs fom and all that ia fonnlesa, which ia to 
be aonght after b; all, which is beyond the reach of 
mao’i knovled^. and the highest of all. (11) 

Oprn. —It ia now explained Low the akshara which 
ie fimleas, could bp known. bright* ahlaing 

u the percipient of sound, etc., according to the SruH, 
** It ihinee through ita oonditioBa of speech, etc.” It 
is Hen in the heert of all living beings appearing 
thare with the attrtimtee of seeing, hearing, tl linking, 
knowing, etc. This Bniunan shining is 
well seated in the heart. It is celebrated as gvhncKcf 
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ran bec&UM it diovm in the cavity in modes of eoein(7» 
hoArinj^, oto. * Ore«t’, beoftaw it U ereftter thazL 4U. 
Fadam, i«iohed hj & 11 , becauee it i« the eoAt of all 
ol:(jecU. How is it uUd to be etc ? Because in 
the Brahman nl) tiiis iioivene ik ceutml as the varioua 
spokee are in the vheebring of tUa obarint. Ejat, 
moving, i.at birOe» etc ; pintitij hrentltee, i,e., men* 
cattle,etc., having iwawt, ajyinuit etc j and* winks*, all 
tliat winks and all tltat winks no/, from the force of 
the ^iMticle } this in whioli all is centred, know, O 
disciple, that that is your own atman ; both $ai and 
osoi i for without It, sat and (i*aiy tliat which has form 
and that which has not, f.e., the gross and subtle 
do not erist. V<vrmyam. eovetable $ because of all 
objects it is the only eternal entity. Pwram, distmot 
from, or, beyond ; this is connected with the ezi^reesioA 
** knowledge of men" though remote ; tha meaning is 
that it is beyond the reach of wordly knowledge. 
Varishtkamy the highest of all ; because of all that is 
high, the Brahrruin ia pre-eminently liigh, being free 
from all friults. 

?i^?wiTr ^ ffwiwj tTf*pn I ?r^?ww at* 

W ^ » n n 
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What u brii^ht, what is Auallar than the email, 
vhat ara cetttMd all the world and Choe9 that liva in 
tharo ia this immortal Bmfvnwt. That U prana, that 
id spaach and mind. That U tnw and immortal; good 
looking yontli. Strike thy mind ujwn that which 
ahould be itruok by the mind. 0^) 

Cfem.—Beaidee It ia arMm<U, bright, beeauae it ia 
by the light of the .Pro^man that the eun, eto., shine •, 
again H ia aubtier th*" the aobtleat grain, etc. 
Proaa the particle oA», it is »ugg«ted that it ia bigger 
the biw 5 «et, soch as earth, etc. In whom all the 
worida such ae earth, etc., are fixed and men and the 
rest, inhabitants of tboee worlds j for all are well- 
fcoown to depend upon “ Intelligence", i. e., SroAman} 
immortal SrahTnoH on which all depend ia prana, 
epaeoh, mind and all the inetnimenta. It is their 
bitriligence for the whole combination of 
pmOftauee, etc., ii dependentujion that intelligence, 
according to the ' It is tho prana of prana, etc. 
This immortal SmAman which is the internal intelli* 
genca of prana, etc., ia true and, therefore, endleas. 
rMAavyam, should be eeued by the mind. The 
maenisg ia (hat the mind should be concentrated 
upon ^e JroAwwn. This being lo, 0 good looking 
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youth, strihc' that, conooDtrate youi nau^ upon 
that Brahman. . 


WTO ?Rcm?r>r >rmTT wf q ^ (Wi ii >% u 


Havloq taken thr how fumiHliedby the UpanUKada, 
the Rreat weajiOQ—and fixed in it the arrow rendered 
pointed by conetent meditation and having drawn it 
with the mind fixed on the Brahman, hit, good looking 
youth f at that mark—the immortal Brahman. ■ (18) 

Com .—How that is hit ia now axpUined. X^i^OAt^ 
the how. having taken, JJpoAiiihad/tm 

bom is, i.€., weimmown in the UjxwvUhad^. Jlaha- 
9tramy great w«^n, i.a, the arrow; fix the arrow; of 
what quality is aUted. UpawnMtamy rendond pornt* 
ed by conatant md4itaiioo, ia, purified j after fiTSng 
it and drawing rt, having drawn ^e mind and the 
aensea from their external ol^ecte and bending, iA, 
conoentraiiiig them on the marki fbr the bow hero ohD'' 
not be bent aa by the liand; hit the mairk—^e im* 
mortal Brahman —above defined with thy mind. Oh 
good looking youth, engroieed by meditetioo upon the 
Brahman. 




nr 

sraft ^ ^ 1 

^iBg jTTWiai^r II >'< II 

Th« P«Mvwa i» Vww, ti^« XJwwMi i* tirt arrow aod 

Uie 3MAiwm ii wid to b« ito mark. It iliould be bit 

by opewhoiiself-^ollectod and that wbicb bitH becomes, 
like the arrow, one with the mark, i.a, BroAnkMi. {14) 

Oorn.^y>'h8At\\t bow and the rertabove referred to are, 
fe exi)lained- The fVawva,t.«Mthe ayllable “ Om " in the 
bow 5 aa the bow i* the oatwe ot the anow eatoriug into 
the mark, no the syllable “ Om" U the cause of the 
Atman entering into Uw BmhmcM ; tor it is only when 
purified, by the rej^etition of ProJtfMW, that the Atrruvn 
supported by it becomes fixed in the BrahTnan without 
^batrucUon, as the arrow by the force of the bow is 
fixed iu the mark. Tberefbrt the Pwuwu ia like a 
bow. The arrow is the Paramaim^ itaelf oonditioned 
as the Atnan having entered the body here, aa the sun 
entera the water, aa the witneas of all itatoa of eon- 
iotouaDMa. That, like an arrow, is discharged towards 
ttaelfe-the immortal BroAowMt, Tterefere the BraK- 
man is said to be ita mark, because it is seen to be the 
Atman itself by those who fix thmr mind upon it aa 
on a mark. This bring so, the BroAmon which is toe 
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ci&rlc should be bit by one who ia self^nected* i. e., 
who ie free from the exoitement oaused by a thirst to 
get at external ol^ecte, who is diagusted with every¬ 
thing, who has conquered hie aensee end whose mind 
is concentrated. Wlien that w bit^ Che Atman becomes 
like tlie arrow, one with the mark, i.a, the Brahvwiu 
Just as the success of the anow is its becoming cue 
with the mark, so tlie fruit here achieved is the Atman 
becoming one with the immortal Brahman by the 
dispelling of Uie notion that the body, etc., is the 
Atman. 

sTRti %f: ii o 

He in whom the heaven, the earth, the ania/rik$ha 
(sky), the mind with the pranas are centred; know 
him to be the one Atman of all; abandon all other 
speech; this is the road to immortality. (15) 

Com .—As the “ Immortal ” cannot be easily grasped 
by the mind, the repetition is for the purpose of 
making it more easily cognisable. He, the immoita] 
Brahman, in whom DyoMh, earth, and aniariitka are 
centred, as also the mind with the other inatruments | 
know him, 0 disciples as “the one,” the support of 
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all j tha Atman^ i.»n tha intmiM |)irSiiclp]« of your- 
•alTea aad Uvia^; ; bavinjc koown that, Wave 
off all obhar 9i>aaoh of tha oatura of " Apara vidt/a " aa 
•lao all Kama vith thalr aida aUicidatad by it \ for, 
thif, i.at tha knowlodffa of tlio ^(Taon is tba road to 
thaattaiatmantof amAQcipatiou. tlia bridga aa it wars 
by vhleh tlio groat ocoan of ^omaora ii croassd, as 
aaotbar jSHUs aayn ^‘hanug ksova him tbw, ooo 
tevelt beyond doatb; there is no other road to 
acoaoelpatioD." 

W ^ ftpfrft flffTT OT aiw: t ^ss5ng^ fygr ww^ i 
cmm Wm T. TOT ?TO: ffTFTTfC H II 

Where the nereea of the body meet together aa the 
spokee in the nave of a wheel, tUia Atrnan is within it 
iviooaly bora ; meditate upon " Cm ** ea the AUnan. 
hlay there be no ohataele to your going to the other 
8^ beyond darkneu. (16) 

Obnk'—Within ^e heart vhera all nerve* running 
thnogh the body meet together, as the spokee t& the 
nave of the arhael, thin Aima^ iq>oken dwells with* 
in»ee the wltzM of tha states of ooneobufnees, seeing, 
besing, thi&Jdog, knowing and ea it were^ being 
TariOQily bora by the modifioatlODa of the osisd, noh 
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M joy, etc; inra ia the world Ray 'He haa btcovM 
an^, he hM bicOTt^ joyful ", aocordiug to the 
ooaditionfl of the internal seme (mind) •» meditate 
Q]>on Atman having the syllable "Om*’ds your 
sui>l>ort and imagioing as stated. And it has been 
Haid “the ])reeeptor who knows Tnuet instruct the 
difolplee. '* Tlte dieciplee Chcwe who heiug deHiroua 
to acquir'd the knowledge of the Brfihmfvn, have 
ivnoanced K<i/rma and taken tlse road to emanoijiation. 
The preceptor gives hia l>enediction that they may 
attain the Brahnwn without hindrance ; sooiti vak 
pampa, let Him be without hindraoee to yotfr 
reaching the other shore. Pa/raMaif beyond ; beyond 
what ? Beyond the darkaagn of ignorance) i. a., 
for the realiaatioD of the true oature of the Atman 
devoid of ignorance. He who should be reached after 
crowing the ocean of SarMora and who ie the subject 
of the Para wiya. 

wfi i f l a : I 

q ft q w ftff ^ zr^^qn^r i) « 

This .dteuwt who knows all and all of eveirythiag 

and wboM glory is ho celebrated on evtb is seated is 

10 
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akm of tho bright city ttBrafman^ i^ oondi> 
tiOQod by thn mindf ii tb« leader of theymiiM and thf 
body and ia antod in fimi, i. $.y body furioff tbc^ 
ict^lligenuo (in tito cavity of their licArt).. Tlie dip- 
oamin^ ^leople aeoby maaiiHOftlieiraiiiM^rior knowledge 
on all aidvfi the (Unuin winch ahinea, all bliaa and im¬ 
mortality. (17) 

0<m. —Wbare He in, i« now exjilained ; the term* 
‘ aom^W and * tarvaviP liave already been expli^* 
ad. He ia a«ain deacribed ; by the expreeaiMi ** vhooa 
Ifloiy ia thia" ia meant “ wl»oae glory ia celebmted." 
What ia that glory 7 By whoae coinnuinda ectund aup* 
ported the eartli and Uie aky, by wboae> command, 
the sun and the moon 4l«'ay»< I’otate ss tlie darning 
fiie-bnnd. By vhoar coiiuiiaiid the rivera and the 
teoa do not ovemtei) tlieir limits, vhoae command all 
that ia moveable and iiiunoveable likeviae obey, whoae 
ootamandi) in the aanie vny, the eeaaona, the eoleticea, 
and tiieyeort do not tnuwgreaa j by vhoae eommanda 
all bumio, ^eir i^erformen and their fiiiita do not 
^betfiae go beyond their f^i]>ointed time ; thU ia bia 
fUry. AMMt, ia tive world. Tbia Dwa vboae ia all 
thla glory and who ia onmiMrieot. JTivyt, bright, t. a., 
illuniaatad by all the atatea of conecioiu^neaa. Brahmor 
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pitre, in t>i« lotuv of tli«« liMrt, so callod beoauM the 
fiivtAmcvn itt aivaya maoifestiog hirnaalf tliere, ia th& 
form of iQt*»lHgence. V^^tymni, in the oioe, within th& 
oavity of tlw heart. ICe ia perceived oe ^ eeaW there f 
l>ecA\we, otherwise, motion to or from, or fixity in a 
\i1aceiB not posaible for him who in all*^>ervading like 
t)\e aka6. Manornoi/a, because seated in the heart, be 
is perceived only by the inodihcations of the mind. 
(Thus) conditioned by the mind, licader of the prana, 
and tha body, because he leads the prana and the 
body from one gross body into another body. PraiUh- 
t\Hah, fixed. Ann«, in the foc4, i. a., in the body 
w)iich is a modiheation of the food eaten and which 
grows and decays day by day. Hridapam^ 
intellect. Setnnidhapa, fixing—in the cavity of the 
lotus ; for, the AtTTUvn is really seated in the heart 
and not in the food. Tat, the entity of the 
Altna'iu Viptaniivi, by knowledge, thorough, producad 
by the teadiisgs of the aoMras and the preceptor, and 
arising from control of the mind, control of the senses, 
inediUtion, complete renunciation and fi^om from de¬ 
sire. Pa/npa*yanti, sea on all skies full. Dhirah, tlie 
discerning. A' jKwui(wn*p««i,free from all dangers,miseries 
and troubles. VibfutH, shines much in one-ielf alwi^- 
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U8 

^*Rr^ ^ H II 

Wben he tbftt i< both nnd lov ie eeen, tl^e knot 
of th« heart ii untied ; all douht« are solved ; aud aH 
hit ibomM ia couiumed. (IS) 

fruit of the kuowled^fo of the Pnrnmni" 
man u aUted to be thr following, r^ooeened ii " the 
knot of the beait,'’ i.e., the groui) of tendenciee in tlie 
mww^ 4ua to ignorance, tite deeire which cUnge to the 
intellect according to the Srvii The deeiree which lie 
imbedded in tlxe heart, etc,” Tliia ie attached to the 
heart intellect) not to the Atnwi^ ShidyaU, undet^ 
goes deetrnotion; doubta regarding all knowaj^e 
tbin^ have their eo]Qtion*-^oubt8 wltich peiplez 
worldly me n up to theii death, being (oontinuoxu) like 
the etream of ilie Gangee i of the man vhoee donbta 
have been solved and vhoee ignoranoe Um been die- 
pellod, took karma ae wav anterior to the birth of 
knowledge in this Ufr, eu^ ea vu performed hj htm 
in inevioofl buihe aid had sot begun to bear fruit and 
each aa ra ezietiog at the birth of knowledge come to 
an aid ; but not that karma which brought about thU 
t^rth, tor it had began to bear fruit He, ** tha omni* 
a<d»st*, not ffobject to eameara •, * both high and lov,’ 
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high ai being tha oaui^e iwd low a» being the effect; 
when he eeendirectly m “I am he”, one Mtaine 
enencipation, tlie oeuee of Mtneam being np-rooted. 

^ i%nr iw k 

)l n 1} 

The ■tAinleftn mdivinible fiiviAman, tlie pure, the 
light of all lighte li in the innermoet ebeath of golden 
hue. Tliat is what the knowere of the Xtwwvknow. (19) 
Com.—Tile three following texts briefly elucidet* 
the meaning already espreased. ffiranma^, golden^ 
i^, full of light, or bright with intelligence and 
knowledge. * The highest ibeath’, sheath, aa it 
were, of a sword ; fUghiet, because it is the ptacft 
where the Atman is realised as located" and 
because it is the iunennost of aU. freo 

from the taint of ignorance and ^1 other laulti. 

because it is the greateet of aS and 
AtmfOn of all. that flrom which tho 

haittt had proceeded, ia, devoid of parts ; bMiwe 
it is untainted and devoid of parts, therefor^ it if 
or pure. The light of all lights, whose light 
enlightens even those Uiat illomise ell other things 
inch as 5re, etc. The meaning is that the brightseas 
ofeveQthefir^ eto<, Is doe to the splendour of the 
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iatfl!lig«Qce of the within; the }ig;htofthe 

AUnan is the highest light which u net UJumined by 
otbvlights« *Th«3atowerHefthe those dis- 

oerning men who kopw the Seif ss the witness of the 
objective stetes of eessciouiBSss regerding sound nod 
the rest; ss it is the highest light, it li only those who 
follow (ere in) the subjeotive aUte of consciousness, 
not othen, who follow (ere in) the ]>erception8 of ex- 
terael otgects, the^know iL 

<r ^ »T 5TTft?r y d Ts q q ft r ; i 

^ ?w w II x* 11 

The sun sliines not there, cor the moon end the 
stars. Nor do these lightnings shine. How couJd 
this fire? All shine after him who shines. All this 
is illuzoined by his lediance. (SO) 

Chm.—How th&t is the light of all lights is explein* 
ed. The sun, tUengh enlightening ail, does not shine 
m, «.At does not illumine the Brahman which is his 
AtmoK; for, the son lUuminee the whole aniverae 
other then the Ainam with the light of the Brahman, 
bo£ has net in himself the oaimoity to ilUnnin&te. 
SiadUrly neither the moon and the stAT* nor the light- 
ninf shines. How could this fire which is in ths range 
of oar eUm t Why dilate ? This universe which 
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(hinea, ahioea with the liftlit of Hitn, the T^ord of fill, 
who ahicee bein? himaelf liuniaoeity. Juvt as vAter and 
the reet hy their contact with Are, heat with the heat 
of the fire, but not by their own inherent )>ower, so all 
this universe, the sun nncl tbe rent shine with the li^ht 
of the Bmhmfvn. As it le the Bmkmttn alone that 
thus shines and shines with varying light in its diverse 
manifestations, itself liuninoeity, is inferred ; for, that* 
which is not itself light CAnnot illumine others as we 
see that i>ots, etc., do not illumine others and that tbe 
sun and tlie rest liaving light, illumine others. 

^ JRCT II II 

AJ] this before is immortal Bf'okman ; certainly all 
behind is BroAman *; all to tbe south and to the north; 
all bellow and all alone stretched oat,i.s., extended, all 
this is certainly Brahmany tlie highest. (21) 

Com. — The statement, BroKma/n alone the light of 
lights is true and that all else is only its modification, 
a matter of speech is a mere name and fiOsehood first 
made and logically demonstmted at length (after¬ 
wards) if affirmed again as a conclusion by this 
mant^'a. That which is before us and which, is the eyes 
of the ignoraut, appears to he not Bi-ahman is certainly 
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BMihman. Sumlari^ vbftb w bthiad lu t bo, tiuA 
to fch» south; 10 , that to th« oorth ; so, thst helo9» 
Asd that above and all that Is f xt^dsd everywhortt in 
the form of offset, a{)i)OAiinff o^erviss ilian BraAmM 
and i^oMMdsd of name and form. Why say ranch ? 
All this TMt uni verve i« BmATrutn certainly. All {)erce;r- 
ttOB otherwise than as BrriAfnan is mere ignorance, 
Just AS the ^jereqitioa of a aeri>ent In a rope. The do- 
cUnlioiL of the Fsdos is that the one BmArrutfi alone 
U r^ly tras. 


Hen ends the second jiart of the second 
Muodaka. 



THIRD 


iflutidakctpuMidhab. 

PART I. 

V gW t 

?r^r^j ti ^ ii 

Tvo in^»iiArAN« eouijiATiIonii of iitie plumftge pereb 
OQ ttie aelf*«Ame tr»*«. On^ of tbe tvo feeds on the de¬ 
licious fruit. The other not tasting of it looks oil (1) 
Com .—The vid^t hu been ezidained, by which 

the immortal * purvsKa' or the Troth could be koovn, 
by vbo»e kDowledge tlie cause of &(meara, such as 
tbe knot of the heart, etc., oau be totally destroyed. 
Yoffa which is the mease to the realisation of the 
Bi'ah^nan has also bees explain^ by an iUustraCio« 
takisjt the how ard tl\e reet.'* Kow the anbie* 
quent portion fe intaod^ to iaoulcate the audliary 
to that yoffOt ae truth, etc. Chiefly, the truth 
is here determined hy another mode, at it is ex* 
tremely difficult to realise it. Here, though already 
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4on*, K mantra (brwO m $xi it)ibori6m it introdiio^d 
fot the ]mri>o«6 of atcerttiting ibo abtoluto 
Bupamauy two of good modoc or two birdij (tho 
^irord iSupor/m** being QM*d to doooto hlrdu generftily) ; 

ioit'ii&rMhl e, coneUnt, com^ianiont; Sn^uiyau, 
baftrias t)ie Mine ntme or )i&ving the mine eniiee of 
mtnifeKtttion. Heiag iliue» they we ^leruhed on the 
same tree ume,' becAute the idwe where they couJd 
be |>eroei\‘ed it identioei'l. * Tree ’ here loeeae ' body 
Weate of tiie rimiliti^de in their IMbUity to be cut 
or deetrojK]. P(m^u;*va^t$y embrwed j just as 
biide go to the name tree for tasting the fruits. T)iw 
M is well kcovn line its root high up (i.e., iu 
AnAnwin) sod its hrmnches (praiia, etc.^) downwards ; 
it is tnasitory and has iU source in Avp^iJeta (nutya). 
U is named Kthttru and in it hang the fruits of the 
kofiHA of idi living tilings. It is here that the Atman, 
eoodibMied in the subtle body to which ignorance, 
desire, fiMtrwut and tlieir uoniaiufested tendenoies cling, 
and Iman are jierclied Uke bioiii. Of tlieea two so 
perslwd, om, Cs., l^ahatrojnn oocupying tin subtle 
body eats, «.&, tastes from ignorance the MiiU of kama 
maifad IS heiipiBeat and mlseiy, [Mlatahje in many aod 
diveitUisd modes j the other, t.e, the lord, etemal, 
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pur«, mtellic^nt hod fr«*e is his nature, oisDitoiest 
and conditioned by nuiya doe* not eat; for, he ii the 
director of both the eater and the thing eaten, by the 
iact of hie mere exietenue ae the eternal witneee (of 
all)} not tasting, he merely looks on; for, his mere 
wtneitin(f is (Urtcti^iy as in the case of a king, 

fkffdtsifrtTin gsmR: i 

dtafflT: II \ II 

On tlie self same tree, the Jim drowned as it were 
and peqilexed, grieve* owing to helpleasneee. But 
when he see* the other, the lord who is worshipped by 
all, and. his glory, he becomes absolved from gri^* (^) 
In this state of things, the Jttia, «.a, the 
enjoyer o«?cui)ying the body as above described, under 
Ihe lieavy load of ignorance, desire and thirst for the 
fruits of Ka^'ma, etc., sinks down like a bottle-gourd in 
the waters of the sea, is convinced beyond doubt that 
the body is the nimwi and thinking tliat he is the son 
of this man or the great-grandson of that, lean or stout, 
with or without good qualitiee, is enjoying or sitffedag, 
and that there is none but him, is bom, dies, is united 
with and parted iVom relations and kinimen; therefore, 
he grieves from heiiileuness thn* ; "I am good for 
nothing i I have lost my son ; iny wife is deed; what 
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kvaila my lifr" And 8o &rtii ud U aabjset to nazMty 
freon ^gnonmeo owing to nameroun kinds of tnrabl «<} 
but whon thus constantly d^fj^emtiDg in birtbif of 
prttd^, bonsts, m^n and tbe like, ho lia))j>en«, owing 
to the result of ]>ure deedn stored up in many 
(previous) IHrtlu to be instructed in the jietU of Yoffa 
by some jireceptor surjAsiingly comj«eeioDtte end 
being qneliiifd by Abstinence from giving iiAui, 
•peaking, coptineneO) complete tenu&oiAtion nod ooo* 
trel over the intental and external venaea and with hia 
EBi&d concentrated^ finds by dint of meditation, the 
other who is approached by diffrrent paths of Yoga 
and by the followers of Karma distinct from him, 
conditioned in the body, not subject to tiie bondage of 
jSsmaom, ujvA0ected by hunger, tliirst, grief, ignorance, 
decay and death and lord over ail tbe universe and 
thmkatfrua: I am tlie aiman, alike in all, seated io 
arcry living ^bjpg and not tlie other, Ute illmoiy otmon, 
eedoeed oodet conditioas created by ignoranoe and this 
gimy—4hu imivem is mine, tbe ktd of all/' then be 
baeoae* ^leoh'ed from grief, ie released entirely 
from the ooaan d grief,, hie otject is accompliahed. 

TO TO5 Bgnfrfrnj i 

TO fonw* wit II \ d 
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Wli^n thf seer him of fi;o1doti hue, the orMtor, 
lord, And tliv Hourcf of (Apara) Brahma, 

tlien* tUe knowAr, bavlnp; AbAken off aH deeds of suHat 
and flin, att^nH aupremc* etjuallty, beditg untoiu^ed 
jAdth KtAin. (B) 

Ooui.—Another aIao conve)** the Aame 

meaDing at length. y<ida, when; one 

who sees, i.$., a learned man, i.e., a man of i?rao- 
tice. Rixkfnaw/nuvnx, of nelf^reRplondeot natiiie, 
or> of imperishable briglitneas ap that of gold. 
‘ Creator,' of all the wis*era© ; ‘ Bvahmayonim' 
the BrahTnan who is the eouroe of the mani* 
fasted Bnthma/ih. Wlten he sees the Br<ihmam, thna, 
then the learned man ahakbig off, or boning away 
good and bad deeds, fuming a bond^^ to tbair root 
and being unaffected, freed from grte^ attairm 
that eu^vreme equality which is identity with the 
BraJiman. The equality in mattore involving duality 
ia oertaialy inferior to tlua. 

sF^ut m f FTfcwt^ i 

wTwrfw mjmfHi II ^ II 

This ia, indeed, .p9vMn,f. e., /eoora, ahining variously 
wito all living beings. Knowing him, the viea man 
becomes not a talker regarding anything else, Sporttog 
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Itt delighted in lAf nod d^c aeto («Q}oiQ«d), 
tMff tnan w tb* best of thoia «'ho knov 
man. ^ (4) 

Oonu—AffniD th{i* Jwara ia of 

now trended of. ‘ AH livinjf tUin^fn/ from tiko 
Bmhrf^tn down to th«< wonn. TKp m8tr\iiRental cnee 
in ” haa tlip ibrcf* of '^thns bocoma.’* 

Tha mraoin^ ia ' oxiHilng in all living; thinj^, ilta 
fUman of all.’ Vi6kaHf «1 lines vanooily. The man of 
Icnowladj^ who direotly mdiaeH Him who is fn aH 
thinss aa hia own Atman and tliinke “ I am he*' does 
not become an aitvadiit, merely by the knowledge of 
the imijort of the wtA'wJk^. Aiimdi, meana one* 
whose natiire is to talk of all other thirty more, wlie» 
be aees that all b the Atfn/tn and nothing elae exist* i 
bow then ooiiJd he talk of anything else. It » only 
where one aeee anything ebe, be conld well talk of 
that; bat tbb man of knowledge sees, bean and knowa 
none other than the Atman ; so, he b not a talker of 
an;jthing e]»e« he iaan ainuth'id^Jt, i.a, one 

whpae xfcnt la within hb own Atrruin and not elaewlwre^ 
aooh as xon. wife, etc. Ihmllarly. ha in alnumM, 
one who dedi^ta or ravel* in his own Almcn. Tite term 
MAa « jiUy reqnliw wme ertemaj help. But delight 
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or revolliDg doe* not re<iniro eny e^tenml but 
indicetea merely the att^hmeiit to en exteraal ot^ect. 
This is the dixtmctiozi. F^imllarly, h’iyfwm, i.e., 
oae wboAO activity eouaieta in knowlerlffe, mKlitatloc^ 
freedom detdrei etc. But if the reading; he 

** (Umifw’atikriyawi/n" (a comi»oimd) the meaninff ia he 
whoae activity ie mere delicti it in mnn ; aa between the 
Bahuvi-ihi and the nuUup " mdiriKr one {r juifficlent 
without the other ■, hut eoine contend that the einffle 
com^>ound, denotes a coinhhmtion of both i.e„ 

A^iihctra and the I'est, and the knowledge of 
.69yzAmr»i. It is not poaaihle for one to be play¬ 
ing with external objects and at the same time to 
he delighted in self. It is only the man who liaa 
turned away from external activity that become* 
deKglited in aelf; for, external activity and deHglited in 
itself ai^e op[>oeed to eAoh other ; for, it ia not i>o«nb]^ 
that darkness aucl light could exist in the Mine place. 
Therefore, the statement that a combination of karma 
and knowledge U inculcated by this text is eertalxily 
t1^ prattle of the ignorant. This also follows from 
tbe <5ruiis *' I^ave off from all other B|>eech " and “ by 
renunciation of Kama, etc.'* Therefore, he alone Je 
** ktiyfwmi" whose activity conidats in knowledge, 
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uuiditAtlon, 9tx.f ftod irh« li a 8cwyMi^^ tioi ttwfrw g 
tilt* Units of |)Tohlb)toT7 iojtnidaixui. s nm 
lulfl oot An aHw 4 in>, u aiH»ts in hia own H^lf, m d^lisMn 
in himo^lf And a>i is & Kn^/awm (vIimk* Activity is 
slomiAid) utUf fint AmOD|;Ail tiiA kttowpn* o( 

«Si*r nriamw 1i? wwro PtwR i 

f| 5pjt 9 •m: h h. h 

ThkwdtttWrt witliia (hv body, widAndwt Aod pure, 
csn be leeched by truth and by sound kaow- 

Aod by abstinence from sexual pleasoree «»staai^ 
ly imotised ; lie is within the body, resplendent and 
|au«; him, aastdoonA Scvaytmn^ >tee, tlieir ^ultt; 
tssioved. ^5^. 

0»t,-^Kow truth and the rert chiefly eharscterised 
by wstrwnt are enjoined ui>on a biifeafcu, <.t, mendi¬ 
cant, aa auxiliary aids with sound keowledj^e; he 
should he attained by troth, by abstauaine 
6Mwod; as also by feyws, i^, by oonceBtration of 
the aenase sad the mind, i^h is declared to be the 
bigbest tapa 0 i for, it It tills wldch k of help, 

Mit k tanud towards beboldin^ tlv itwm, not the 
cttMr fens of Utptu, shoh the imfermanee of the 

“ TOs ihn^ishouH 
be attaaed*' thoold bo read into ovssy claoso. * By 
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good knowledge by beholding the Atman ae it reelly 
i». ‘By ButKnui^fm'ya,' by abstinence from sexual 
plsasnre. Mtyam, always. The word. “ always ” 
should be read witli every one of (be worda ‘truth,’ 

‘ tO/poi,' etc. Just as a lamp within a building illu* 
mines every part of it, it will he said, later on, that 
they seethe Atman in whom there is neither deceit, 
nor falsehood, nor cunning. Wlio this Atman is that 
should be att^ed by these aids Im expluned. ‘ Within 
the body/ in the midst of the body< i.e., in the aka$ of 
the lotus of the heart. ‘ Resplendent’, of golden bue. 
l^^hh'a, pure. The yaUtyoK, i.s., those who are habit** 
nally 8eeldng,*i.s., the Sanycuins, ‘their &ults removed,’ 
i.(., devoid of all taint of mind such as anger, etc., find 
thin (Umam. The drift is that the tiiman is attained, 
by Sanya^ia with these aids aatrutli, etc.^ oonetaotly 
practised and cannot be attained by them occasionally 
practised. This text is a enJogy of soch aids as 
truth, eto. 

snrftt i?tn t 

^ ii s n 

Truth alone wins; not falsehood •, by truth, (he Z)e- 
wyanah (the^Oth'of the DsMf) is • widened, * that by 
vbitb thn eeare travel on« having nothing to Srish for 

ii 
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m 

to ih*r^ td tl)At~tlk^ hi^liMt trcanre attained 
V truth. (^) 

Chm .—Truth aloBf, i.t., lie vUo t^toakfl tiut truth 
tilODf I viafl; i>ot lip who nUm fiilsplioo<lt ^ there cao 
be neither victory mirdp6%t betweau abstract truth and 
^leeikood vlierp they do not cling to men. It in vhM 
k^vn in the vorld that he vbo nttere faliPliood ie d«' 
teetod by him who eiieakf tiie trutli i not tlie oonveiw*. 
TbendHa, it ie NtoUwhed tliat troth ie a stroog auxi¬ 
liary I agaOf the eo^jfiioriCy of truth as an aid h alee 
hsova hten the ea«^*ari hov 7 It in only by truth, i»a> 
bj a deterauuation to a^)eak what had occurred, the 
road named D^Ktfanak'' (the way of tiie gode) U wid- 
ODed^i^., ia kept U|> continxially; by which road, 
eeera free ^ni dec’eit, deluaion, fraud, ^iride, vaniJy 
and &leehood aud having no dei^iree, go about to vKore 
tba abaolato toutli, tlie highciit treeaure covatabto by 
nea ttd atoianable hy the imitortani aid, tmth, exUta. 
The eqMdoo “ vbere the grmtaet, eto^” u connected 
with the jueoedmg dauee ** the road by whidi they go 
y widened by tondw** What that it and vliat He 
ohiaoteriefaoe are, wiU be exiileined. 

^ 1^^ JffWm U e II 
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Tluit Mhiiiw M vast, hwiwnly, of nntlilnkaWe form 
An<t Axiht^or th^n tlio auhtlt*, much fiutlirr tliin the 
tnt, tiw, a1no hm, and uetm fixed in the cavity* by 
th# inteUiKt*nt. (?) 

Oojiv,—“Thei now tiented of and nttainable 

by tnitli* etc., u vent, hecnnHe it w an-ijervefUnjf j 
' lieaven^y, ’ nelf-luminoUB iitid Ji»i>en*eu‘ahle by tlio 
iient<e«. Therefore (ilone, w it that lU form ih inttfiink* 
9.h)n i it is subtler than even the xnhtle, eiuh as the 
aistu and the rest; for. bein;,' the uAiitte of &1I, it is of 
UDSiir^vuuiinj; subtlety. Vibh<\H, sbineK diversely, -t.*., 
in siLrions forms such u that of tbe sun, the moon, etc. 
Again it is fartUer, even frcHn tlxe most distant placttj 
(or, tbe Brahman csmsot he in tlie leant approached by 
the ignorant. It is also m«ir, i.e., in the body' 
itaelf: because, it is tbe of those who know and 

because it is within all, fi^oin tbe f6n«tt vliich declares 
it to be even within the (wtne. ^ In those wl\o aoey’ 
arrK^og the intelligent tnen. ' Kixed,’ aeiited* 
seen by yoffUt as iMssesHed of the activity ofsesang, etoi 
Where ? in the entity, i.s., In the Intellect {lor, It in 
Men as l<ylged tl>enf hy tli<H«e who knnv \ stJI),* though 
lodged there, H Is not seen hy tbe Ignorant, as rt ia 
ecsied by ignorscca. 
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U4 

^ ^rPi BWT v i 

S 'T?qft ormR: II 5 i| 

Ha ii not |?n^]>ad by tba eyo { nor by ij»e«cli} nor 
1^ otliar «i*iiD 0 A ; nor hy lajxu •, nor by iai'ma : whM\ 
ona*8 mind is piirifiad by the oleHm»» of koowled^. 
Iban alone he sees t)ie indivisible (£mAnw«n) by con- 
templation. (9) 

Obffi.—Again, A aid to the attainment of 

SnAifutn if explainKl. It ia not seen by tbe eye of 
anybody, beoause it baa no ibnn ; nor ia it gra 0 i)ed by 
S{>eeeli, because it cannot l>e the aubjert of words ; nor 
by the other eenaea. Though. Utpufh an aid to tbe 
attainment of all, tiie ArtAfmw cannot be reached by 
£dmMi enjoined by tbe Vedof, siicli as and 

the rest though their grealnesB is well known, WfiAi, 
then, is the meanH by which it could be gTaa^>ed is 
artsiaioed, Qnana jmuadena, though tbe intellect in 
all men ii by nature com|jetent to know th^ Mmwn. 
still being polluted by suck faults,, aa love for external 
objects, eto., and hence onclear and impure, it does not, 
like a etginad mirror and muddy. water, gmei> the 
entity of tbe tliongb always* near; but when, by 

remora] of tbe polluting taint, such as deaire, ate,, pr^ 
dooed by contact with the objects o( tba eonsae, it is 
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7)1 nd^ oleAT and calm like mirror end vnter, then tbd 
intellect becomes clear; hy this clearnees of the intellect 
the mind is purified nnd the man becomee oompeteat 
to I’ealixe the Therefore^ he sees the A ImaA 

which hiw no parts, by meditation, liavjnfi’ recounce to 
ench hell* such ai tnith, etc., havitiR controlled his 
Henseri and with a concentrated mind. 

umhI «twt ii \ n 

This subtle Atma^i should be known bj the mind 
a« beiciR in the body, whose prana entered in fivo 
different forma; the mind in all creafcum is pervaded 
by these pt'o^uu. When it is porified, then tlie Atmwn 
flhines out of itself. (9) 

C^m.—This Xtmon, who is thus seen, is subtle and 
should be known by the mind, i.e., by tlie mere in*' 
iellect purified. Where is this Atman 7 In the body 
which, p^ana in five different forms, 1 m well eaUred. 
Tlie meaning is; he should lie known by the mind as' 
existing in the hody, t.s., in the heart; hy mind, how clr*' 
ouinstanced should he he known, is explained s mind in 
all Creatures Is iieivaded by the pmnas and the seasoa, 



166 


irUNIUSOPAVlfiHAb. 


40 milk byoU, tctd by Ar». Tb» misd ia «l} 
livh^ bfui]{» ii irril kiuvo in tl« vorid, to be jioiimwed 
•f inteili^ooe ( when ttt» mhul tc imriflMi, frpod 
from tliA taint of jtrinf, ato,, tiian thin above* 

defined iKinMOUt. fdtuVR Itaelfouty by lt«elf, 

t( t 3ra^ frt*i iM • II 

Vhatevco voride’ be covetA by hie mindf and vba^ 
ever objeote he viehee for the zruin of pure mind, he 
Itvoetbooe vorMf and thoee otpecte; therefore, let him 
vho img» tor BhvH (manifleeted potrer) worship him 
who knows tixe aiman. (10) 

CibA.^Thii text exjkkina that the man wlio identa* 
Am the oimren of ell wiUx bis own, obtains as the fruite 
thereof, ell that bo [onet for i becauae of the bot that 
be is tbe Abnim of ell. ^Itatever wcwlds, i.«., such as 
those of the ma«Ms and Mt$ rest, he covets either 
hisnself, or (m othm, or vbetem enjoyments 
be withes for the nan of pute mind who ia 
frM from all gyief and vhn knows the Xifmsn, 
bo obtahH those world* and those enjoy* 
taenia Ihsrsfero, bsennse the trlshea of the 
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knower of tho iU’o alwAyA realiMwl i l«it ooo wh& 

loDf^a tor propitiate tlie knower of the Atmany 

whose mind u purl fled by ouch knowledge, by olean* 
lag his feet M'ltli watin^ service, prostration 

and the rest; therefore, lie ie worthy of worelup. 

- lOi - 

Here ends the flrst i)art of 
the Third Mundake. 


THIRD. 


illuitbakopnnifihob. 


PART II. 

— 

f wr^ 5*? \ 

SWII «wi^ sif>> a g fki h fi?T 4 I?t: II II 

knowM tli^ i)i>;iieKtijiW(W(7&t the |j]ao« where all 
thw iinivewe reefe, rikI wbicl) ehine^ with clear hi if'Jil- 
nees. The intellifrent^ who, free from aH deajre, wonihip 
this man, travel lieyontl thi^ »ee<l. (11) 

Cmn .—As be known tlie above defined, the 

highest of ail, the pjave where nil dmrew rext, where 
ail (he univente rests ami wlitch eliines pure!}* by its 
own light, the intelligent, who free from yearning for 
wMidf and with a deni re for emandjwtion, womhip 
even tbla man as the higheHt, travel l)eyond thin need, 
i.a., the materia I (Riue of emhodierl existence, ».a., are 
never horn again of the womb, according to the 
‘Ke does not like any abode.’ The meaning 
ia that one ahovid vorabiii socb a knower. 
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frniwr: h ^ hw : 9 ?w ?ni i 

#h* i hw VfTTfinfti'b ^ w » 

He*, wito brooclH on Ami lon^ forohgMt« of 
bom there mA tlieiti w'lth hucIi dwjtee } ln\t of bim 
wliotM* <le«in*s Iiaw Ivew fnlfiMwl And who' Iikk renh»«l, 
the the dwirrt eml even here (in tliia 

world). (12) 

Com,. —Tliit* text kIioww that the jirimary help to 
him who ie rieeiroiw of einancii^tion i* the i*ennncift- 
tionofftll deeire. He who covelH vinible or inviaible 
objects of desire, hroodinff on their virtues is bom 
and Rpiin with tho.‘*e desires of external otgecte 
which are incentive to the perfoiTnanee of good and bad 
deeflx. Wlierevvr his desires direct him to iierfoim 
i!iru*nui> for the realisatjon of their objects, he is bom 
with those self-wiine desires in those, objects. But of 
him who from a koiukI knowledge of the ahsolnte truth 
has all hifl desires fulfilletl, hecftuse the Aimm is the 
ohjectof his desire and whose A tnvMi throngli knowledge 
has been made to Assnine its highest, i. a,, tmefomi by 
the removal of t)>e lower form iinj'osed on it by igno» 
ranee, nil desires iinis*l]ing him to do meritorious and 
sinful deeds ni'e destroyed even while his body lasts. 
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Th^ drift 1» tluit dmir^ do act u{>, Imkjaum tho 

cAuit«M of tk«*ir riains aro d««troy«d. 

mmw ^ ^ i 

fg?r>r^fwrerft? wwt «tS wm (M\ ir 

Till') Atiittin mujiot I)a AttoiuMl \yy dint of Htiuly or 
int^lli^uve i>r mwU lieArin^—vlmm he wieh(« to 
atU)n-^]iy that it can l>e HtUiiiKl. To Idin thb 
Alnvtn jvvmIk \U true nalniv, (1$) 

tlniM the rv^liMitioD of the otnMm U the 
(Creftteet of nil, it inny he thought that iiieanH nuoh 
an ntiuly, etc., Khnald lie Im^ely eiripluyed for its 
nttamineut. This te:rt in latendKl to die]>el tliat 
Botios. Tliin aA%wiu which }ian (>eeii explained and 
whose leHlisation is the hiKhest ohjei't of human denire 
OAonot he nttained liy mennn of iniicli ntudj of tlie* 
Vtdtt4 And the Kiinilnrly not hy intelligence, 

in., by A retentive meinory of the pnri>ort of writing \ 
aoT by mnoh hennl, i.4., by much henrintf. By wliat 
theu could the Atnuin be athuned in explained, The 
IParwjuUmAn whom thin knower winhen to attain, by 
that aeekiBK alone can that Bm^tman he attained { sot 
any other meana. Iiecause bin nature is alwaye 
attaiued. Wliat in tlie nature of this knowerV attain* 
meat of the Alnurn is explained. Aa ]e)t, etc,, reveati 
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itn foDTi wliw thpre i» AtfnwAX 

eonct^lvd by ipiorantK* i*evml \\w trut* nfttuw wh«i 
theiv if* knowlrtig**. Tb** ‘Irift i** tlw* ’a ihU for tU^ 
reftUKfttion of the Kfter i •»nount'ini4 aU othrn U 

Rloiit* the inwm* to tlie ftUrtlinJiKUt of the ^fwtn. 
sn^TfllW >» ^ 1Tcii(%Tt?l 1 

This Atnvxn cnnnot be Attained 1»y one devoid of 
strCTiEth or by excitement or hy Ut/M^ devoid of 
But of the kiiower who strivee with tb(*A« aidw, t\\6 
enfceix into the (1^) 

(>TO._Combined with the vieli to reulwe theXtfJWMH 

strenjfth, Absence of excitement, and knowledge coui>led 
with are heliw ; I'W'CBnee thie cftnnot 

be Attained by one devoid of strength ijrorinced by 
concentrtktion on the Atman or by excitenjent cftused 
by AAAociAting with objects of the world, m eon, cattle 
And the rest, or by tftjxw devoid of itujTft. ' Tnpa^ here 
means ‘knowledge/ "TA^xfjar ntfun* “ S^tnyfssf*/’ 
The meaning le that the Atman omnot be attained by 
knowle^jp* without Bnt of the knoww who, 

with these aid", -trength, ahHmiceof excitement, 5f«*- 
yfun and knowledgt—etrivee intent after the Aiman, 
the Atman entern ite abode, the Ih'uhnuxn. 
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iMKwi: uiiMi: i 

?r aiif ft<T: nTcjjifrTT jwtwr: ir n n 

lUvIn^; MttmnHl Trim, flii* •vi'rM <*onti'nt witli th^lr 
ViiowlKlj(i*. Hi**!!' piir^iUM* Aot'oin^iliHbKl, Hvi* froDi hII 
dinin'. Mu\ with fall rfim]K)Hinv, liAvmt; iiftHiiml tli«' 
ftII-|mr«itlmA' on ull kUW, fV!*! coiKviitmtKl in 

tlifij* ntiiwlif, entnr info **V»*rytlnn*:. (Ifl) 

ttow fUi»y «*nti'r into Snihhian w fsplainKl. 
Haviiic known him Wfll, tho <K>nt«>ut with tlmt 
kn<>wW{^ and not by any external meAnn of delight 
tending to the growth of Ihftir Ivxly, their AUivtAX 
having bei*ome one witli the ParonvUman, free frtifn 
Wie fault of desire, eto., their seimea eulvlned, haWng 
attaine<l him all i)en*ading like the on all sides, 
t. not in any imrticnlar iilnee limited \yy conditions 
(what tJien do they attnln ? The Jhtthiwtii itself, one 
and wifhotif a He<*o!Kl «h their owm I>eing 

discerning nnd witli concentintwl niiutls enter into 
every flung when their )>ody fells, i.<„ cast off all 
UmitatitMis fmjHMed hy ignornme, mh fhe ruUia in tlie 
]t>it when flie jeit is hinken, TIuw do the Knowera of 
ffrahiiifiii enfer jnt<i /finihnutu alKvIe, 

tfrtrr«dliii«dq: 5«9 Wt: i 

^ tff n H ii 
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Ka> jn^ witln)ut (loiiht H*e1l iu«c‘«‘)'tAhKKl tlit* Higniii" 
CfHnce of thi* kuowlKlp'of VediMUi tin* w‘ekf*i'Mi rh»>{r 
MkiiKli< hy <]mt of ivnimumtion, KttAiii tliA 

worlrlsoftlm WwtAtmtn nwX Vi lien tlioirlwly fBllA, tlieir 
At^fuin hciiiji ont* witli tliB innnortAl ]iv»ihimiX\ 

rat a))w>Ivp{1 n]\ wim). 06) 

Cov/k*—Ka^'ini; wiHioiit clonbt detmiiinKi theobjf*^^ 
of t\\*f know'Ietlj^i* of VjrfcwUct, i.e., tluit Ji^itknum Klmuld 
b»* known* the xerketw, their ThiucV purified by dint of 
rennnciAtion of fill hvniu^ nnd by beinjj c*<Titrert in the 
pure A'oAiiirsti, fitbiin the worljx of the at 

the end of ArtmarwYt, which fi»r the Kcekew after eniMici- 
pation coiTefii»ondfi to the time of death of those rotat¬ 
ing in Aa men w)io aeek emancijMitioii are 

iiifmy, the world of ih*<4A7>irot, thmiffb one, ApjiearH 
to he rnany or ih reaclxed an many; m>, ^heplnm) nun)- 
her ‘worlda of the Bi'fihiimn' ifi need. Br(iK'n\oAt 
heing tlie world i*em*hed, the exiU’esHion ‘ in the worlds 
of the Jiieana ‘ in PttfwnMikiA, 

the}' w'lioee alniaii Iim become the highest immortaJ^ 
i.$., B^'uhnum. Tltey becojiie the hiKbest and iniinortal 
even during life and fire alwob nl in nil nidw 
like a lamp that line gone out and like the ahi9 in the 
pot, tA» they liave jio need of any other place 
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to i.'o to t (or, til** and tli^ Swi'Ui vay *' a>* 

tilt* fcMitmark of tHidu in tha air ascl tliat of 
&i|imtic AniTiinlx in wMer ai« not x^n, xo tho 
tT*k*k oftliH kuo«bij( " Hnrl they (.*0 b)'no road, 
«)io would rnioh the eiidx of the ronda of 
>fo(toii limitwl by |)lnie ix otily in afwwtro, hemiix** 
it iM act^oniidixhed hy rnennp Ihiiited; hut ax t]i« 
Ifi'fiAiimii. u all, it (KObotiH* renclie*) in a liniited ; 
if the JMitiuin were 1 United in r^{>M 0 / jilaoe, it 
wotild Ukf A BiihiftAnce liAvinjt fcum, have a be^nni&s 
and an end. he c]e]»endent oil another, comjioxed of 
jjftilx, non-eternal and he a jiroduot. But the 
<«nii<3( be like that; xo, itx attainoient too, onnnot he 
limited by conditionx of |4ace. 

>PTT: TOT: i 

TOft% ftfpTirw TORT ^sw!r 9 ^ 11h 

The fifteen Wna yo i'Ofk to thdr M>iiiTe;Hll the 
powerx aeated on the xenHex po haek to tlieir tH>m*t*- 
[>on<1in(t deitiex niicl hII hix lvo7/e( nrid the otr/uin, all 
tUexe he<‘Onie nne, Ui the lii^liext and iin|>enM|mhte 
BitiKiwiii. ( 17 ) 

CoMt,—MorH)\er. Mie knowerx of /tjvrAwi/iyf i^eifard 
eniancijietMi nx enuxintiiif; only in the roleaxe froin 
Honda;.*e, aftfiura)*/. 1;;iiorHiiiv aiirl the Text not an 
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laoni^hin^ pro<luced. IV><i(lei< At 1 1 if tin ip of Piimncj' 
pnHon thp ktiUi^ wlndi tlip \w\y, 

ptc,, 1^1 liHpk to thpii’ own i.€.t caiim*. Tii«^ 
woifl ‘ Vratietitha' in H«n*wtjYe ^tlnrAl, Kjftppn: 
fifteen in nninW olmily onnwAnitpcl in tlip iiirt 
//fvrjpii/i Aii(i well known. J)«vu», tlip ]iow>rH ndhennjf 
to tile IvKly, imd loflffKl itr t)ie MenKPx eiioli ak tlie eye, 

eUs ; All tliPKA lio to tlie lorrexiwndinK deitieN hiicIi oh 
tlie Hun, et<*. ; aIpo tkope ActiotiH of tlie peeker nfter 
eniAnditHtion winch linve not liet'iiii to Iwnr fruit (fur 
thope wliich hnve Iwjpm to hear fmit can he <'onsuined 
only by enjoyment) And tUc Airunn limited by the 
intellect, who, mistaking the condition of the 
intellect m cAUHed by ipyiomnce for the Afniait, hsK 
here entered into varioxw hodiep like the imAge of tlie 
iu;n, etc., into water, etc, (iffM'wirt being intended for 
the (jenefitof the Atmfxn). Therefore ‘ Vi(j'>ui')tariuiyii‘ 
meanK ‘ chiefly )*o>tfej«ed of intellect.’ These and the 
VijiUMiniruiyn Atiw^^ after reiriovAl of the oonditioaa 
im^ioAedi become niinglad aa one in the Bi'ithtiuvn, the 
bigheat, tlie iiniierlphahle, enJieMS, indeatmctible, all* 
^MfrYAding like thennbom, undeceying^ inimorta), 
beneficent, feArleap, having neither l^efore norAfter^ nor 
in, nor out, witliout a second, unconditioned, loae their 
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diatinvdvi* i.e., become one iu< the Iidal^b of 

the Ann, et^., become one with tlie Him when the 
HUrfACe, i>iic)i HA wuter (in which Ite jn reflected) ie with* 
ilrAwo nnil nx the alutt within the \)nt, etc., hewine* 
one with the when t)ie jiot, »^<:.. in withdmwn, 
Ijm nm-. Wfvn\: fturty i 

^ f^IIWTR^qifJrStt: imi ft«qT? II II 

Joet oe rivers Howiu^r become lort in An ocenn, tfivin/j 
ujibotli tbeir imme and fonn, jnst no, the knower, freed 
from name and form, attains tlie bright which 

is beyond the aofi'UUa. ( 1 $) 

C^ii. —Moreover, jiirt as flowing streams such as tlie 
(jangeA and Uie rest having reaciied tJie sen give uj* 
tlieir distinct indindna)ity iji it, losing both tlieiv names 
and form, wo, the knower being freed from name and 
fonn, created by ignoiance, roache- the res|)leadent 
pio'v^fut alwve definetl, m Iio is beyond tlie M^yaLia al¬ 
ready explainHi. 

9 I % nr ^ i 

tft ii n 

He who knows that liigheAt BwtAwKm becomes oven 
flroAwtn 5 and in UU line, none who knows not the 
Btahnwn will be born. He crosses grief and virtue 
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And vic« And beic^ frpKl from the knot of the Uearti 
heeomee immortnl. (19) 

mAy he wild that numeroue obeCnclea are 
well known to exiKt in tlie AttAlninent of good &nd 
that even the knower of B^’<dvnui/ii mny, therefore, he 
imiwled either by some Kri**f or other, or be made to 
take enme other conree hy' eoiue other being, Huch Re 
the })evM, reach eoine. other after death and not reach 

This cannot be ; for aU ohbilacler have 
already been remo>'ed by knowledge. Euiancipatioo 
knowa only the olMtacle of ignorance and no other 
obstacle ; becAuae it is eternal and ia being the Atmwn 
itaelf. Therefore, he in the world who known that 
Mgheet ftvtAwwm, aa “ I am directly that” doea not 
take any other courxe. It ia imjMMeible even for the 
Devrw to throw any obetacle in hie attempt to reach the 
Brtihn<uny because he beoomee the Atman of all these; 
therefore he who knows the Brahman becomes even 
^ra^moTt. Moreover in the line of this knower, there 
will not be bom any who knows not the .SmATnctn; 
Again, he overcomes even during life the heart-burnisg 
caused by fruetration of his many desires, orosaca ovar 
harma known ai >*ioe and virtue, and being freed from 

19 
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“ the knot# of tbft huirt” uftiuwl by icnomHoe, l»come« 
immortel. It loin Alrwdy heen «ud “ tlie knot oC tb** 
heart io untjwl, rte«” 

I f^if^TTw»?r: tfrfttflr RCfkfr: wtf 

i 

(I X* II 

ThiM i« exi>l«inKl hy the “who jirt-form thj- 

karrMh enjoined, who flr»> 9rotWyr;$, wlio are ctmtred in 
the BTnivrtui,n (lower) and who with fiiith, offer obln- 
UonA theJOHoh eK to the fire nainecl KkfWihi, j*ei*fonn the 
vow named Swwvifi/ (who duly carry h fire on the 
head)} to thojte alone, let one teach tln« knowledge of 

the Brnhimn." ( 20 ) 

tAw>k-—Now, the l/tMinUhoil cotivludex by imliwiting 
the rule regHiding the teivching of tlie knowledge of 
^uAn*an. ThU, the rule about the teed ting of Che 
knowledge of ih ex|>oimdK] by thie text. Who 

perform theilxM'nuA enjoined, who are S}' 0 U'ip<U» who 
being engaged in tlie womhi}) of the manifeeCed Brah^ 
mAti >(eek to know the iinmiinifMted ifndtnum. \Mio 
with faith, themMelvea offer the ohlatlonH to the fire 
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known m SkoA'fJd ; to fli«'2n Hlone wliow mind in tluw 
pnriHMl imtl who hiv, theivfoiv, fit (to rt'Loivt* intitruo- 
tion) should on** f«iph tlie know! wl fit* of Hrah/um iik 
alfio to thoae hy whom U dtily jimidiKwl tht^ vow of 
Nnch Ixnn^ thf* Wfl? known Va/Ue vow 
nmonp: th<i»* who urt* of the V^cln. 

?itmq wqT y < i % rf; I 

HR: QT qaift stt n^: || h 

Tikis fxfwiml pitvjish/i <1k 1 the seer-1 twieh in 

ancient times; none hy whom the vow is not observed 
studies tliis; i)rostrHlion to the j^reat wttfp*. iitOKtration 
to the great sages. ^21) 

Coin ..—Tl 1 1 s nndH oy ing an tl true //imithu did the seer, 
known as Aiiffitiu, teach in ancient dai-e to SnwiaJat 
wlio had duly aijrroKcIied hijn and ^uertioned liim 
(about this), The meaning is that, similarly, any otlier 
also should teach the same to one wlio longs for hlise 
and seeks ernandijatinu and who with that end in view 
has duly apjiroached tlje jkrecejdor. Tins knowledge in 
the form of a hook, no one wlm has not observed the 
vow, studies; for it is knowledge, only in those who 
observe the vow, tliat hoars fruit. Tims ends tho 
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knovladj^ of Brfihrvi/n which Iiah bf'en lkRiicl«‘(l down 
from BrakTtvi Rn<l tho mi froin ikrof^jitor to dwcij^lo, 
Froictmtioo to thoae lirfUiwt nnd the mt, who 
hove directly tlie ihvihnum and vealixed him. 
Prostration again to them; t)ie repetition is lykth Co 
indicate great solidtiide and the fact Chat the ^yfundn^ 
kopfi’ifUIt'ui here ende. 

0 ‘ 


Here end* the Second Part of 
the Third Miindaka. 
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